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ST
PREFACE TO THE 1  EDITION

This short biography of  His Royal Highness,  Agbogidi Obi James 
Ikechukwu Anyasi II, J. P., Obi of Idumuje-Unor, was written to 

thcommemorate the 45  Anniversary of his coronation. 

It is my hope that many young people who find themselves in trying 
situations will learn one of the secrets of success from the life of Obi 
James Ikechukwu  Anyasi II. 

I wish to take this opportunity to wish the Obi many more years on the 
throne of Idumuje-Unor.

Chris O. O. Biose,
Idumuje-Unor,
October 1991.
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NDPREFACE TO THE 2  EDITION 
It is thirteen years since the first edition of this book was published under 
the title “His Royal Highness, Agbogidi Obi James Ikechukwu Anyasi II 
(JP), the Obi of Idumuje-Unor – A Short Biography”. Since that time, a lot 
of changes have taken place both in Idumuje-Unor and in the life of HRH 
Agbogidi Obi James Ikechukwu Anyasi II. 

Therefore, the Obi has decreed that a second edition of his Biography be 
thprepared to mark his 58  year on the throne. This book is the result of that 

decree.

In the process of the research for this edition, His Highness granted the 
author the rare privilege of going with him on a camera and video 
expedition to several sacred spots in Idumuje. This included the Ihu Ohai, 
Ihu Nze, Obinabu, Okwute Uwatuwa  and  Ihu Oha na Nnemocha. 

His Highness took pains to explain to the author in detail, the origin, 
meaning, significance and functions of each of the ancient monuments. 
This was indeed a most valuable instruction in ethno-history that one 
could ever receive. Details of these are presented in my forthcoming book 
History and  Traditions of  Idumuje Clan.

Most biographies concentrate on the academic, scientific, military or 
political life of personages, often ignoring the spiritual aspects of their 
lives. This edition makes a bold departure from this common practice. 
Obi James Ikechukwu Anyasi II seemed to enter another phase of his life 
during the past 25 years, as he became increasingly spiritual.

The dominant inspiration that informed the actions of Obi James 
Ikechukwu Anyasi II over the past quarter of a century has been a 
modification of traditional institutions to suit the temper of a fast 
changing society. Indeed, a large part of this edition James Ikechukwu 
deals with the spiritual life of Obi James Ikechukwu Anyasi II and his 
efforts to bring traditional institutions in line with the changing social and 
spiritual environment in Idumuje. It documents the high points of this 
transformation of Idumuje society.

This in turn necessitated a new title – “The Dawn of a New Era: 
Biography of Obi James Ikechukwu Anyasi II” to reflect a fundamental 
shift in focus in the life of the Obi and how this inevitably radiates on 
Idumuje Kingdom.

Chris O. O. Biose
Idumuje-Unor,  October 2004.
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DEDICATION

This humble work is dedicated to all those who have made indelible 
contributions to strengthening the Idumuje Monarchy.

“Submit yourself to every ordinance of man for the Lord's 
sake; whether it be to the King as supreme; or unto governor, 
as unto them that are sent by him for the punishment of evil 
doers, and for the praise of them that do well. For so is the will 
of God, that with well doing, ye many put to silence, the 
ignorance of foolish men…

Honour all men… Love the brotherhood
Fear God… Honour the King.”
1 Pet. 2:13-15, 17.
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FOREWORD

I count it a great honour to be asked to write the Foreward to this 
exciting book by Chief Chris O.O. Biose. It is a book concerning a 
great monarch, the Obi of Idumuje-Unor. From this book, the reader 
will discover that greatness is usually from within and manifests 
outwardly.

It is a book that speaks of the fighting and conquering spirit of a royal 
personage. Putting aside the royal virtues, the resolute spirit and 
conquering faith trailed with divinely provided victories, any reader of 
this book would have been filled with sympathy for this great King. 
Filled with sympathy particularly for the near endless fight His Royal 
Highness was engaged in all through a good proportion of his reigning 
years. The Holy Scripture has it in Romans 8: 31.

“If God be for us, who can be against us.”

Personally, I had the privilege of being born and bred in the royal quarters 
of Idumuje-Unor. My father's compound is very close to the Palace and 
as a child, I enjoyed playing with my mates always by the road directly in 
front of the Palace. Along with my other playmates from the larger royal 
family, we always had the rare privilege of staying within the Palace 
during festivals. Above all these, this is my opportunity to express my 
childhood secret love and admiration for Obi James Ikechukwu Anyasi 
II. This emanated from my close watch of the Obi coupled with my 
observation of his rare qualities such as his gift of wisdom, which can 
rightly be described as Solomom's wisdom, his degree of discipline and 
royal dignity.

All who had encountered Obi James Ikechukwu Anyasi II would have no 
option but to fall in love with him simply for his high degree of brilliance, 
intelligence, boldness, outspokeneness and a Solomon-like sense of 
judgement.

I urge all persons who believe that life is a battle, who believe that being 
resolute brings unquantifiable success to read this book.

Finally, the title of this book “The Dawn of a New Era” reveals the 
Christian faith of Obi James Ikechukwu Anyasi II. I can simply describe 
him as a man with a strong faith in the Lord Jesus Christ. Unlike many 
kings who usually deeply immerse themselves in various demonic 
protective powers, the Obi of Idumuje has depended on the Lord Jesus 
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for divine protection and leadership. He decided to yield his soul to its 
Maker and has allowed Him to use hm a worthy instrument in bringing a 
new dawn of liberation, peace and progress to his domain.

The Obi in his later years decided to act as an agent of positive change in 
his domain. Finding fulfillment where vacuum existed also actualized 
him. It was St.  Augustine in his Confessions who stated thus:

Men turn their backs to the light and their faces to 
the things which the light illuminates.”

The Obi decided to evaluate his encounters in life spanning down his 
earlier years on the throne till recent times. He finally decided to turn his 
face to the light (God), instead of turning to the things illuminated by the 
light.

On one of the occasions Obi James Ikechukwu Anyasi II spoke to me 
recently, he stated thus:

“I have decided to give my total loyalty to the Lord Jesus. 
I had over the past years out of shame served two masters, 
but now, I cannot, after receiving holy communion in the 
church still go back to worship lesser gods. All past 
centuries that Idumuje-Unor served and worshiped other 
gods attracted the town no special good or blessings. Rather, 
a lot of people still wallow in superstition, ignorance 
and poverty.” 

The author of this book, Chief Chris O. O. Biose, is a committed 
intellectual and thorough-going researcher on Idumuje history. I 
congratulate him on this wonderful book, which is a veritable asset to the 
entire Idumuje indigenes, including those yet unborn. 

Long Live Agbogidi Obi James Ikechukwu Anyasi II, J. P.
Long Live Idumuje-Unor
Long Live the Federal Republic of Nigeria.

Dr. Austin A. Asimonye,
President-General 
Idumuje Patriotic Union of Nigeria (IPUN),
Benin City
October 2004.

x



TABLE OF CONTENTS

st
Preface to the 1  Edition v

ndPreface to the 2  Edition vi
Acknowledgements vii
Dedication viii
Foreword ix

Chapter 1  - Cultural and Historical Setting 1
Sources of Information 2
Igbo in history 3
Origin of Western Igbo 3
Locating Idumuje in Benin history 4
Alternative hypothesis 4
Bifurcation of the Kingdom 7
New spirit of co-operation 8
Further expansion 8
Cultural identity 9

Chapter 2  -   Genealogy of Obi James Ikechukwu 
Anyasi II 11

Predecessors 11
A tragedy 12
Claimants to the throne emerge 13
Prince James Ikechukwu is born 13
Prince Utomi's bid fails 14

Chapter 3 - Idumuje Monarchy in perspective 16
Roots of Idumuje monarchy institution 16
Rights and privileges of the Obi 17
Rule of succession 19
Installation of new Obi 19

Chapter 4     -    Childhood and Education of Obi James 
Ikechukwu Anyasi II 22

Life at Ukwu-Nzu 22
To Kafanchan 24
To Port-Harcourt 25
To Burutu and Forcados 27
To Lagos 28

xi



Excused from his job 28
To Ibadan 29

Chapter 5 -      James Ikechukwu Returns to Idumuje and 
 inherits the throne of his ancestors 30

Izu-Ani writes  the District Officer (DO) 30
Regent Onwochei vs Prince Daniel 31
Regent Onwochei vs Daniel Adonoje 32
Coronation of Obi James Ikechukwu Anyasi 34

Chapter 6 - The young Obi tours the country 36
Benin City 36
Sapele 37
Onitsha 38
Port-Harcourt 38
Enugu 38
Jos 39
Zaria 40
Return to Idumuje-Unor 41

Chapter 7 - Capitation Tax fuels Obiship Tussle 42
Ichinmo controversy 42
Obas and Chiefs Conference at Ibadan 43
Capitation tax imbroglio 44
Tax protests engineer fresh Obiship claims 47

Chapter 8   -  Obi James Ikechukwu Anyasi successfully 
defends his Traditional Authority  50

Obi James Ikechukwu Anyasi  II vs Ngeme 50
Ngeme appeals to Resident's Court, Benin City 51
Ngeme appeals to Governor's Court, Ibadan 52

Chapter 9 - The Obi's Final Triumph 54
First Enquiry cancelled 54
Second Commission of Enquiry holds 55
Visit to locus in quo 57
Partridge Commission of Enquiry 57
Military Government warns trouble makers 59

xii



Chapter 10 - Function of Traditional Rulers 61
Structure of traditional government in Idumuje 61
Traditional Societies 62
Appointment of Chiefs 63
Declaration 64
Duties of Chiefs 64
Kingly functions 65
Maintenance of law and other 67
Customary law 67
Obi as a law-giver 68
Obi as a judge 68
Judicial powers of the Obi-in-Council 69
Sanctions 69
Traditional approach to settlement of disputes 70
Priestly functions 71
Ceremonial functions 71

Chapter 11 - Achievements of Obi James Ikechukwu
 Anyasi II So Far                                   72

Self realization 72
Obas and Chiefs Conference 72
At peace with neighboring communities 73
Obi James Ikechukwu Anyasi as peace maker  74
Public recognition  75
Development of his domain 76 
Patriotic School 78
Chief Ebenezer Obanor's tenure 81
Idumuje court life 88
Reform of traditional institutions 90

Chapter 12  - Some trying Incidents 91
Biafran invasion 91
Police brutality against royalty 94
Lacuna in the criminal justice system 104
A case for private prosecutors 106
A great soul 107

Chapter 13  - The Changing scene in Idumuje 109
Change in status 109
Indirect rule 109
House of Chiefs 109
Perennial challenges 110
Change in population structure 111
Attitude towards education 111

xiii



A changed world view 112
Tradition and social change    113
Cosmological setting of Obi's reforms 114
Changes in format for festivities 116
Dilemma 118
Strategy 120

Chapter 14   - Dawn of a New Era 122
The issue 122
New Year rites 123
Procedure 123
Ilo-Nze-Obi 126
Initial resistance 127
Kings who initiated spiritual changes 128

Chapter 15  - Personality of Obi James Ikechukwu 
Anyasi II 132

Childhood experience 132
Physical appearance 134
A bold and courageous leader 134
Temperament 136
Education for life 136
A well rounded personality 137
Natural intelligence 138
A faithful friend 141
A progressive monarch 142
Cosmic influences 142
Be thyself 143

Chapter 16  - “This I Believe” – Obi James Ikechukwu 
Anyasi II 145

Spiritual powers 145
The nature of spirits 148
A superior power 149
Symbolism 150 
Spiritual companion (Igba agwu) 150
Reincarnation (Ibia madu) 151

Chapter 17  - Family Life 154

Chapter 18 - Future Expectations 160
A clarion call to IPUN 160
Preservation of traditional monuments 161
Has the Obi any regret? 162

xiv



Tributes 163
Do some people fear you? 167
Obi James Ikechukwu Anyasi 11  look to the 
future with confidence 167

References 170

Index 172

xv



1

1

CULTURAL AND HISTORICAL SETTING

Agbogidi Obi James Ikechukwu Anyasi II, J.P. is the Obi of Idumuje-
Unor in Aniocha North Local Government Area of Delta State, Nigeria. 
Idumuje-Unor is located in the innermost interior of the Local 
Government Area (LGA). It consists of six villages, namely: Imeogbe, 
Okwunye, Idumu-Obu, Atuma, Ogbe-Akwu and Aniofu, in historical 
order of settlement.

Idumuje-Unor is one of the 17 traditionally autonomous communities 
that make up Aniocha North Local Government Area. The Local 
Government Area is made up of three distinct clans, namely, Ezechima, 
Idumuje and Odiani. It is located in the equatorial forest belt marked by 
heavy rainfall and dense vegetation. It is part of the rich belt of forest 
between the Atlantic Ocean and the savannah grasslands. It has 
pronounced 'dry' and 'rainy' seasons.

Idumuje-Unor is bounded in the North by Ohordua in Esan South-East 
LGA in Edo State, in the East by Ugbodu in Odiani Clan, on the South by 
Ezechima village of Onicha-Uku, Issele-Uku and Onicha-Ugbo and on 
the West by Idumuje-Ugboko.

The land is blessed with vast forest resources. It is dominated by dense 
evergreen forests, which flank the west-east flowing Ohe River close to 
Delta State boundary with Edo State. It is the home of large trees (Oke 
osisi), which have been a source of timber for over a century and which 
house a vast range of wild animals.

There is a natural spring at Iyi-Nzia, the source of Iyi-Ugo and Ohe 
Rivers. 

This area is noted for agriculture and the production of large quantity of 
food crops. Crops produced include yams, cassava, palm produce, 
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plantain, pear, oranges and tomatoes. There is no doubt that the economy 
is mainly farming; cultivation of economic crops such as palm produce 
and rubber are again on the increase. 

A special class that played indelible role in Idumuje history is the hunters. 
Unfortunately, this class has dwindled remarkably in recent decades. 
Today, there is an appreciable rising class of educated elite, civil servants, 
artisans and business-minded citizens.

Sources of Information
Due to the absence of writing, historical knowledge of most African 
societies derive mainly from archaeology, study of language, culture and 
oral evidence. Indeed, orality is an acknowledged avenue of knowledge 
in African tradition. Moonlight tales and story telling in the evening was 
an art. Regarding Idumuje, stories about goings on at the Obi's Court 
were a dependable source of community history.

Songs were composed and passed from generation to generation to 
perpetuate important or remarkable events.

Another important avenue of historical knowledge is sacred relics and 
hallowed spots. Several ancient peoples, notably Hindu, Christian and 
Muslim religions have their sacred spots in history.

Being the home of all Idumuje people, there are many shrines in the town 
signifying the traditional origins of the kingdom. In Idumuje Royal 
Palace, there is a stone (Okwute Uwatuwa) that has been there since the 
founders of Idumuje. The founders placed the stone there, among other 
relics. These sacred places often referred turned to as shrines encapsulate 
the history of the community. In Idumuje, sacred spots are marked with 
egbo trees. 

Other historical monuments marked with egbo and other trees include:

Ihu Osobua (face of the Great God)
Ihu Ndichie (face of the ancestors)
Ihu Ahor (Face of the Year)
Obinabu (Lives in the Open)
Oha na Nnemocha (in front of Obi's Palace)

These egbo and other trees are ever present, ever living and are silent 
reminders of the efforts of Ndi-mbu (the ancestors) to speak to future 
generations. They tell the story: they hold secret to the origin, history and 
traditions of Idumuje people.

2
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th
Based on his visit and interview of elders of Idumuje-Unor on 20  

th st thFebruary and 5  May, 1936, Idumuje-Ugboko on 21  February and 6  
May, 1936, and a meeting with both Idumuje-Unor and Idumuje-Ugboko 

thon 4  June, 1936, Mr. R.B. Kerr, (District Officer) stated, inter alia, in his 
Intelligence Report to the British Government:

“It is said that one Baiyi of Benin first occupied the site 
of Idumuje-Unor, for which he paid service to one 
Ukwunye a Bini, settled a few miles from it. Shortly 
afterwards, Ukwunye himself moved his village to 
Baiyi site and took the title of Obi of Idumuje-Unor. 
Baiyi who had brought a juju named “Oshai” with 
him from Benin, which he planted beside his house, 
became the juju Priest. His quarter is known as 
Imeogbe.”

Igbo in history
According to Dr. Elizabeth Isichei (1976, 3,9), the establishment of Igbo 
settlements, in what is now Nigeria, dates back to “at least five thousand 
years, since the dawn of human history.” She refers to excavations of 
Afikpo, which show that iron working had reached Iboland “by the 
beginning of the Christian era”.

It is fairly well established that population distribution in the Igbo culture 
area occurred during a series of movements or dispersal of peoples. These 
according to Professor M.A. Onwuejeogwu (1972, 6) citing Professor 
Harte's Afikpo and Nsukka archaeological work and the oral tradition of 
most settlements, occurred in nine major movements and several other 
minor movements. These started with the Owerri and Nri movements, 
which occurred at about A.D. 800-900, culminating in the Aro and Ubulu 

th th th thmovement from the 12  and 13  centuries to the 15  and 16  centuries A. 
D. 

Origin of Western Igbo
It is necessary to place Idumuje-Unor within the context of the origin of 
Igbo-speaking peoples west of the Niger. They include the present 
Aniocha North, Aniocha South, Oshimili North, Oshimili South, 
Ndokwa East, Ndokwa West, Ukwuani, Ika North-East and Ika South 
Local Government Areas of Delta State.  

Dr. Isichei identified two major traditions about the origin of Western 
Igbos. 

i) Those who claim origin from Benin. These include Aboh 

3
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and Umu Eze Chima.
ii) Those that claim origin from Nri. Ibusa and Ogwashi-

Uku are two prominent Western Igbo towns that claim a 
founder from Nri.

Locating Idumuje in Benin history
The conventional view is that the founder of Idumuje was an Edo-
speaking man who migrated from Benin. His Royal Highness, Agbogidi 
Obi James Ikechukwu Anyasi II, J.P. approves of this version.

Advocates of this version point to internal upheavals in ancient Benin 
(known as Idu) which brought about waves of migrations. Many fled 
their land and dispersed in several directions. Some wandered east and 
found the various communities West of the Niger, bringing along with 
them their culture and political institutions. 

However, any theory of conquest of these areas through warfare has no 
written historical basis.

Rather, emphasis is laid on the similarity between the kingship institution 
in ancient Benin and those of many Igbo communities West of the Niger. 
This also applies to the chieftaincy institution and artifacts used in these 
institutions. Reference is made to the adoption of Bini (Edo) names by 
numerous personalities in Idumuje history. More importantly, they point 
to a number of cognate word forms that share similarities in structure and 
meaning with Bini culture. 

It is significant to note that elders in many communities in Aniocha North 
Local Government Area hold on to this tradition of origin. On this basis, 
Dr. Isichei argues: “whatever the difficulties involved in the idea of an 
'alien elite of political wizards',  the difficulties which arise if we 
suggest that a score of independent communities independently 
invented corroborating traditions are infinitely greater.”

Alternative hypothesis
The alternative view is that the progenitor of Idumuje was an Igbo man, 
most probably an itinerant Nri priest who migrated West of the Niger 
several centuries ago. Again, information on the inter-relationships and 
past movements in this regard lies mainly in oral tradition and folk tales.

Admittedly, it is difficult in most cases to disentangle symbolic from 
historical events and personalities in folk tales. For his reason, oral 
tradition and folk tales as sources of historical data must be interpreted 
with caution and cross-checked against evidence other than oral 
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tradition.

In this regard, it is significant to observe that Idumuje language is 
linguistically a part of Igbo language. In his book, Africa: Its People and 
their Culture, G.P. Murdock writes:

“In the absence of written records, linguistic relationship 
provides the most dependable evidence of historical 
connections. If two people speak same or related language, 
then we must assume that they must have descended from a 
single ancestral society or the ancestors of one had such 
intimate contact with another and abandoned their own 
language. Neither cultural differences, remoteness of 
geographical location, nor the complete lack of other evidence 
can invalidate this conclusion.” 

 
It can be argued that although language lends considerable support to the 
reconstruction of history, it is not wholly determinative. However, when 
the evidence of culture reinforces the evidence of language, the 
conclusion becomes stronger. Clearly, Idumuje is one of the settlements 
in the Igbo culture area.

A significant point to note is the striking similarity, between Nri Kingship 
tradition in the “Igbo heartland” and Nnemocha priesthood established 
by Ba-Iyi, (one of the founders of Idumuje) and subsequent Nnemocha 
priests. Much like the Eze-Nri, Bai-Iyi lived “in seclusion, surrounded 
by restrictions, and performs ritual observance which safeguard the 
prosperity of his people” (Isichei, 1972, 10).

The interaction of the Nri priest-king tradition and the absolute monarchy 
borrowed from Bini culture resulted in the present Idumuje tradition. 
Among Igbo people who were basically sedentary agriculturalists, the 
phenomenon of ije mbia was widespread. This involved leaving one's 
place of birth to travel to distant lands for prolonged periods. They love 
travel and adventure. Those who traveled most were skilled artisans 
particularly Uzu (iron workers) and dibie (native doctors), among whom 
the practice of ije mbia was very common. When people ask of a famous 
native doctor, it was not uncommon to receive the reply: oje mbia na Bini 
(He went on pilgrimage to Benin).

Because of the difficulties associated with long distance travel in 
centuries gone by, these pilgrims often stayed for very long periods in the 
lands of their sojourn. 

Benin was the acclaimed centre of civilization in that period. It is for this 
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reason that those who traveled to Benin Kingdom returned to establish 
hereditary monarchies in many parts of Enuani land, notably parts of 
Ezechima Clan. It is notable that this trend was not universal in its 
incidence in Enuani land. Thus, Ogwashi people trace their origin to Nri 
(Nshi) in Anambra State. Ogwa is a small house built in front and 
adjoining the main house of a King or chief, used for ceremonial 
meetings. The name, “Ogwashi” is abbreviation of Ogwa-Nshi (meaning 
“meeting house of Nshi”). Ditto for Ibusa (abbreviation of Igbo-bi-na-
uzo meaning “Igbo that lives on the road”). But whereas Ogwashi 
instituted a hereditary kingship, the same is not true  of Asaba and Ibusa 
that retain Okpalabu-isi system of kingship. Okpala-bu-isi literally 
means 'okpala is first' and denotes a system of kingship where the first in 
rank among members of ikpala society in a community becomes king. 

There is abundant and incontrovertible evidence of culture contact and 
borrowing from ancient Benin. It is natural, therefore, that some 
communities emphasise this link with Benin Kingdom for reasons of 
prestige. There is no gainsaying the fact that Benin Kingdom holds the 
clue to the political institutions of many Igbo-speaking peoples West of 
the Niger.

While it is clear that the Obiship institution in Enuani is an intrusive trait 
from Benin Kingdom, it equally seems incontestable that Idumuje is 
basically a Western Igbo settlement. 

According to Onwuejeogwu and Okoh (1981), Idumuje-Unor monarchy 
was probably founded during the Ubulu movements, which occurred 

th th
between the 15  and 16  centuries A.D. It appears certain that Idumuje 
and other settlements already existed before the Ubulu movements. 
However, these movements, traceable to Ezemu, his brother Okwunye, 
and his sister Obodo, greatly influenced the establishment of the 
institution of monarchy in Ubulu, Idumuje and Obamkpa.

According to Idumuje and Obomkpa oral tradition, Anagba, the founder 
of Obomkpa and Okwunye (the Royal Family in Idumuje) and Ezemu of 
Ubulu were blood relatives. Because of this, Okwunye Royal Family in 
Idumuje and Obomkpa Royal Family exchanged gifts during their sacred 
festivals. 

During the reign of Ezemu, the diplomatic relationship between Ezemu 
and Benin was cordial. However, as Jacob Egharebvba (1968, 41) reports, 
this ended in a bloody episode in about 1750 (i.e., 300 years later). 

As indicated above, the institution of monarchy in Idumuje-Unor appears 
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to have benefitted from close culture contact with the Benin Kingdom. 
Historical evidence also shows that the Benin Kingdom was already well 
established before the early founders of Idumuje-Unor came to the 
present settlement. 

Bifurcation of the Kingdom
Up to the 18th century, Idumuje was a unitary kingdom. This was until 
two descendants of Ilabor family at Imeogbe Isagbeme in Idumuje, 
namely Nwoko and Igbenabor contested the Odogwu chieftaincy title. 
Through tact and quiet diplomacy, Igbenabor defeated the younger, 
wealthier but proud Nwoko.

Obi James Ikechukwu Anyasi II showed the spot where the Odogwu title 
was decided in favour of Igbenabor. That was the last spot visited by 
Nwoko before withdrawing into the thick forest.

It must be noted that one of the distinguishing characteristics of 
descendants of Imeogbe Isagbeme was a clear tendency to be combative 
in their life-style. They had an aggressive and proud disposition. They 
abhor insolence. (Wa aso uya). 

True to the cultural traits of his forebears, Nwoko could not stomach the 
prospect of walking around in the town  a defeated man. Rather than 
nurse his defeat and become subservient to the new Odogwu, Nwoko 
took his bag and cutlass, got to a point now known as Ihu-Nansu at 
Isagbeme farm road and started cutting a path into the thick forest. He 
reached a point about eight kilometers from his original house, brushed it 
wide, made a hut and remained there. A handful of his arch supporters and 
friends soon joined.

He later made a farm which was known as Ugbo-Nwoko (Nwoko's farm) 
where he lived with his family. Both Nwoko and his farm soon became 
notable for the high yields from his farm.  In two years, the yield from 
Nwoko's farm was so much higher than that in Idumuje that many 
energetic young people thronged  to Ugbo-Nwoko.

It must be said that Nwoko was not only proud, he was also a brave man. 
Wild beasts occupied these hitherto impenetrable jungles. Moreover, 
inter-tribal wars were frequent. But Nwoko braved them all.

His popularity grew fast, such that many of his loyalists from all the 
villages in Idumuje join him in his farm. The crop of energetic and 
adventurous young men and women that flocked to Ugbo-Nwoko formed 
the cradle of a vibrant and prosperous settlement that later became, 
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Idumuje-Ugboko. The suffix Unor (home) was later appended to 
Idumuje to indicate that it is the home of all Idumuje people. However, 
most Idumuje-Unor indigenes refer to themselves as Idumuje people but 
for administrative purposes, the name Idumuje-Unor is used.

Within two or three generations of Nwoko's move to found his new 
settlement, “a complete administrative split was made”. However, 
important ties remained, particularly in the fixing of dates for traditional 
festivals known as okika. In this regard, R. B.  Kerr stated in his 
Intelligence Report (1937) that “in other spheres, some links 
remained; the Priest of Idumuje-Unor, for instance, fixed the date of 
the festival of Ifejokwu for both villages, sending messengers to the 
Obi of Idumuje-Ugboko.” It must also be noted that at that time (1937), 
Regent Onwochei was in charge at Idumuje-Unor since Prince James 
Ikechukwu who later became Obi James Ikechukwu Anyasi II was a 
minor and had not ascended the throne.

For decades however, the relationship between the Idumuje-Unor and its 
neighbour Idumuje-Ugboko degenerated into one of rivalry rather than 
cooperation. But from the 1990s, a harmonious working relationship was 
restored.

                             Renewed spirit of co-operation

HRH Obi Albert Nwoko III, Obi of Idumuje-Ugboko shares a point of 
th

interest with his host at the 49  Coronation Anniversary HRH Obi 
James Ikechukwu  Anyasi II at Idumuje-Unor
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The entire people of Idumuje stood to gain from this renewed spirit of co-
operation.

Further expansion
When  Obi Adonoje had a dispute with the royal family in 1904, he 
retreated into the forest within his domain. When he later returned, some 
of the loyalists who followed him into the forest remained behind to tend 
their farms. This gave rise to the sixth village in Idumuje, called Aniofu 
(literally “new land or new village”).

Cultural identity 
A people are  defined not only by their geography and history, but also by 
their culture. A culture area is made up of geographically discreet regions 
wherein comparable culture complexes are found

Culture is not limited to dancing, mode of dress and festivals. It includes 
idea systems. Culture includes both material and non-material elements. 
It has to do with the things we make (artifacts and tools), and things we 
do. It includes how we live, marry and organize production. 

Idumuje customs and beliefs, particularly religious beliefs of the people, 
are part of their non-material culture. It determines how they define 
themselves in terms of relationship both with fellow human beings, with 
all aspects of nature and with the supernatural. It includes thought 
systems, idea systems, value systems, ceremonies, rituals and festivals.

Festivals in Idumuje are not mere occasions for fanfare, merrymaking or 
entertainment. They hold social, religious and historical value. They 
embody the traditions and cherished customs of the people. Festivals 
constitute the major cultural idiom through which the people express and 
re-enact their beliefs, values and system of government.

Culturally, liguistically, and historically, Idumuje-Unor is a part of the 
sub-culture of Western Igbo civilization, occupying the geographical 
area best described as Anioma land.

The word, “Anioma” is an acronym for the four local government areas 
of Aniocha, Ndokwa, Ika and OShimili, in the defunct Bendel State. With 
the creation of Delta State in 1991, the area was later divided into nine 
local government areas of Aniocha North, Aniocha South, Ndokwa East, 
Ndokwa West, Ukwuani, Ika North-East, Ika South, Oshimili North and 
Oshimili South. Politically, it is known as Delta North Senatorial District.

9

Dawn of a New Era



The basis of social organization in Idumuje is kinship relations. These 
include: descent, filiation and marriage. Descent refers to the relationship 
of a group of people to a common ancestor through a number of 
generations. While filiation is the relationship between parent and child, 
which ensures continuity. 

The political culture of Anioma land is characterized by centralized 
political system organized around the traditional ruler variously called 
Obi, Eze, Diokpa or Okpala-Uku.

The Obi of Idumuje is the traditional custodian of all land in Idumuje 
territory through the Heritage of Royal Powers. He is the living symbol 
and protector of Idumuje traditional institutions and customs.

Following from this title, a traditional ruler is the major custodian of the 
local traditions and culture. He is the prescribed authority and custodian 
of the traditions and custom of Idumuje-Unor within the meaning and 
intendment of the Traditional Rulers, Council and Chiefs Edict, 1998. He 
plays the major role in maintaining, promoting and enhancing the 
traditions of his people. In this way, he maintains the identity of his 
people.

The position of Obi of Idumuje has both political and spiritual 
significance. The office of Obi is imbued with mystical powers as 
tenderer of ancient shrines and holder of the key to the origin of Idumuje. 
Principal among these sacred shrines are the Ohai and Obinabu. The Obi 
is custodian of sacred symbols endowed with mystical powers and 
founded on traditional values. 
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2

GENEALOGY OF OBI JAMES IKECHUKWU 
ANYASI II

Genealogy refers to family pedigree, descent or lineage of a person or 
family from an ancestor from generation to generation. Descent or lineage 
refers to the relationship of a group of persons united by genealogically 
demonstrable line of ancestors of at least three, and at most six, 
generations back.

thObi James Ikechukwu Anyasi II was born on 6  March 1924. He is the 
Heir, Inheritor, and Successor of the unbroken chain of Idumuje Dynasty, 
true descendant of the Adonoje Stock of Ezemu of Ubulu and Eze-
Okwunye Monarchy of Idumuje, through the Heritage of the Royal 
Powers.

The title of the earliest Traditional ruler of Idumuje was Eze Okwunye. 
This remained so for centuries. In later times, the title 'Obi Idumuje' 
(King of Idumuje) was adopted. The common reference in Idumuje oral 
tradition was 'Obi Idumuje'. Stories abound that Obi Idumuje did this or 
that. Names were not attached in oral tradition.

Predecessors
th

It was only from the early part of the 18  century that the first records 
started to be kept of Idumuje Kings. The known past predecessors of Obi 
Anyasi II include the following.

Eze Okwunye
… (gap in records)
Obi Mosimme
Obi Afadia
Obi Ojeifo
Obi Adonoje
Obi Anyasi I
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thObi Anyasi I reigned for a short period in the early part of the 20  century. 
While the present Obi was a minor, Prince Onwochei was Regent from 
1924 to 1946.

Obi James Ikechukwu Anyasi II was installed on October 9, 1946. 

His father, Obi Anyasi I, had two wives. His first wife Onyibe hailed from 
Idumuje-Ugboko.

His second wife, Akwanmuzo Baadi, was the daughter of the Obi of 
Ukwu-Nzu in Odiani Clan.

In his short and active period on the throne, the two wives of Obi Anyasi I 
were pregnant but Onyibe's pregnancy aborted.

A tragedy
Akwamuzo was pregnant when Obi Anyasi I joined his ancestors in tragic 
circumstances in 1924. it was a crushing blow to Idumuje. The sudden 
event caused confusion and tumult in the town and beyond. The Obi was 
young and active. It is related that he often placed protocol aside and 
privately participated in certain sports and games, which were not usual 
for traditional rulers. 

Following the passing of Obi Anyasi I, many members of the Idumuje-
Unor royal family were held by the law enforcement agents to explain 
how the vibrant young Obi passed away suddenly without prior illness or 
hospitalisation. Members of the royal family could not give a satisfactory 
explanation because the sad event occurred during a secret ceremony 
which was lawful and legitimate but which was taboo for the lips to utter, 
and which therefore, could not be disclosed. Up to the present day, that 
unfortunate event is only rarely referred to, and when it becomes 
necessary to do so, it is often described in language, which the uninitiated 
can never understand.

On the transition of her husband, Obi Anyasi I, to the eternal realms, the 
queen dowager, Akwamuzo, was taken to her father's home at the Royal 
Palace, Ukwu-Nzu where she delivered James Ikechukwu. She remained 
there with her son for many years until she considered her son big enough 
to venture outside of her personal care.

Meanwhile, there was great uncertainty and general concern about the 
succession to the traditional throne of Idumuje-Unor.

In the event, Mr. Onwochei Ojeifo, one of the children of Obi Ojeifo, was 
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appointed as Regent. Obi Ojeifo was father of Obi Adonoje, who had 
three sons. His first son was Obi Anyasi I. Adonoje's second son was 
Prince Utomi Adonoje. His third son Daniel was born after the death of 
Obi Adonoje.

Claimants to the throne emerge
Soon after the death of Obi Anyasi I, his immediate younger brother, 
Prince Utomi Adonoje claimed a right to the throne. This was another 
cause of dissension within the royal family.

Regent Onwochei reminded the royal family that Akwamuzo, the second 
wife of Obi Anyasi I, was expecting a baby when the Obi joined his 
ancestors. He called for patience to see whether she would bear a son or a 
daughter. But some members of the royal family disagreed saying that no 
one could say for certain whether she would have a son.

A group of family members hurriedly performed the traditional 
enthronement (iwe ike ti ukpo) without authority. Utomi was then taken 
to the palace of the Oba of Benin for training in royal functions.  The 
impression was created that a future Obi was in the making. Prince 
Utomi's relations and particularly, Mr. Okoma Okoh supported this.

Regent Onwochei however refused to accept the purported enthronement 
of Prince Utomi on the grounds that it violated tradition of succession to 
the throne of Idumuje-Unor, which is purely by heredity, and passes 
directly from father to son.

Prince James Ikechukwu is born
Less than three months after the transition of Obi Anyasi I to the great 
beyond, Akwamuzo gave birth to a son, the future heir to the traditional 
throne of Idumuji-Unor. Akwamuzo's father, Obi Baadi Molokwu of 
Ukwu-Nzu Sent official word in the traditional manner to Regent 
Onwochei that the Obi's wife had put to bed a baby boy.

Regent Onwochei then sent  ibiegwele with seven tubers of yam, 
kolanuts, etc. to perform the customary duty of a father to a new-born 
baby known as ifi isi. The ibiegwele is a special group of men and youths 
in the Royal Lineage who protect and guard the Palace, physically, 
ceremonially and ritualistically. Regent Onwochei also sent word to Obi 
Baadi that the name of the baby should be Ikechukwu (Godspower).

Ifi isi is a simple ritual by royalty to indicate acceptance of a new baby by 
its parents. Materials used are kolanuts, yams and a fowl or meat. The 
ritual consists of sending these materials to the head of the lineage of the 
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child's father. This ritual is a well recognized part of Idumuje customary 
law. If a child who should be a heir apparent was not given that ritual, it 
could mean that the father did not recognize the child as his own.

Prince Utomi's bid fails 
Within six months after Prince Utomi was taken to Benin, he was 
reported to be seriously ill. The illness was of a class known in Idumuje as 
'ajo olia’ (literally bad sickness). The specific type of sickles was called 
'odida'. Because of this illness, he was sent back to Idumuje- Unor.

When Prince Utomi returned to Idumuje-Unor from Benin, Regent 
Onwochei reminded the royal family that since Obi Anyasi I had a son, 
Prince Utomi should be advised to give up his Obiship ambition. This 
aggravated the division in the royal family. 

The mother of Obi Anyasi I (Queen Nwulu) supported the agitation that 
her second son should be the next Obi of Idumuje-Unor. Regent 
Onwochei however remained consistent and refused to support the 
attempt to divert the succession to the throne.

In 1937, there was an attempt to officially install Prince Utomi as Obi. 
Information was sent to the expatriate District Officer (DO) at the 
Divisional Headquarters, Ogwashi-Uku. The D.O. responded promptly 
by giving the Idumuje Royal Family a date when he would come to 
Idumuje-Unor to see things for himself  before taking a decision.

On learning of this, Regent Onwochei sent word to Obi Baadi Molokwu 
of Ukwu-Nzu to present the mother and son who was heir apparent to the 
Idumuje-Unor throne on the day of the D. O.'s visit. On that occasion, the 
Regent presented Prince James Ikechukwu to the District Officer.
 
It is important to point out that in those days, the power of the interpreter 
was tremendous. The business of the court was carried out in vernacular. 
The expatriate D. O. did not understand vernacular. The natives on the 
other hand did not understand English. Therefore, it was what the 
interpreter told D. O. that the audience said and what he also told the 
natives that the D. O. said, that counted.

It is therefore, conceivable that interpreters could be biased one way or 
the other, mischievous or plain incompetent. The D. O.'s interpreter on 
this occasion was one Mr. Mbanefo, from Onitsha. He was believed to be 
biased in favour of Prince Utomi as he failed to explain the customary 
rules, which entitled the young heir to the throne but concentrated on 
explaining the claims of Prince Utomi. It must be noted that Regent 
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Onwochei was also an illiterate.

Fortunately, one Timothy Odiakose from Idumobu, a lettered person, was 
present in the Court on that fateful day. Timothy wrote down all what 
Regent Onwochei told the D. O. in the Court. After the day's proceedings, 
young Prince James Ikechukwu was taken back to Ukwu-Nzu with his 
mother. Mr. Timothy Odiakose made his note available to the D. O. at 
Ogwachi-Uku, who promptly filed the document.

The combination of historical forces described above served to lay the 
foundation of future trouble in Idumuje-Unor. It was also to provide the 
future Obi with much of the challenge to his political and spiritual 
authority and dictate those aspects of life to which he was compelled to 
direct his youthful and versatile energies. Indeed, for almost a quarter of a 
century, the life work and concern of Obi James Ikechukwu Anyasi II as 
we shall see in later Chapters was the compelling necessity to consolidate 
the traditional stool of Idumuje-Unor and pave the way for cultural, social 
and economic development as well as the progress and welfare of his 
subjects.
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3

IDUMUJE MONARCHY IN PERSPECTIVE

Monarchy is a system of government in which one person called King or 
Queen, in the Nigerian context, the Obi, Eze, Oba, Emir, etc. rules a state 
or kingdom.

Roots of Idumuje monarchy institution
The emergence of Idumuje monarchy was inextricably linked with the 
origins of the town. Indeed, the roots of monarchy institution in the town 

th
were established during the early Ubulu movements in the 14  century.

It must be noted that for centuries, Idumuje land had no traceable 
occupants. Oral traditional posits that Ikeke co-founded Idumuje with 
Okwunye. However, the only available records show that Ba-Iyi and 
Okwunye were the known co-founders of Idumuje Monarcy Institution. 
Two egbo trees, one  for Bai-Iyi and the second one for Okwunye, mark 
Ihu Ani Ukwu Idumuje (literally the Face of the Great Land of Idumuje). 

      Two egbo  trees from time immemorial (one for Ba-iyi and one for
Okwunye) mark the Ihu Ani Ukwu Idumuje

Ba-Iyi was however completely pre-occupied with tending the 
Nnemocha goddess. After founding the town, Okwunye became the King 
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while Ba-Iyi remained as the priest. From that time onward, the Obi 

wielded the centralized political and spiritual authority of the community.

In latter time out of memory, Okwunye and Ba-Iyi agreed that when Ba-
Iyi commenced his Ohai sacred festival, Okwunye would ensure that the 
community kept the peace for a period when he was in confinement. The 
end of his confinement marked the beginning of 'ine' festival, which lasts 
for 4 days.

With the monarchy firmly entrenched, the Obi found it necessary to 
appoint able lieutenants as the Kingdom expanded. Historically, the 
principal concern to the Monarchy was the defence of the Kingdom. From 
the Iyase. Odogwu. Isama, and Uwolo to the Oza, all chieftaincies were 
titles of warfare. Today, the Obi rules with the assistance of chiefs 
appointed by him. The chiefs pay homage to him periodically to 
acknowledge his suzerainty.

The Obi presides over the Obi-Council (Executive). He also presides 
when the Obi-in-Council acts as a judiciary. He is the commander in chief 
of the traditional forces. In practice, the chiefs are the ones who go to the 
war front.

Before the advent of colonial rule, the Obi of Idumuje was sovereign in 
the Austinian sense within Idumuje territory. No matter the wealth, 
privilege or status of a citizen, he is subject to the Obi. No one may take 
precedence over him.

Prior to colonial conquest, Idumuje was politically and administratively 
autonomous and there was no internal or external authority to which the 
Obi was subject. Idumuje was never a vassal of the Benin Kingdom and 
there was no historical instance of the Obi being compelled to pay 
homage to any foreign power. His external limitations were mainly based 
on the need for good neighbourliness, particularly as it related to trading 
with neighbouring communities.

Right  and privileges of the Obi
The rights, privileges and prerogative of the Obi of Idumuje are 
coextensive with the diversity of social activities in the community. In 
traditional times, the privileges of the Obi included the following: 

i) The Obi had ultimate command of organized force of the 
community.
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ii) He could impose capital punishment.
 iii) The Obi is never a minor.

iv) He could confiscate property.

v)    The Obi does not die.

vi) He remains the focus of important events in the community 
and all important festivals culminate in the Palace.

vii) No title may be taken without his blessing. 

In spite of the Obi's vast array of powers and although the ultimate 
sanction of a ruler's rights is the use of organized force, it is the case that 
traditionally, the indigenes of Idumuje naturally and voluntarily obey the 
'commands' of the Obi. 

He cuts a father figure who projects and protects all and sundry. This 
attests to the credibility of the source of power. For instance, a titled 
person who enters the Palace is obliged to remove his cap and if one 
happens to see an Obi passing by, one must put down one's traditional 
dress from one's shoulders (kpo da akwa n’ubu).

We can therefore conclude that in Idumuje tradition, an Obi is not merely 
someone who can impose his will. Rather, obedience is natural and not 
induced by fear of punishment. He is the axis of Idumuje social relations, 
the symbol of their unity and the embodiment of their social values. His 
presence evokes acceptance and social order beyond the sort of 
obedience exacted by secular power under threat of the use of force.

When colonial rule was imposed on the entire territory in the colonial era, 
the powers wielded by traditional rulers were drastically curtailed. This 
event formally ended the legal and political sovereignty of the Obi of 
Idumuje, who is now subject to the Chief’s Law. It ended his power as 
ultimate law-maker, judge and also his power to levy war. He also lost 
power of taxation and confiscation of property.

But traditional homage remained. For example, if a man should kill a wild 
animal within Idumuje territory, such as bush pig, the Obi is entitled to a 
specific part of it (aka anu). If one should kill an eagle, he must take it to 
the Obi. The Obi then confers on the person the title Eze-Ugo. During the 
Ogbanigbe, traditional chiefs are under obligation to carry yams and 
calabash of palm-wine to the Obi.
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Colonial rulers realised that they could impose their power but  rarely 
able to establish moral ties with the subject peoples. This gave rise to the 
indirect rule system. But traditional rulers were prohibited from using 
organized force at their command and on their own responsibility. 

Rule of succession
By immemorial custom, the Obi never dies. Legend relates that in remote 
time past, traditional rulers never died but merely transfigured or 
vanished. A famous case was Ezemu of Ubulu and Eze-Okwunye of 
Idumuje. Another case was Anagba of Obomkpa. These were three 
powerful rulers who disappeared.

In the case of idumuje, it is related that Eze-Okwunye never died. At the 
end of his earthly assignment, he translated into the beyond or 
disappeared. Some sources said that he went into solitude, continued to 
diminish in size from day to day and eventually ceased to exist in the 
physical.

In most cases, the Obi only “joins his ancestors”, so the people believe.

When this occurs, succession to the throne in Idumuje is hereditary by 
primogeniture. The first son of the Obi is crowned after funeral 
ceremonies.

Where an Obi joins his ancestors without bearing a son, his most elder 
half-brother could ascend the throne. Any son born of the same mother as 
the Obi is precluded from ascending the throne. This is because, in 
Idumuje tradition, one mother cannot give birth to two Obis.

But where the first son of an Obi dies before ascending the throne, his 
immediate younger brother becomes heir apparent. This means that that 
first son was never an Obi and his children would not be entitled to 
succeed to the throne.

In the absence of all the above, a Regent is appointed by the Council of 
Chiefs. A Regent is usually appointed from the Royal Family. A well-
known example in recent history was the appointment of Regent 
Onwochei Ojeifo, following the vacuum created when Obi Anyasi I 
joined his ancestors prematurely in 1924.

Installation of new Obi
In principle, all that is required is for those entitled to do so by placing the 
heir on the throne (we ike ti ukpo eze) in the traditional manner.
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The Okwunye Royal Family, assisted by the Onihe, Ogene Ikpala, Omu 
and Elders, install a new Obi. By virtue of the historical ties between two 
towns, the Obomkpa Royal Family is entitled to participate. 

Some aspects of the ceremony are done in public but the actual crowning 
is conducted in the inner chambers, out of public view.

First, the heir apparent is presented in public. The elders then ask him to 
climb a palm tree to cut palm nuts. He is given agbu (climbing rope). As 
he confidently arrives at the foot of the palm tree, the elders collect the 
ropes from him and say “well done!”

Next, he is invited to brush a portion of weeds, already partly brushed. A 
cutlass is given to him. Again, as he bends down to brush, elders collect 
the cutlass from him and say “well done!”

He is then given a broom to sweep. As he bends down to start sweeping, 
elders collect the broom from him and greet him.

The significance of the above is to ensure that the Obi-to-be is at home 
with the ways of life of his people, their sufferings and their joys. It is an 
object lesson in humility and a demonstration of full integration into the 
society.

The women of the royal family are brought before him. The heir apparent 
is accused of neglecting the women of the family. He is told “We hear 
that you have been in the habit of abusing and neglecting your wives”. 
But the women protest loudly. “Sirs, this is not the case. Indeed, our 
husband (the heir apparent) has been very nice and kind to us. He 
treats us with tenderness and showers us with gifts”, the women would 
say.

Then the women would start singing praises to the heir apparent. This 
again shows that the prince is accepted within the immediate family. At 
this juncture, he is deemed to have passed the test of public acceptance 
and the Omu of Idumuje (Queen of Women) gives her blessing to the 
future Obi in a traditional manner before the installation.

It must be borne in mind that there are no written codes or rules by which a 
new Obi could be guided. Therefore, these ritual processes have the 
primary function of imparting important lessons to a new Obi. However 
educated or experienced a new Obi might be, it must not be presumed that 
he had understood the implications of his new office. These must be 
impressed upon him by means of rituals and other archetypal forms of 
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object lessons. 

This is because in the African world-view, the fact that one is highly 
educated or a male adult does not make one a man. Initiation into 
manhood involves rituals during which the real meaning of manhood is 
revealed to the mature male adult.

Furthermore, Africans do not entrust leadership to a person just because 
he is a male adult who acquired sophistication. Such a person remains an 
ogboli or novitiate who is not entitled to rule. 

In rare situations, a young person or infant may be inducted into 
manhood, e.g., a prince or young king. In that case, the meaning of 
manhood and nature of traditional political and spiritual authority is 
revealed to him. 

Thereafter, the crowing ceremony proper starts. The elders mentioned 
above then proceed to perform the ceremony in chambers. It is called 
igwu ike tie ukpo eze.
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4

CHILDHOOD AND EDUCATION OF THE OBI

From birth, young Prince Ikechukwu lived with his mother at the 
Palace of Obi Baadi Molokwu, Obi of Ukwu-Nzu, at Idumu Okakwu, 
Ukwu-Nzu.

Life at Ukwu-Nzu
Like all children and youngsters of the village, Prince Ikechukwu helped 
his mother's father in the farms. To his elders, Ikechukwu was humble 
and obedient.

However, as a child, Ikechukwu was unusually bold and assertive. He 
was particularly adroit in traditional wrestling and was able to defeat 
bigger boys in the wrestling ring. Consequently, whenever he entered the 
ring, all the wrestlers would leave. His peers saw him as rather aggressive 
since he did not hesitate to pick trouble with mates. A number of factors 
provided ample opportunity for Ikechukwu to exercise his martial 
prowess.

The Ukwu-Nzu Royal Palace where Ikechukwu lived was located at 
Idumu-Okakwu, on the way to the Umobo stream where all Ukwu-Nzu 
people fetched water. One of the pranks for which Idumu-Okakwu boys 
were noted was to deliberately instigate trouble. Older boys would 
organize younger boys to insult some big boys from other villages who 
were either going to or returning from the stream so they could break their 
calabashes. The purpose was to instigate trouble. A fight usually ensued 
giving Idumu-Okakwu boys the opportunity to 'break their calabashes'. 
In spite of his modest stature, young Ikechukwu stood out as leader of 
Idumu-Okakwu 'boys'. For this reason, his peers feared him.

His childhood friends at Ukwunzu include Chief Mission Jebose, Otuaha 
Nibokun and Otuaha Akpapuna, all of Ukwun-Nzu.

Aside from the occasional ritual of leading gang fights on the road to 
Umobo stream, village life was not particularly exciting or eventful for 
young Ikechukwu until he started school at C.M.S, Primary School 
Ukwunzu in 1937 at the age of 14years. 

James 
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But schooling in the village entailed a great deal of manual labour. Among 
other things, pupils had to brush the field, make a school farm and fence 
the school with bamboo sticks.

On one occasion when pupils were required to provide bamboos for 
constructing the school fence, Ikechukwu's 'boys' came to help him in 
cutting the bamboo. While the boys were doing this, Ikechukwu decided 
to climb to the top of the giant bamboo in order to view the surrounding 
bushes. As luck would have it, he fell down and landed heavily on razor-
sharp bamboo stump. This kept him in severe pain and out of school for 
weeks. In a sober reflection, the Obi related the incident to the accident 
that happened to his late father. From then on, he swore not to climb trees 
or cut bamboos again. Indeed, the scar is still prominent at age 80.

Ikechukwu was recognized as leader in the school. Hence, the school 
authorities would call him to inflict discipline on the culprits whenever 
the need arose.

When he grew older, he often went with Obi Baadi to important meetings, 
carrying the traditional akpa mgbiligba. This is a leather bag for 
traditional royalty, with bells attached to it.

He also often accompanied Obi Baadi to the Onicha-Olona Court where 
Obi Baadi was sitting as (rotational) President. Ukwu-Nzu was under the 
jurisdiction of the Onicha-Olona Native Court until 1923 when the 
Onukumi Native Court was opened at Idumuje-Unor.

As a boy, Ikechukwu was very observant. On his return from a meeting or 
Court with his mother's father, it was his habit to tell the old man what he 
observed about specific individuals and what he thought about them. It 
was at this time that the young lad started developing a keen sense of 
judgment, which was to stand him in good stead in later years.

The system of primary education in Aniocha at that time was as follows:

A Ba-Ego - 1 year
Azundu - 1 year
Bible - 1 year

At this level, Ikechukwu showed remarkable flashes of brilliance as he 
mastered his lessons with ease. 
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After only two years (instead of three years), he passed 'Bible' and was 
promoted to Standard One. But as fate would have it, there was no 
opportunity for his natural talents to blossom. 

To Kafanchan 
As noted above, young James Ikechukwu possessed a driving desire for 
formal education. Unknown to him, his mother was anxious to shield him 
from public glare due to the incipient enmity and deadly scheming at the 
Idumuje-Unor royal family which was only a few kilometers away from 
Ukwu-Nzu.

It was therefore no surprise that his mother chose far away places to bring 
up her only child and heir to the throne of Idumuje-Unor. We therefore 
find that in order to further the education of her son, Akwamuzo took 
James Ikechukwu away from Ukwu-Nzu to her junior brother, Mr. 
Sylvester Macaulay Juwe, who was a worker and trade union leader at 
the Nigerian Railway Corporation at Kafanchan, Northern Nigeria (in 
present day Kaduna State).

On arriving at Kafanchan, he stayed at home for about one year before 
gaining admission to a school.

In 1939, James Ikechukwu was eventually admitted into Standard One at 
Holy Trinity School, Kafanchan. Here again, his extra-curricular 
activities brought him to public notice. Even in far away Kafanchan, 
James Ikechukwu's knack for the unusual did not leave him.

On one occasion, during games, the teacher announced that each student 
should come out and do something extra-ordinary, something that no 
other student could do. 

James Ikechukwu promptly came out and performed various styles of 
acrobatic 'somersault' over and over again without break, including the 
type for which Nigerian international footballer, Julius Aghahowa later 
became famous.

To crown it all, he performed a unique acrobatic peculiar to Ishan and 
Idumuje culture known as ife ugholo.

This had never before been seen in Kafanchan. It was amazing to behold. 
Again, both teachers' and students took special note of him as someone 
who could do the most extraordinary things. In the school, pupils hailed 
him wherever he went.
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Remembering that his mother had told him that his father passed away as 
a result of extraordinary acrobatic displays, which were forbidden of 
royalty, he took the commendations of his teachers with a pinch of salt. 
For this reason, he ignored all future promptings to participate in 
acrobatics and other sports.

Prince James Ikechukwu was at Kafanchan from 1939 to 1942.

An interesting event took place as soon as Prince Ikechukwu was able to 
read and write. In 1941, he had written a letter from his base at Kafanchan 
to the Royal Family at Idumuje-Unor telling them about himself as son of 
Obi Anyasi I and requesting the Idumuje Royal Family to support his 
education.

Rather than attracting the help being sought, the letter generated 
considerable tension in the Royal Family and fresh controversy between 
Regent Onwochei on the one hand and Prince Utomi and his supporters 
on the other. At just about this time, there were rumblings at Idumuje over 
the long Regency. Relatives who had been casting envious eyes at the 
throne were becoming desperate.

One Mr. Christopher Ideyi Enunwa, a Zaria-based businessman from the 
Royal Family happened to have traveled to Idumuje-Unor during the 
controversy generated by the letter. Mr. Enunwa had promised to come to 
Kafanchan to find out about the heir apparent. True to his word, Mr. 
Enunwa later visited young Ikechukwu at Kafanchan from his base at 
Zaria. In a sober mood, Obi James Ikechukwu Anyasi II recalled: 

“Mr. Enunwa was the first Idumuje person I knew in my life”.

The wrangling at home over Ikechukwu's letter served to strengthen 
Akwamuzo's resolve not to let her son into hands of wolves waiting at 
home to devour the young lad. The heir to the throne was as yet too young 
to win over people to himself or even to understand the unwillingness of 
his relatives to render him necessary assistance.

However, after the meeting, Enunwa promised to let Idumuje-Unor 
people know about Ikechukwu.
Ikechukwu, did not complete one full year at Holy Trinity School 
Kafanchan, before he was promoted to Standard Three and then to 
Standard Four.

To Port Harcourt
It came to pass that in 1943, Mr. Juwe was transferred from Kafanchan to 
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Port Harcourt. This event virtually put an end of formal education for 
young Ikechukwu. On arrival at Port Harcourt, he could not start school at 
once.

Obi James Ikechukwu Anyasi II recalled: 
met the second Idumuje-Unor person, Mr. Daniel Asimonye, then a 
clock repairer”. 

Due to Mr. Juwe's inability to place him in a school, Ikechukwu was most 
unhappy. He therefore decided to leave Port Harcourt. It appeared that Mr. 
Juwe was also unable to pay his full fare back to Ukwunzu or Idumuje-
Unor. Juwe was however able to give him the sum of 10s (ten shillings). 
Mr. Daniel Asimonye was also kind enough to add  2s (two shillings).

With this amount, Ikechukwu was able to pay his fare of 10s (ten 
shillings)  for the first part of the journey to Onitsha.

In order to get to Asaba, one must cross the River Niger. He paid the canoe 
paddler the fare, costing 6d (six pence) to take him to the Asaba end of 
River Niger. Unfortunately, after some good distance from the Onitsha 
end, the canoe was shaking violently and moving zigzag. Whereupon 
Prince Ikechukwu hit the canoe paddler at the back and thundered: “Go 
back!” The paddler looked at him intently for a moment and obeyed 
without saying a word. Where upon the canoe returned safely to Onitsha.

The canoe man was however good enough to arrange another canoe for 
the passenger and paid the new paddler. 

On arrival at Asaba at about 8.00 p.m., the passengers including young 
Ikechukwu slept at the bank of the River Niger. He would have loved to 
sleep but he could not. He had a running encounter with large mosquitoes 
of the type he had never seen in his life.

The following morning, he found out that the cost of the journey from 
Asaba to Issele-Uku was 2s (two shillings). Issele-Uku was also about 12 
kilometres to Ukwu-Nzu and anyone going to Ukwu-Nzu must 
disembark at Issele-Uku and trek the remaining distance. 

At this point, he had only 1s. 6d (one shilling and six pence). He then 
decided to go part of the distance from Asaba to Issele-Uku on foot. He 
trekked up to Okpanam. There he saw a parked lorry. He begged the driver 
who was kind enough to accept Is. 6d (one shilling and six pence) for the 
journey to Issele-Uku.

By the time he arrived at Issele-Uku, he had not eaten for two days. He 

“it was at Port Harcourt that I 
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was also very tired. Between Issele-Uku and Onicha-Ukwu, he saw a man 
returning from the farm carrying sugar cane. He did not hesitate to request 
for sugar cane. The man was kind enough to give him a stick of sugar cane 
which he ate and regained his strength to reach Ukwu-Nzu in the evening 
of the second day.

When he arrived at Ukwu-Nzu, he found out that his mother's father and 
master, Obi Baadi Molokwu had joined the ancestors. He was however 
received by Mr. Chukwuma Anazia of Idumu-Okakwu.

There is no doubt that Prince Ikechukwu's early life was fraught with 
vicissitudes, deriving from the early demise of his father. He was 
compelled by circumstances to learn from the hard school of difficulty. 
However, these hard experiences prepared him to face even greater 
hurdles on his way to the Obiship of Idumuje-Unor.

To Burutu and Forcados
After a few weeks at Ukwu-Nzu, Ikehcukwu travelled again to join his 
mother at Burutu.

His mother took him to one Mr. Julius Ugbo, a member of the Idumuje 
Royal Family. Mr. Ugbo arranged for him to start school at Catholic 
Primary School, Burutu. This was the only school at Burutu at that time. 
Ikechukwu however insisted that he would not attend a Catholic School. 

At that time, one Mr. Michael Ohu, who was based at Forcados visited 
Ikechukwu and her mother at Burutu. He promised to pay Ikechukwu's 
fees if he could find a school. Ohu then went back to Forcados. He later 
visited to say that he was transferred to Lagos but in the meantime, invited 
Ikechukwu to visit Forcados.

Ikechukwu left Burutu on a boat. In mid sea, just as they were overlooking 
Forcados, he found himself in the sea. He had never swum before. Those 
in the boat screamed. The boat stopped. Struggling, Ikechuwku swam 
towards the boat, and climbed into the boat again. All those in the boat 
were extremely surprised at what happened. How could a person just fell 
out of a boat straight into the sea?.

Unknown to him, Mr. Michael Ohu was waiting at the Forcados wharf. As 
he alighted, totally wet, Michael screamed. “What happened?” he 
asked, with evident anguish. Ikechukwu explained how he fell into the 
sea. Thereupon Michael quarreled and fought with the boat owners. He 
accused them of pushing Ikechukwu into the sea. He asked: “DO you 
know the person you pushed into the sea?” the truth however was that 
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Ikechukwwu was not pushed into the sea. He could not account for how 
he came to find himself inside the water.

To Lagos
However, after only four months at Burutu, Michael Ohu was transferred 
to Lagos. He took Ikechukwu with him to Lagos. Getting a school in 
Lagos proved even more difficult than in Port Harcourt. Ikechukwu was 
then thoroughly saddened.

His father was no more. His father's relatives failed to reply his letter. His 
mother's relations were unable to put him to school.

At this point, he gave up hope of receiving useful help from his relatives 
and decided to fend for himself. He then left Mr. Michael Ohu's house 
unceremoniously. 

Within a short time, Ikechukwu secured a job as a servant to a Gold Coast 
national (Onye Mili Nnu), now Ghana. His salary was  five shillings (5s) 
a month. The Gold Coast gentleman was kind enough to permit him to 
start night school from his pay. Little did he realize that this job would last 
for only about six months.

Excused from his job
Soon after settling down in Lagos, young Ikechukwu who could not 
understand the reason for his sufferings in life, addressed a letter to the 
District Officer (D.O.) at Ogwashi-Uku explaining his inability to make a 
good living even as a Prince and heir to the throne of Idumuje-Unor. He 
therefore appealed for government assistance.

The D.O., Mr. Atkinson, promptly replied on May 15, 1945. He said that 
if Ikechukwu had any claim to the Obiship of Idumuje-Unor, the claim 
should be made to the Village Council. Obi James Ikechukwu Anyasi II 
recalled introspectively: 

“This was the first official letter I received in life.”

Little did Prince Ikechukwu know that this letter would abort his stay in 
Lagos and spoil his good relationship with his master, the Gold Coast 
national. When the Gold Coast gentleman saw the letter from the D.O. at 
Ogwashi-Uku, he was surprised and most embarrassed to discover that a 
Prince and heir to an Obiship throne was his servant. The gentleman then 
pointedly refused to continue to have such a servant and advised the 
prince to pursue his claim to his father's throne.
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To Ibadan
Mrs. Beatrice Juwe, elder sister to Mr. Juwe, gave Ikechukwu money to 
pay his fares to meet his mother at Ibadan.

By this time, Ikechukwu was getting mature. After a short time at Ibadan, 
he met a young lady with whom he became friends. The lady invited him 
to her house. From then on, he visited her often. His mother scolded him 
for visiting the lady, insisting that he should be careful of females because 
of his royal pedigree.

Ikechukwu responded by moving away from home to live with the lady. 
His mother was thoroughly displeased at the turn of events. How could 
she permit anything to distract her from her major life objective – that her 
son inherits the throne of his father? This hastened his mother's decision 
to bring him back home for good.

Bearing in mind her vision for her son and in view of the letter from the 
D.O. at Ogwashi-Uku, both mother and child decided to return home. 
Obviously, she regarded her life as inseparably connected to her son's 
fate. 
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5

JAMES IKECHUKWU RETURNS TO IDUMUJE 
AND INHERITS THE THRONE OF HIS 

ANCESTORS 

On arrival at Ukwu-Nzu in late 1945, Prince James Ikechukwu moved to 
his mother's relations at Ogbe-Obi, Obomkpa. They were happy to offer 
him protection. From there, he organized his old friends from Obomkpa, 
Ugboba and Ukwu-Nzu. They accompanied him with a 'Samba dance 
troupe to Idumuje-Unor. He presented himself before Regent Onwochei 
at Idumuje-Unor. He was then 21 years old.

Izu-Ani writes the District Officer (D.O.)
Within a few days, Regent Onwchei called a meeting of the Izu Ani 
(Town Assembly). He introduced Prince Ikechukwu to the entire people 
at the meeting as the heir to the traditional throne of Idumuje-Unor. The 
Izu Ani decided that a letter writer should be consulted to write to the 
government.

Mr. Uzorka Ojeifo was invited from Onicha-Ugbo to do the letter writing. 
Regent Onwochei gave the letter writer full details of young Prince's 
biography to that date. Uzorka charged five guineas (£5.5s) for the job. 
The letter to the D.O. asked the government to recognize Prince 
Ikechukwu as the true heir to the throne.

In addition to tracing royal descent, the letter pointed out that since Obi 
Anyasi I and Prince Utomi Adonoji were born of the same mother and the 
same father, and since Obi Anyasi I had a son, any diversion of the 
Obiship would do irreparable damage to the traditional ascendancy to the 
throne of Idumuje-Unor.

The Elders of the town including Chiazor (Ogene) of Ogbe-Akwu, Awolo 
Odu of Imeogbe, Anyasi Ogbo of Ogbe-Akwu (Uwolo), Jebo Dibia of 
Okwunye, among others signed the letter dated July 3, 1946.

As a result of this letter by the Elders, and the physical presence of Prince 
Ikechukwu in the town, many members of the Royal Family and town at 
large switched their loyalty to Regent Onwochei. Some however 
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continued to support Prince Utomi.

After several weeks, no reply to the letter was received. By another letter 
dated August 28, 1946, addressed to the District Officer (D.O.), members 
of the Idumuje Royal Family complained that the letter by Elders was not 
replied. Regent Onwochei, Jebo Dibia, Okolo Ude signed the second 
letter, among others.

In that same August 1946, Regent Onwochei received a reply 
acknowledging receipt of both letters. The D.O. promised to come to 
Idumuje-Unor 'in due course' to see things for himself before taking a 
decision.

Regent Onwochei vs. Prince Daniel
One morning late 1946, news spread that Prince Utomi, the claimant to 
the throne (who had all along been sickly) had died. This did not help 
matters because immediately the death of Prince Utomi was announced, 
his younger brother Prince Daniel, started claiming to be the next heir. It 
must be noted that Prince Daniel had been spearheading Prince Utomi's 
struggle for the throne. He claimed that since his elder brother died 
without a child, it was his turn to ascend the throne.

To bring this problem to an end, Regent Onwochei sued Prince Daniel at 
the Idumuje Clan Court seeking to compel him to return to his biological 
father, Bando of Imogbe.

Onwochei's reason was that Daniel was causing trouble in the Royal 
Family even though he was not of royal blood. Daniel should therefore 
steer clear of the Obiship.

The Clan Court ruled that by custom, Daniel was a legitimate son of Obi 
Adonoje but in terms of claiming the royal throne, he should hands off 
because the son of Obi Anyasi was the rightful heir.

Prince Daniel appealed against the judgement to the D.O.'s Court at 
Ogwashi-Uku. However, his faction diminished considerably after the 
judgement of the Idumuje Clan Court, but a number of people still 
supported him.

Things were getting more complicated. The D. O., Mr. M. M. R. Haig, 
then wrote to inform the Royal Family that he would come to Idumuje-
Unor on October 9, 1946, to investigate the petition of the Elders as well 
as Prince Daniel's appeal.
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Regent Onwochei vs. Daniel Adonoje
The D.O. kept his word. On that day, the whole town, including 
traditional chiefs and recognized traditional societies and groups such as 
Ndi-Omu and Ikenye-Ani, filled the court and the entire court premises. 
The D.O. arrived promply at 9.00 a.m. He started by treating other 
matters.

Eventually, he called Regent Onwochei and Prince Daniel to the witness 
box. Prince Ikechukwu was given a separate chair to sit down. The D.O. 
acknowledged all the correspondence and Prince Danie's Appeal against 
the judgement of the Idumuje Clan Court.

He called on Prince Daniel to explain his claim to the throne. Daniel 
stated that by Idumuje custom, when an Obi joins his ancestors without a 
son, the immediate brother inherits the throne. He averred that after Obi 
Anyasi I, it was the turn of his elder brother, Prince Utomi and after 
Utomi, it was his turn, as Utomi's younger brother.

The D.O. asked whether there was any support for Daniel. His mother, 
Queen Nwulu gave supporting evidence, claiming that Obi Anyasi I had 
no son. Late Nwayaga Ufagbo of Imogbe and Bolu Chima of Idumuobi 
(then Iyase) and Diokpa Feluku of Atuma supported tem.

The D.O. then called on Regent Onwochei to give evidence. Regent 
Onwochei recounted how Obi Anyasi I joined his ancestors when his wife 
was pregnant. He explained that he duly performed the ifi isi on behalf of 
Obi Anyasi I. He also did the 'name-giving' (igwu-afa) by calling the new 
baby Ikechukwu.

He deposed that Queen Nwulu lied to the Court when she said that Obi 
Anyasi I had no child. This led to an argument as to whether Obi Anyasi's 
wife was pregnant when he died.

At this juncture, the D.O. called Prince Ikechukwu's mother, Queen 
Akwamuzo, to give evidence. The D.O. asked her if she was pregnant 
when her husband died. She said she was about seven months pregnant 
when her husband passed away and that her stomach was big enough for 
the family members to observe. The D.O. asked questions to determine 
the period between the death of Obi Anyasi I and the birth of Prince 
Ikechukwu. It was found to be less than three months.

Finally, the D.O. asked Akwamuzo if she could submit to the Nnemocha 
oath and affirm her statement that she was pregnant when her husband 
died. She readily agreed to submit to an oath under the dreaded shrine. 
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The D.O. then nominated two chief's present in court, Ose Nwulu of 
Idumuje-Ugboko and one other, to escort Akwamuzo to the Nnemocha 
shrine (Ihu Nnemocha) where the oath would be administered on her in 
the traditional manner. 

Akwamuzo moved out of the court at once and proceeded without 
hesitation towards the direction of the dreaded shrine, apparently 
undeterred by this very serious directive of the Court. But to the dismay of 
the Court, Ose Nwulu panicked and started making hysterical noises 
apparently unwilling to face the Nnemocha shrine. Meanwhile, 
Akwamuzo had gone quite a distance towards the Nnemocha. Observing 
the unwillingness of the escorts to participate in the ominous exercise 
side by side with the overt readiness of Akwamuzo to submit to the 
Nnemocha oath, the D. O. instructed that Akwamuzo should be called 
back.

The D.O. then addressed the Court and the people of the town. He said 
that he had obtained his facts from the evidence given but that he also 
wanted to test the reaction of the key actors to his directive on oath taking. 
He observed that Akwamuzo's willingness to submit to the dreaded oath 
and the unwillingness of others to comply further convinced him of the 
facts he had gathered. 

The D.O. asked if the people knew Mr. Timothy Odiakose as an indigene. 
They responded, ”Yes”. He then revealed that Timothy had written to the 
D.O. in 1937 regarding the proceedings in the Court which was duly 
filed. 

The D.O. asked those supporting Prince Daniel to stand up in court. There 
were five in all.

The D.O. then told Obi Nwoko II of Idumuje-Ugboko, who was sitting 
with him, that the matter would be resolved that day. He asked to know 
from Regent Onwuochei, the age of Prince Ikechukwu. Regent 
Onwochei responded: “Twenty-two years”. The D.O. directed Obi 
Nwoko II, the Obi of Idumuje-Ugboko, the Royal Family and Elders in 
court that immediately after his judgement, the true heir should be 
officially installed that day without fail to avert further controversy about 
Obiship in Idumuje-Unor.

The D.O. settled down to write his judgement on his table.
In the judgement cited as Regent Onwochei vs. Daniel Adonoje, 1946, 
the D.O. decided that James Ikechukwu Anyasi is the true heir to the 
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Obiship stool of Idumje-Unor.   The D.O. requested Obi Nwokoo II to 
ensure that the report of the installation was made available to him (D.O.) 
awithin a few days for onward transmission to the Resident Officer of 
Benin Province in Benin City who was charged with recognition of 
traditional rulers at that time. It must be noted that the contestant, Prince 
Daniel, proved to be a good loser as he readily accepted the authority of 
the court.

Coronation of Obi James Ikechukwu Anyasi II
The D.O. directed that the installation be done that day. Men were 
dispatched from the court to the Palace Grounds to prepare the ukpo-eze 
(throne). This was an elevated stool made of mud and painted with white 
native chalk. The community broke out into spontaneous joy and 
celebration. Several dance processions including Ndi-Omu Society 
accompanied the new Obi from the court to the Old Palace Grounds.

It took the procession over three hours from about 12.00 noon to about 
3.30 p.m. to trek the two-kilometre distance from the court to the Old 
Palace Ground. Obi Nwoko II accompanied the procession.

On arrival at the Palace, elders of the Royal Family, late Chiazor 
Afamefune (Ogene Ikpala Ani) and Mr. Awolo Odu (Onihe), among 
others, performed the traditional iwe ike tie ukpo eze (enthronement by 
placing the heir on the stool).

Before this climax, the elders had brought a climbing rope (agbu) with 
which the prince climbed a palm tree for the last time in his life. A broom 
was also provided with which he swept the road for the last time and a 
cutlass with which he brushed the road for the last time.

The royal family provided money, goats and ritual materials with which 
ritual sacrifices were performed at the traditional shrines. The Ndi-Omu 
Society remained at the Palace for seven days performing traditional and 
ritual dances led by the Omu of Idumuje-Unor, Madam Ogolo 
Chukwuma.

          Obi Anyasi II before coronation  Obi Anyasi II soon after coronation
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About one week after the ceremony, Obi Nwoko II wrote to the D.O. 
confirming that the installation ceremony had been completed. The D. O. 
on his part conveyed the report to the Resident of Benin Province in Benin 
City, then part of the old Western Region. 

In December 1946, Obi James Ikechukwu Anyasi II got his letter of 
recognition and was immediately appointed as Vice President of Idumuje 
Clan Court. He then started sitting with Obi Nwoko II, in rotation as 
President of Idumuje Clan Court.

This ended a period of 22 years (1924 to 1946) during which the people of 
Idumuje-Unor had no substantive Obi.

Early in 1947, the new Obi took his first photograph with elders.

Chiazor Afamefune (Ogene Ani), Jebo Dibia, Obi James Ikechukwu Anyasi II, Madam Ogolo 
Chukwuma (The  Omu), Esonye Chiazor, Court Messenger, Prince Daniel Adonoje, 

Miss Adankwo Isikwei Chukwuma, Miss Chiazor.
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6

THE YOUNG OBI TOURS THE COUNTRY

Barely a year after his coronation, the young Obi was inspired to 
undertake a series of tours outside his domain. It is difficult to state with 
certainty what these tours were intended to achieve. However, it is 
obvious that the Obi attached a great deal of importance to them.

Viewed as part of continuing education, these travels were very 
rewarding. The young Obi was a firm believer in the adage that traveling 
is a part of education. Viewed as a test of his acceptance by his people, it 
was thoroughly satisfying. The tour enabled him to widen his social 
circle. It also opened his eyes to greater horizons, beyond the narrow 
confines of Idumuje village life as it was in the 1940s.

Benin City
In 1947, the Obi undertook his first tour, which took him to Benin and 
Sapele. The itinerary included four days in Benin and five days at Sapele. 
He was accompanied by late Chief Isikwei Chukwumah, and most 
interestingly, his cousin and former opponent, Prince Daniel Adonoje, 
who became personal aide to the Obi .

On arrival at Benin City, the Idumuje community in Benin received the 
Obi with great enthusiasm. Accommodation was arranged for him at the 
residence of Mr. John Charter, then a well-known transporter from 
Obomkpa.

The Idumuje community in Benin also arranged traditional dance to 
entertain the Obi Of Special note were the guitarists, Mr. Ikechukwu 
Ifejokwu and Mr. Timothy Nwambuonwo, (who later became Iyase) who 
were also engaged for the entertainment of the Obi throughout the four 
days he spent at Benin City.

After his stay at Benin City, his subjects did not want him to travel to 
Sapele with only two aides. They made Mr. Ifejokwu and Mr. 
Nwambuonwo to accompany him with their guitars to Sapele. Another 
group of five joined for the journey to Sapele on a chartered vehicle. 
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Sapele 
On arrival at Sapale, he found that the elder there was Michael 
Onwoamaka. It happened that there had been a serious unresolved 
dispute between Mr. Onwoamaka and other Idumuje citizens at Sapele. 
For this reason, Idumuje people there were forbidden to visit Mr. 
Onwoamaka.

It should be noted that by Idumuje custom, withdrawal of visits and social 
interaction is regarded as a very serious sanction against any member of 
Idumuje society. When the young Obi learnt of this, he deliberately 
decided to put up with Mr. Michael Onwoamaka. He directed that all 
Idumuje people in Sapele should converge at Michael Onwoamaka's 
house at Sapele. Within three hours of his arrival, all Idumuje people in 
Sapele had converged in Michael Onwoamaka's compound. The Obi 
requested the whatever their grievance, his arrival had brought peace and 
sine Onwoamaka was the most senior Idumuje man in Sapele, the town's 
meeting should thenceforth hold in his house.

All agreed to this. His subjects welcomed him with songs and dances. 

Idumuje citizens working at African Timber & Plywood Company 
Limited (A. T. & P.) informed their management of the arrival at Sapele of 
their Traditional Ruler. Consequently, they were all given some days off 
duty in order to take care of their Traditional Ruler during his stay at 
Sapele.

Michael Onwoamaka was a Chief at Sapele and leader of the Igbo 
speaking peoples there. The young Obi was rather surprised that the 
visitors who came to pay homage were not allowed to see him in person 
because he was made to remain in the inner rooms. They could only see 
Chief Isikwei Chukwuma who accompanied him. The Obi recalls that he 
was much amused to over hear visitors greeting Chief Isikwei “Obi Agu” 
thinking that he (Isikwei) was the Obi. It was only when very important 
personalities visited that Michael Onwoamaka would bring them to the 
inner rooms to see His Highness. 

On the fourth day, His Highness visited A. T. & P. in a convoy of three 
cars. At A. T. & P., the expatriate Manager stopped all machines in order 
to conduct His Highness round the factory. Stopping the machines for 30 
minutes must have cost the organization a lot of revenue. This is evidence 
that expatriates in Nigeria had great respect for traditional rulers. The 
Manager also gave the young Obi souvenirs. 

The Obi took a group photograph with Idumuje indigenes living at 
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Sapele. He returned to Idumuje-Unor the following day while those who 
accompanied him from Benin City returned to Benin City.

In May 1948, His Highness undertook a country-wide tour accompanied 
by two aides, Nwokolo Chiazor and Utulu Ashiedu.

Onitsha
The first city of call was Onitsha where Brown Ifeonye was the Branch 
President of the Idumuje Patriotic Union of Nigeria (IPUN).

Port Harcourt
From Onitsha, the Obi went to Port Harcourt in the then Eastern Region 
(present day Rivers State), where Mr. Samuel Afagwu was the leader. His 
uncle, Mr. Sylvester Juwe who took him to Port Harcourt five years 
earlier was till in Port Harcourt. He chose to stay in Mr. Juwe's house, as 
his former master. Some of his subjects had objected and wanted the Obi 
to put up Mr. S. Afagwu, the eldest Idumuje man in Port Harcourt, but 
they later granted him the privilege of choosing where he would stay.

Enugu
He later proceeded to Enugu. On arrival at Enugu, he discovered that 
there was only one Idumuje man at Enugu – late Mr. Boy Okoh. His 
Highness was billed to stay three days at Enugu. He had to put up with 
Boy even though he , Boy, was just a steward to an expatriate.

His itinerary for the second day at Enugu was to visit the coal mine. After 
putting on his Obiship regalia, the young Obi was trekking to the coal 
mine with his guide when an expatriate who was driving along the road 
saw them and stopped. The expatriate picked interest in the young Obi 
and asked to know who he was. Obi James Ikechukwu Anyasi II 
introduced himself as the Traditional Ruler of Idumuje-Unor in the Asaba 
Division. He explained that he had come to Enugu to see the coal mine 
about which he had heard a lot and wanted to know what it really looked 
like. The expatriate asked them into his car.

Little did His Highness suspect that the Good Samaritan was the Resident 
Officer for Enugu Province. The Resident offered to take the young Obi to 
al the places he wished to visit in Enugu. The Resident Officer personally 
took the Obi into the underground mines at Enugu, explained things to 
him and introduced him to workers in the mines. The Resident Officer 
also gave the Obi several pamphlets and souvenirs, for which His 
Highness expressed profound appreciation. 

After the visit to the coal mines, the Resident took the Obi to his office. He 
asked to know if His Highness had other places to visit. His Highness told 
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the Resident of his desire to visit some other important places and showed 
him his itinerary. The next towns were Jos and Zaria.

The Resident then wrote a document titled “To Whom It May 
Concern”. He explained that when His Highness arrived at Jos, he 
should present the document to the Resident who would provide 
transport for him to move round places he wished to visit. The young Obi 
again thanked the Resident very much for his kindness. 

Jos
The following day, His Highness moved to Jos by train. Idumuje people 
in Jos waited for him at Bukuru Railway Station.

At Jos, Idumuje-Unor and Idumuje-Ugboko were co-operating very well 
and were all at the Bukuru Station to welcome His Highness. From 
Bukuru, they accompanied him by train to Jos. Idmuje-Ugboko people 
wanted him to be booked into a hotel while Idumuje-Unor people said he 
should put up with the most senior Idumuje man in Jos.

The Obi then asked: Who is the eldest man from both towns living in 
Jos?” “Omezi”, they replied. The Obi then decided that he would stay 
with Omezi. After taking the decision, His Highness found that Omezi 
was an old man but he refused to change his decision. Mr. Bolu Enyi was 
brought in to join his personal aides to prepare his meals. Mr. Enyi was 
given £15 (fifteen pounds) to purchase food items (a huge sum at that 
time) to prepare the Obi's meals during the period of his stay in Jos.

The following morning, His Highness asked to be shown the Resident's 
Office. A car was brought and they went there. After greetings, His 
Highness presented the letter from the Resident at Enugu. After reading 
the letter, those who accompanied him were surprised when the Resident 
promptly provided three cars for His Highness and his people to tour Jos 
Province. The Resident also wrote to the King of Jos, His Royal Highness 
Ryam Pam, to accompany them. The King of Jos received them most 
pleasantly. He expressed mild surprise that a king could leave his 
kingdom just to travel.

The King of Jos however promised to give protection to all Igbo people in 
his domain whenever necessary. Idumuje people gathered at Ryam Pam's 
Palace the following morning. The Resident Officer provided three 
vehicles and the tour commenced. 

Their Highnesses visited Vom where Nursing sisters were trained. They 
also went to Bukuru and Kakudu.
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His Highness, Ryam Pam finally organized a colourful civic reception for 
the young Obi at his Palace.

This was followed by another reception by all Eastern Igbos in Jos and a 
separate one by Idumuje community.

Several memorable presents were given. Idumuje people paid His 
Highness’s fare to Zaria and gave him £15 (fifteen pounds sterling) 
among other gifts.

Zaria
On arrival at Zaria, His Highness lodged at the residence of Mr. 
Nwodume Chiazor, President of Zaria Branch of IPUN.

The following day, he went to Zairia Native Authority. As usual, he 
presented his letter to the Resident and was given a car to tour the Zaria 
area.

All Western Igbos in Zaria organized a rousing welcome reception for the 
Obi. Early that morning, Idumuje people notably Mr. Nwodume Chiazor, 
Christopher Enunwa, Fidelis Nwonye and Egwuoma Konyeshi escorted 
him to the Palace of the Emir of Zaria.

On arriving at the inner chambers of the Palace, all dignitaries were 
seated on the floor in accordance with their custom. The guests stood up 
as a mark of respect. A special and well-decorated place had been 
prepared for His Highness to sit on the floor. But the young Obi politely 
declined to sit on the floor and explained that it was contrary to Idumuje 
custom for a Traditional Ruler to sit on the floor. He requested for a chair. 
The Emir then directed his aides to fetch a chair. All remained standing 
including the Emir, until a chair was brought. They then sat and had 
discussions. 

The Emir expressed surprise that the young Obi could leave his domain 
from far away in Asaba Division of the then Western Region to travel to 
distant places. His Highness informed him that he wanted to broaden his 
horizon of understanding and to know other areas not within his domain. 
In particular, he wanted to know how they lived and how they were ruled.

The Emir confessed that it was strange in their custom for a traditional 
ruler (Emir) to leave his domain and engage on such a tour. His Highness 
expressed the belief that in the future, such tour might be accepted as 
normal.
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In response to a question by the Emir, His Highness gave a list of the areas 
he had toured. The entourage partook of the drinks offered and they were 
presented a gift of £10.10s (ten guineas) among other gifts.

Zaria 1948 – Mr. Nwodume Chiazor, Mrs. Rebecca Ogolianuonwe Chiazor, The Obi's 
guard Mr. Ututu Ashiedu, Obi James Ikechukwu Anyasi II.

Return to Idumuje-Unor
On the forth day, the Obi left Zaria by train via Engu and thence by road to 
Idumuje-Unor.
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7

CAPITATION TAX FUELS OBISHIP TUSSLE 

The young Obi was apparently enjoying his royal duties and settling 
down mastering the rituals involved in various traditional ceremonies. 
However, his boyish looks and the immense traditional powers he 
wielded did not quite excite the sense of loyalty of some elders in 
Idumuje-Unor.

It must be borne in mind that for a period of over 20 years when the Obi 
was a minor, these elders enjoyed great leverage on issues of tradition. In 
the meantime, these elders were bound by the same tradition to be 
submissive to royal authority.

Ichinmo controversy
Sometime in 1949, the young Obi experienced the first major challenge 
to his authority. The Obi was then sitting as (rotational) President of 
Idumuje Clan Court.

The Obi of Idumuje-Ugboko, Obi Nkeze Nwoko II, and the Obi of 
Idumuje-Unor had reshuffled the Native Authority. They removed from 
the Authority, one Mr. Jebo Dibie, on ground of old age.

The old man did not take kindly to the action of the young Obi. It did not 
take much time for Jebo to think up a stunning counter action. Jebo started 
to agitate that Obi James Ikechukwu Anyasi II was not fully crowned as 
Obi and therefore had no right to sit on the Clan Court, let alone remove 
him (Jebo) from the Native Authority.

Jebo pointed out that the Obi had failed to perform the ichinmo ceremony 
prior to becoming an Obi. This was indeed true. Ichinmo was 
prerequisite prior to being a chief and was even more necessary for the 
Obi as the repository of all traditional authority in the land.

Obi Nwoko II supported Jebo, that Obi James Ikechukwu Anyasi II had 
not completed the coronation formalities. What was more, the D. O. 
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agreed with them. The D.O. wrote to the Resident recommending that 
Obi James Ikechukwu Anyasi II be suspended from sitting at the Court. 
The agitators appeared to have won when Obi James Ikechukwu Anyasi 
II stopped sitting at the Clan Court.

What did the young Obi do? He took up the matter administratively. He 
went to see the Resident Officer, Mr. Cohen, in Benin City, and presented 
his case. It must be noted that ichinmo was quite a costly ceremony.

The Resident asked: “Do you have money to perform the ceremony?” 
“No”. replied the Obi.

The Resident then decided that it was the responsibility of the town to 
meet the cost of all traditional ceremonies relating to the coronation. 'The 
Resident asked the Obi when he hoped to get sufficient funds. The Obi 
said he did not know. The Resident asked him to return home and 
continue sitting at the Clan Court, promising to write to the D.O. at 
Ogwashi-Uku to the effect that no one should disturb him until he had the 
money to perform the ichinmo ceremony. 

The day following his return from Benin City, Obi James Ikechukwu 
Anyasi II went to the Clan Court to take his seat. The Clerk promptly read 
the letter from the Resident authorizing the Obi to continue sitting as 
President of Idumuje Clan Court until such time as he (the Obi) had 
money to perform the ichinmo ceremony.

After a few months, the Obi notified Idumuje people that he would do the 
ceremony. The tradition was that while Obi's ichinmo was being 
performed, no other person could take the title for the remaining part of 

ththat year. The Obi duly performed the ceremony on 11  April 1949. This 
was the end of the first challenge to Obi James Ikechukwu Anyasi II on 
the throne. Peace and concord was quickly restored thoughout the 
domain.

But the worst was yet to come. This was a time when even the most 
fortunate event could be turned into misery in Idumuje-Unor.

Obas and Chiefs Conference at Ibadan
Early in 1950, there was a letter from the D. O. at Ogwashi-Uku asking 
Obi James Ikechukwu Anyasi II to prepare to travel, along with Oba 
Akenzua II, Oba of Benin to represent Benin Province of the then 
Western Region at the Obas and Chiefs Conference in Ibadan. Naturally, 
the Obi was highly elated. Little did he suspect that this act of recognition 
by the Government of Western Region would spell trouble for him within 
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the next few years.

The Obi informed Elders of the Government's invitation but told them 
that he had no money to travel to Ibadan. Elders were most co-operative.

Led by Chiazor Ogene (Ogene Ikpala), they arranged for iyi iyi. This was 
a practice giving special dispensation to permit persons to take the 
ichinmo title at reduced cost in order to raise funds. Money was duly 
raised and the sum of £20 (twenty pounds sterling) was given to the Obi to 
undertake the journey to Ibadan.

The Conference which took place at Mapo Hall, Ibadan, lasted for eleven 
days. The Obi lodged with Mr. Ignatius Igbenabor, who was then an 
Agricultural Officer at Moor Plantation, Ibadan.

On the first day of the Conference, His Highness chartered a taxi to take 
him to Mapo Hall. At the close of the day's proceedings, the taxi did not 
arrive early enough. So the Obi went to the roadside to wait for the taxi 
driver. It happened that as the Resident of Benin Province was driving 
past, The Resident’s  wife noticed the young Obi standing by the road and 
asked the driver of their car to stop. When they pulled to close to him, the 
Resident's wife reportedly told her husband: “That looks like the young 
Obi from Benin Province.” “Yes” replied the Resident. Then the 
Resident asked him to enter the car. The Resident took him to his (Obi's) 
lodging place at Moor Plantation and promised to come to that place 
every morning to take him to the Conference venue, and back home. This 
the Resident did faithfully throughout the duration of the Conference. 
This is one more confirmation of the high regard, which the colonial 
masters, had for traditional rulers.

About one week after the Obi's return from Ibadan, his allowance 
amounting to £27 (twenty-seven pounds sterling) was paid to him in 
Ogwashi-Uku. This also attests to the proficiency of the colonial 
administrators. 

Capitation tax imbroglio
The Obi enjoyed peace in his kingdom until capitation tax was introduced 
in Western Region in 1953 under the premiership of Chief Obafemi 
Awolowo. This was a tax levied per head of the adult male population in 
Western Region irrespective of size of individual earning. The objective 
of the tax was to fund the development programmes of the Action Group 
government.
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Chief Obafemi Awolowo, Premier of Western Region, Nigeria

This is an interesting example of how events that occur on a global scale 
could be exploited to bear direct consequence on localized sections of the 
community. 

Every adult citizen was required to pay sum of £1.7s (one pound, seven 
shillings) per annum as tax. This fiscal measure resulted in mass protest 
all over Asaba Division. It must be noted at that time, the vast majority of 
the people in Asaba Division were pro-N.C.N.C. led by Dr. Nnamdi 
Azikiwe. They were intensely distrustful of any measure taken by the 
Action Group Government in Ibadan.

It is also relevant to point out that the Igbo minority in the then Western 
Region did not view themselves as culturally belonging to Western 
Region, dominated by the Yoruba. Thus, any one who showed any 
measure of zeal in identifying with the Government in Ibadan was readily 
viewed as a traitor of the Igbo cause.
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It was therefore convenient for disgruntled elements in the community to 
allege that both Obi James Ikechukwu Anyasi II and Obi Nwoko II were 
supporters of Chief Awolowo. It was specifically alleged that since Obi 
James Ikechukwu  Anyasi II had been invited to Ibadan three years 
earlier, it was he (Obi James Ikechukwu Anyasi II) who brought the idea 
of capitation tax from Ibadan to the entire Enuani people. For why else 
could the Government of Western Region choose to invite him to Ibadan? 
They  further alleged that the sum of £1 (one pound sterling) was the 
Government share while the additional 7s (seven shillings) from each 
adult was to be secretly paid to Traditional Rulers by the Government. 

These rumours spread like wild fire. The scene was set for possible riot. 
Anti-tax campaigners armed with vicious rumours, sprang up in several 
towns in Asaba Division. In Idumuje Clan, Mr. Ezenwani Nwoko of 
Idumuje-Ugboko led the anti-tax agitation.

On December 20, 1953, two persons, gong in hand, apparently without 
authority from the Palace, gave the ekwe (traditional gong for 
summoning the Izu Ani (Town Assembly) to Mr. Ogwashi Okoh of 
Imeogbe. By the announcement, all adults in the town were invited to 
converge immediately for a meeting at Afia Nkwor (Nkwor Market 
Square), which is located at Abu-Ano (meeting point or junction of four 
roads).  By long established tradition, every adult citizen was entitled to 
attend the Town Assembly summoned by the town crier on the directive 
of the appropriate chief. The unauthorized messenger announced that a 
visiting dignitary would address the meeting on a matter that affected 
every member of the community.

The timing of the invitation was perfect. It was evening. Elders and 
youths had all retuned from their farms. The atmosphere was rife with 
wild rumours and social discontent. The society was amenable to 
suggestion that could possibly provide avenues to vent their anger.

Within a few minutes, the town square was filled to capacity with an 
unprecedented crowd of villagers, young and old, men and women alike. 
Mr. Ezenwani Nwoko, accompanied by some citizens of Idumuje-
Ugboko addressed the crowd. Ezenwani announced that the Obis of 
Idumuje-Unor and Idumuje-Ugboko were the ones that brought the 
oppressive tax from Ibadan. He alleged that the increase of 7s (seven 
shillings) was intended to gratify the Obis. He incited the crowed to invite 
Obi James Ikechukwu Anyasi II to the meeting to defend himself.

Two official delegates (oga onotu) were sent to invite His Highness, Obi 
James Ikechukwu  Anyasi II. At this time, it was already dark. When the 
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oga onotu arrived, His Highness asked to know by what authority the 
meeting was convened. They answered that it was the youths and elders 
that gathered to discuss the problem in the town and they wanted to hear 
from His Highness about a critical and burning issue.

His Highness told them that it was forbidden and taboo for the Obi to 
attend a meeting at Abu-Ano. He therefore refused to attend and rebuked 
them for their indiscretion. This decision was not only in accord with 
custom and tradition, it was a practical exercise of the dictates of personal 
security for any important personage. It would have been most unwise if 
not suicidal for His Highness to leave his Palace to meet an unfriendly 
and agitated crowd at such unholy hour.

The two delegates left the Palace. They delivered the message that the 
Obi would not attend.

Tax protests engineer fresh Obiship claims
It happened that one Mr. Albert Okonkwo Kasimanwuna Ogor came 
home on leave from Kaduna at the peak of the tax protests. He attended 
the anti-tax meeting at Abu-Ano and took the opportunity to address the 
crowd. He informed the crowd that he had just arrived from Kaduna, the 
seat of the Government of Northern Region. He told them that capitation 
tax was not being paid in Kaduna; neither was it being paid in Enugu 
capital of Eastern Region. He told the crowd that their Traditional Ruler 
was colluding with Government to cheat the people, and urged the people 
to resist it. 

Mr. Ogor said exactly what the people wanted to hear – the capitation tax 
was bad and unacceptable. People were extremely pleased with his 
speech. It is common practice in Idumuje to ask a young man you admire 
the question: Who is your father? (Onye mui?) After Mr. Ogor's speech, 
which was sweet sounding to the ears, some elders in the crowd wanted to 
know his parentage.

They asked: Who is speaking?” Some in the crowd replied: “He is one 
of the sons of Obi Anyasi I.” Then some elders replied; “Young man, 
may peace and the blessing of our forefathers be yours as you have 
come to teach us. Your are truly fit to be leader and king.”

In the heat of the situation, the crowd pronounced Obi James Ikechukwu 
Anyasi II guilty in absentia, and without hearing from him. He was 
alleged to have brought the burdensome capitation tax upon the people. 
The whole town then swore to an oath at Afia Nkwor that no one should 
visit the Palace, no one should go there for traditional ceremonies and 
feasts, and no one should address His Highness as Obi Agwu. They 
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further swore that any of the Obi's subjects who should kill a wild animal 
(bush meal) should eat the meat all by himself. No one should take the aka 
anu to the Obi as tradition required. The people exempted themselves 
from paying traditional homage to the Obi. Then, the crowd dispersed. 
Mr. Ogwashi Okoh was instructed to announce these decisions to the 
general public by means of iti ekwe.

This type of situation teaches a lesson about human societies. It illustrates 
the close relationship between belief and behaviour. Public sentiment 
need not be based on facts or truth. Beliefs could be completely 
imaginary; yet, the definition of the situation could be very real in its 
consequence. 

It must also be noted that in African social systems, one of the important 
ways of keeping a relationship alive is in the exchange of gifts, visits, 
participation in common feasts and ritual sacrifices. The mystical and 
religious values, which inform these practices, form the ideological 
superstructure of traditional African political systems. These visits and 
the possible modes they take are well defined by custom and usage. It is 
not possible to sustain a truly African society without formal exchange of 
visits, gifts, common feasts and traditional homage to the political 
authority.

To the dismay of the Obi, the people started to implement the decisions of 
the tax agitators. People started to avoid the Palace. They refused to pay 
various traditional tributes. They started to perform traditional 
ceremonies without the Obi's authority and blessing. This was the height 
of traditional anarchy, division and rancour.

Another event took place, linking the tax agitation to the Obiship tussle. 
When Mr. Albert O.K. Ogor arrived at Kaduna, he wrote to the ibiegwele 
to say that he was the first son of Obi Anyasi I and rightly heir to the throne 
of Idumuje-Unor. Immediately thereafter, the Obi's former adversary and 
cousin, Prince Daniel Adonoje switched his support to Albert. 

In the spirit of the new-found co-operation between Albert and Prince 
Daniel, Albert wrote a letter to Prince Daniel informing him that he 
(Albert) had changed his name from A.O.K.Ogor to A.O.K Adonoje. He 
advised that people should cease to refer to him as Ogor but rather as 

th
Adonoje. His letter to Daniel to this effect dated 16  February 1955 was 
read to the royal family. Albert also inserted a paid advertisement in the 

thWest African Pilot issue of 11  January 1954, changing his name from A. 
O. K. Ogor to A. O. K. Adonoje. 
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How did the Obi deal with the misdirected challenge to his authority? Did 
he resort to rough tactics, the use of force, or magico-spiritual powers? 
Our evidence is that Obi James Ikechukwu Anyasi II adopted civilized 
methods to deal with the trouble-makers in his domain. He had 
confidence in the legal process, and above all, in himself. He bid his time. 
He waited patiently to take action when there was sufficient cause to do 
so.
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8

OBI JAMES IKECHUKWU ANYASI II 
SUCCESSFULLY DEFENDS HIS 

TRADITIONAL AUTHORITY 

As a result of the rebellion against traditional authority occasioned by the 
capitation tax crisis, the first person to attempt to take a major title 
without the authority and blessing of the Obi was one Mr. Okolie Ngeme. 
He attempted to take the ichinmo to become an okpala. He refused to 
seek the permission of the Obi or come to the Palace for blessing. Mr. 
Ngeme was instigated to do this by some elders led by Mr. Emelue Enyi 
who was the ogene ikpala (head of the ikpala society).

Obi James Ikechukwu Anyasi II vs. Ngeme
Within a few days, Obi James Ikechukwu Anyasi II sued Ngeme at the 
Idumuje Clan Court. Ngeme was charged with contravening native law 
and custom by taking title (iko isi mmo) without the Obi's authority. The 
Clan Court found Ngeme guilty for failing to pay homage to the Obi, 
cautioned him and orderd him to pay 14/- (fourteen shillings) cost to the 
complainant. 

Ngeme disagreed with the verdict and appealed to the D. O. at Ogwashi-
Uku, acting as an appellate court. The D. O. upheld the verdict of the 
Idujmuje Clan Court as per text of judgement below.

IN THE APPELATE COURT OF THE DISTRICT OFFICER, ASABA DIVISION
HOLDEN AT OGWASHI-UKU BEFORE R. J. WELLS, ESQ., ASSISTANT

THDISTRICT OFFICER, THIS 18  DAY OF JUNE, 1954.

IDUMUJE CLAN COURT CASE NO. 48/54

Obi James Ikechukwu Anyasi II of Idumuje-Unor
Versus 

Okolie Ngeme (m) of Idumuje-Unor

Charge: Contravened against Native Law and Custom by taking title of 
'ikoisi', without the complainant's authority for the past four days.

Idumuje Clan Court Judgement dated 4/5/54 – for plaintiff.
The accused guilty, cautioned and discharged. To pay 14/- (fourteen 
shillings) cost of the complainant. 
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Defendant appeals to the District Officer's Court.

FINDING: It is common practice that in titles of this kind, the permission 
of the OBI is first sought. The appellant was old enough to know this. The 
fact he affirms that he was told to take the title by the elders is abused by 
virtue of the fact that he would in any case have to expend a large sum of 
money in taking the title the responsibility of which rests not with the 
elders but with him. It is possible that the elders of the town for various 
reasons misled the appellant by encouraging him to flout the authority – 
this is however no valid excuse. 

JUDGEMENT: I uphold the decision of the Idumuje-Unor Clan Court. 
14/- costs to be paid within one month. 

(Sgd.)
     R.J. WELLS,
Assistant District Officer, Asaba Division.

thAt Ogwashi-Uku, 18  June, 1954

Ngeme appeals to Resident's Court, Benin City
Ngeme further appealed from the D.O.'s Court to the Resident in Benin 
City. The Resident affirmed the D.O.'s verdict and gave Ngeme 30 days to 
pay costs to the Obi. The text of the judgement is as follows.

APPEAL NO.  41/1954

IN THE COURT OF THE RESIDENT, HOLDEN AT OGWASHI-UKU,
BEFORE H.D.N. BUTCHER, ESQ., RESIDENT, BENIN PROVINCE,

THTHIS 13  DAY OF OCTOBER, 1954.

Obi James Ikechukwu Anyasi II (m) of Idumuje-Unor Complainant-Respondent
Versus 

Okolie Ngeme (m) of Idumuje-Unor – Accused-Appellant.

CHARGE: Contravened against Native Law and Custom by taking 
title of 'ikoisi' without the complainant's authority, for the past four 
days.

Idumuje Clan Court Judgement dated 4/5/54 found accused guilty, 
cautioned and discharged him with 14/- costs.
District Officer's Appeal Court Judgement dated 18/6/54 upheld the 
Judgement of the lower court.

Accused appeals to Resident on the grounds that the judgement is 
contrary to Native Law and Custom, and that all he did was in accordance 
with the elders' advice. He therefore objects to paying 14/- costs.

51

Dawn of a New Era



Parties present in person. Former proceedings and grounds of appeal read 
and confirmed.
JUDGEMENT: The position in this case is clear. In most towns in this 
area as I personally know, the Obi has a particular task to perform in 
certain title taking. This is one of his main traditional functions, and 
unless all the proper ceremonial is followed, such titles are invalid. This 
principle, indeed, applies all over the province. For example, in Benin, 
the Oba maintains that omission of any ceremonies invalidates the title – 
c.f. his dispute with Iyase. Complainant is the Obi of Idumuje-Unor, and 
was installed and recognized as such in 1946. Recently, a dispute has 
arisen between him and certain sections of the Town led, by a certain 
Railway Employee, and a movement has started to get rid of him. So 
some of the elders advised the accused to omit the customary visit to the 
Obi in taking his title. 

I consider that if circumstances arise in which an Obi and his people are 
estranged, the towns people concerned must accept the necessary 
corollary that all title taking in which the Obi has a traditional part to play 
must inevitably be suspended until the dispute is over. They cannot have 
their cake and eat it. If persons who certainly know the custom advise or 
accept advice contrary to custom, then it must be made expensive for 
them. If I annul the order for costs against the accused (who does know 
the custom), it will act as an encouragement to others to break custom in 
the future. I consider that accused cannot plead ignorance and shelter 
behind an alleged “advice” from the supporters of the anti-Obi clique. He 
knew well what the custom is. 

Order: Appeal dismissed. Right of further appeal to the Governor in 30 
days explained to the parties.

Sgd.
Resident,
Benin Province.

Ngeme appeals to Governor's Court, Ibadan
Ngeme finally appealed to the Governor who upheld the decision of the 
D.O. and gave him three days to pay costs to the Obi.

IN THE COURT OF THE GOVERNOR HOLDEN AT IBADAN, NIGERIA
(NATIVE COURTS ORDINANCE, CAP. 143, SEC. 31)

BEFORE HIS EXCELLENCY, SIR JOHN RANKINE, K.G.M.C.,
GOVERNOR OF THE WESTERN REGION

ON
ST31  DAY OF JANUARY, 1955.

Obi James Ikechukwu Anyasi II (m) of Idumuje-Unor – Plaintiff-Respondent
Versus
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Okolie Ngeme (m) of Idumuje-Unor – Defendant-Appellant.

JUDGEMENT: This is an appeal from the judgement of the Resident's 
Court of Appeal, Benin Province. The Resident, The District Officer and 
the Idumuje Native Court had all found for the Plaintiff-Respondent.

The claim was for:
“Contravened against Native Law and Custom by taking title of 'ikoisi' 
without the complainant's authority since 4 days ago.”

Defendant-Appellant now appeals to this Court against the Order for 
costs. He admists that the Obi was not consulted in connection with his 
title. Instead, he complied with rites prescribed by the Society that 
initiated him which should therefore be responsible for any breach of 
native law and custom.

While the Defendant-Appellant may well have been to some degree the 
scape goat of a Society that took his fees and incited him to flout Native 
Law and Custom, it was the duty of Defendant-Appellant to satisfy 
himself as to the true position. All the Courts below have found that he did 
not comply with appropriate ceremonies and I am not prepared to 
interfere with the penalty imposed.

There are no merits in the appeal, which is dismissed, and the judgement 
of the Resident's Court of Appeal affirmed.

J.D. RANKINE
GOVERNOR, WESTERN REGION.

Certificate True Copy:
Sec. Western Region 9/2/55/

Certificate True Copy: Court Clerk,
Idumuje-Unor Customary Court.
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9

THE OBI'S FINAL TRIUMPH

While the cases cited above were going on, Barrister Dennis C. Osadebay 
(who later became Premier of Midwest Region) was briefed to write a 
petition to the Government on behalf of Okolie Ngeme and the elders.

First Enquiry cancelled 
Consequent upon the petition, the Aniocha District Council constituted a 

thCommission of Enquiry on 5  February 1955, to enquire into the Obiship 
Dispute in Idumuje-Unor. The members of the Enquiry were:

Obi Ezechie of Ewulu;
Councilor Okolo Obi of Ogwashi-Uku;
Mr. F. Ideyi;
Mr. S. Ogbechie; and 
Mr. B. Mokwunye.

The Enquiry sat from morning to 7.00 p.m. taking evidence. Albert failed 
to appear to give evidence but some elders gave evidence on his behalf led 
by Emelue Enyi ('ogene ikpala), the same man who instigated Mr. Okolie 
Ngeme to take 'ichinmo' title without the Obi's blessing.

It is interesting to note that before the Enquiry, Obi James Ikechukwu 
Anyasi II had access to a letter from Albert Ogor, based in Kaduna, to 
Prince Daniel saying that he (Albert) had sent money for the case and to 
entertain the members of the Enquiry. Following this, after taking 
evidence, the Obi's supporters trailed the members of the Enquiry Panel to 
the residence of the Headmaster of Patriotic School, (Now Ikeke Primary 
School), Idumuje-Unor, where the Obi's opponents killed a goat and 
cooked rice to entertain the members of the Enquiry Panel. 

Armed with this information, the Obi traveled to Benin City to lodge a 
protest with the Resident of Benin Province. One of his subjects, then a 
Benin-based trader, assisted him to consult a letter-writer. A petition was 

th
then dispatched to the Resident on 10  February 1955, alleging possible 
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bias and partiality by members of the panel who were being entertained 
by one of the parties to the dispute.

As a result of this complaint, the District Officer was directed to cancel 
the Enquiry as void.

Second Commission of Enquiry holds
Soon after, His Highness received a telegram informing him of another 
Enquiry. Dr. Isaac Maduobuogo Okonjo (then Mr. Okonjo) headed the 
Enquiry. The Elders briefed Barrister Augustine O. Maidoh (who later 
became Hon. Justice Augustine O. Maidoh), to handle their case.
The Obi chose to argue his case by himself. When Mr. Okonjo advised 
him to brief a lawyer as his opponents had done, the self-confident Obi 
replied: “The issues involved border on traditional matters and 
therefore was not a case for lawyers.”

In establishing his authentic claim to the throne, the Obi referred to 
previous cases resolved in his favour by the Idumuje Clan Court, Mr. M. 
M. Haig, D. O. at Ogwshi-Uku, Mr. Cohen, Resident, Benin Province, 
and Sir John Rankine, Governor of Western Region.

Among other things, his opponents alleged through Esokomuzor 
Osakwe (Ohene mmo) that the Obi built the Palace at a place removed 
from the Traditional (old) Palace Grounds because he, the Obi, knew that 
he was not the rightful heir.

An interesting cross-examination ensued.

His Highness: Do you know Inyibor?
Esokomuzor: What has that got to do with the case?
His Highness: The point is now in issue.
Esokomuzor: I will have nothing to do with Inyibor's case. I will    not 

answer.
(Mr. Okonjo,
(Panel Chairman) directed Esokomuzor to answer)
Esokomuzor: Yes, I knew Inyibor.
His Highness: How did you know Inyibor?
Esokomuzor: I said before that I would not talk about Inyibor. Your 

question is too deep in meaning. I will talk no more 
Mr. Okonjo
(Panel Chairman): directed Esokomuzor to answer all questions. 
Esokomuzor: I knew Inyibor. He was from Ugboko. He visited the

palace and did a forbidden act. That is why he was  
'dressed' in the palace. (Onyi isi aja, wa abia do kwa
 ma'.)
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His Highness: After Inyibor was killed in the Old Palace Grounds, what 
did the elders in Inyibors family do at the Old Palace 
Ground?

Esokomuzor: The elders from Inyibor's family were believed to have 
performed a dangerous ritual and cursed the Palace 
ground by a process known as itu iyi.

His Highness: Esokomuzor, do you now agree that it was because of
 the curse placed there, the Royal Family was right when
they advised me not to build the new Palace on cursed
 grounds since it would take a long time to neutralize the 
curse?

Esokomuzor: I agree.
Mr. Okonjo
(Panel Chairman) asked the lawyer to comment. He however had no 

comment since he did not know about these historical 
facts.

There was prolonged applause for His Highness, Obi James Ikechukwu 
Anyasi 11, among observers.

Esokomuzor further alleged that if the Enquiry Panel should visit the Old 
Palace, they would fail to find an ukpo-eze (king's throne). Without this, 
the Obi's Palace could not really be regarded as a Palace.

His Highness continued his cross-examination:

His Highness: Which is built first, is it the building or the ukpo eze?
Esokomuzor: Why, the house must be built first, before ukpo eze.
His Highness: Do you remember that a Palace was built, then broken

 and abandoned, before the New Palace now under 
construction?

 Esokomuzor: Yes.
His Highness: Do you know, as a fact, that ukpo-eze existed in the old 

building?
Esokomuzor: There was no ukpo-eze.
His Highness: If the Commission should go there and discover ukpo

eze in the old palace, what will be your punishment for 
telling lies?

Esokomuzor: The Commission may do what it pleases. 
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His Highness: I humbly request the members of the Enquiry to visit the 
old Palace. Even though bushes have long overtaken it, I 
am sure the ukpo eze will not be completely obliterated
 by weather and time.

Visit to locus in quo
The Commission then resolved to visit the old Palace to ascertain the facts 
for themselves. The Commission agreed to move at once. Young men 
were immediately recruited to clear the bush around the old Palace.

Lo and behold, there within the recesses of the chambers, the ukpo-eze 
was found, an elevated seat made of mud, complete with white chalk, 
cowries and ancient relics which refused to be washed away by years of 
exposure to rain, sun and time.

Mr. Okonjo invited Mr. Maidoh to see. The lawyer, himself a highly 
respected citizen from a neighbouring community, said he was satisfied 
that it was an ukpo-eze. All then moved back to the venue of the Enquiry.

Mr. Okonjo announced that he had completed taking evidence and that he 
would travel to Ibadan to search for relevant documents in the National 
Archives to which His Highness had referred.

After three weeks, Mr. Okonjo wrote back requesting His Highness to 
assemble the ibiegwele to await his arrival. This was done. Mr. Okonjo 
came. He announced that he had gone to Ibadan to refer to what Mr. M. M. 
R. Haig had written years earlier. He said that James Ikechukwu Anyasi 
was the rightful Obi and the no one should disturb him any further.

Mr. Okonjo submitted his report to Ibadan. But a prominent civil servant 
from Onicha-Ugbo who was in charge of Midwest Affairs at Ibadan at 
that time suppressed it. This was the position until the Midwest Region 
was created in 1963 and the Report was transferred to Benin City.

Patridge Commission of Enquiry
In 1963, Chief Dennis Osadebay became Premier of the newly created 
Midwest Region under the banner of the National Council of Nigerian 
Citizens (N.C.N.C.). Osadebay had. as a legal practicitioner in 1954, 
written a petition against Obi James Ikechukwu Anyasi II on behalf of Mr. 
Okolie Ngeme and some elders. Some Idumuje people quickly petitioned 
the Premier, saying that since he (Osadebay) once represented Mr. 
Ngeme, and since the Obi was an Action Group supporter, the Obi should 
be removed. 
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The matter was brought before the Executive Council of the Midwest 
Region. Fortunately, Dr. Isaac Okonjo was then Permanent Secretary. He 
briefed the Council and called their attention to the Enquiry Report and 
recommendations, which were not implemented at Ibadan before 
Midwest Region was created. After reading the Okonjo Report, the 
Council refused to accept it, for reasons, which are not now very clear.

Rather, Chief Dennis Osadebay appointed a Commission of Enquiry 
headed by an expatriate officer, Mr. D. B. Patridge, to look afresh into the 
Obiship dispute in Idumuje-Unor.

Following this, a telegram arrived at the Palace requesting the Obi to 
submit memorandum within one week. He wrote this himself, attaching 
relevant documents and posted them to Ubiaja.

It would appear that Albert and his supporters failed to submit a 
memorandum to the Commission of Enquiry. Mr. Patridge then wrote his 
report to the Executive Council. After studying it alongside the Okonjo 
Report, the Council again confirmed the right of Obi James Ikechukwu 

th
Anyasi II to the throne of Idumuje-Unor (See Daily Times of 30  
December, 1964, p13).

“NEW OBI OF IDUMUJE-UNOR
The Midwestern Nigeria Government has recognized Mr. 
James  Ikechukwu Anyasi as the rightful Obi of Idumuje-Unor
 in Asaba Division. 

This was announced in Benin City by the Minister of 
Local Government and Chieftaincy Affairs, Chief 
Humphrey Omo-Osagie.

The Minister added that Mr. Anyasi had been informed 
of his recognition.

The Midwestern Nigeria Government instituted a
commission of inquiry into the Obiship dispute last 
March.”

The Obi received many congratulatory message from home and abroad. 
His name was gazetted afresh as Obi of Idumuje-Unor. (See Midwestern 

th
State of Nigeria Gazette No. 64,vol. 11, Benin City, dated 7  November, 
1974, MS LN 87 of 1974 Annexure 1).
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Since then, there have been sporadic, if feeble attempts by disgruntled 
elements to foment trouble in Idumuje-Unor and divert the efforts 
towards peace and development. Happily, the Government placed a high 
value on peace for progress and has discouraged professional trouble 
makers.

Military Government warns troubles makers
In May 1973, the Military Administration had cause to issue the 
following letter:

MINISTRY OF LOCAL GOVERNMENT
AND CHIEFTAINCY AFFAIRS

BENIN CITY.
rd

3  May, 1973
Our Ref: CH. 36/192

Esekwamuzor Osakwe and 8 others,
C/o Chiezukwa Nwonye Esq.,
Ogbeakwu Quarters,
Idumuje-Unor,
Via Issele-Uku.

Sir,

CLASSIFICATION OF CHIEFS
th

I am directed to refer to your petition dated 10  June, 1972, on the subject 
matter of the appointment of Chief James Ikechukwu Anyasi II, as the 
Obi of Idumuje-Unor addressed to His Excellency, the Military 
Governor a copy of which was endorsed to this Ministry to inform you 
that any failure to accord recognition to Chief James Ikechukwu Anyasi 
as Obi of Idumuje-Unor in the Local Administration of Affairs of the 
people will be regarded as lack of respect to the Government of the 
Midwestern State.

ii. I am to emphasise that the question of claim by one Mr. A.O.K. Anyasi 
Adonoje, as the rightful successor to the stool of Obiship had been 
thoroughly enquired into and rejected. The present Military Government 
has found no reason to vary the decision given by the defunct civilian 
government of the State in 1964, after the Partridge Commission of 
Enquiry.

iii. Government is satisfied that His Highness Obi James Ikechukwu 
Anyasi II is competent to bestow any minor chieftaincy title on any of his 
people. In the interest of progress and development of your people, I am 
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to warn you and all other trouble makers to cease forthwith from 
tormenting further trouble in Idumuje-Unor as government will view 
with serious concern any act which might lead to the breach of peace. 

I am,
Yours sincerely

(Sgd,) A.G.B. Neisiama,
Ministry of Local Government and Chieftaincy Affairs,

For Permanent Secretary.

Although no society is completely static, it could be said without fear of 
contradiction that the years of quarrel and rancour in Idumuje-Unor were 
like wasted years. 
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10

FUNCTIONS OF TRADITIONAL RULERS 

Obi Anyasi II was growing in confidence and 
mastering his kingly duties. These functions, in Idumuje tradition, are 
extensive and all embracing. They include kingly (executive and 
administrative), legislative, judicial and priestly as well as ceremonial 
functions.

The administrative structure of Idumuje-Unor described hereunder was 
already in shape long before Obi James Ikechukwu Anyasi II inherited 
the throne of his forbears.

Structure of traditional government of Idumuje

Government has to do with the ways in which a people are ruled and the 
agencies which they establish for that purpose. The Government of 
Idumuje has three levels, namely, town (Ani), village (Ogbe) and lineage 
(Idumu).

However, the basic unit of Idumuje political organization is the ogbe or 
corporate village. This is consistent with the practice in Western Igbo 
culture area where the unit of social organization is the corporate village 
or clan. Each village or clan is made up of a number of agnatic lineages, 
united by actual or fictional descent from a common ancestor.

Each village (ogbe) in Idumuje has its recognized communal land. The 
sum total of al land owned by all villages makes up Idumuje land, and 
which is held by the Obi in trust for all Idumuje people.

Each ogbe is in turn made up of a number idumu or umunna. The 
umunna are unilineal descent groups or agnatic lineages. Members live 
in strictly face-to-face relationships. The idumu does not own land, and 
meeting of elders of the idumu (izu ime uno) has no formal council. 

The decision-making body is the Izu-Ogbe (village council) presided 

James Ikechukwu 

61

Dawn of a New Era



over by the Diokpa-Ogbe (eldest man in the village).

The Diokpa is the spiritual head of his lineage. He is the link between the 
living and the dead. He plays a vital role in the day-to-day administration 
of the village in matters within his competence as defined by custom.

Diokpas are believed to be endowed with supernatural power, wisdom, 
and ritual authority, which manifest in political power, subject to the Obi. 
The fear that these elders could invoke supernatural forces to enforce 
their political decisions tends to elicit obedience and conformity.

The izu-ebo is a meeting of all persons of the same lineage wherever they 
may live. It includes female members of the lineage married outside the 
town. This is interposed between the idumu and ogbe.

At the level of the ogbe and the Ani, the administrative organization (and 
not the lineage) is the framework of the political structure. But at the level 
of the idumu, the lineage system is the framework of authority through 
the izu ime uno.

izu-Ani is a meeting of all villages. Every adult is entitled to attend.

Traditional societies
There are a number of traditional societies that perform essential duties in 
the traditional government of the community. Most important among 
these are:

Ikpala Society - This conferred high rank in society but had little  
administrative function.
Ndi Dibia Society    - These are traditional medicine men.
Uzu Society - These are blacksmiths who produce 

farm implements and weapons.
Ndi-Omu Society  - This is a women society. It performs 

spiritual functions, e.g., sanctifying, the market.
Inwene Society  - This is a women society, which also 

conferred high social status, and like the Ikpala 
          Society, it involved little administrative functions.

Another important organ of Idumuje-Unor traditional government is 
what is often referred to as Elders (Ikenye-Ani). The elders comprise 
three distinct classes of persons, namely. 

a) Olinzele (traditional and honourary chiefs, who are 
indigenes);
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b) Ogene Ikpala (head of Ikpala in each village);
c) Diokpa Ogbe (eldest man in each village).

Ndi-Ichie consists of old men who have no okpala title. They are exempt 
from communal labour but they have to be present to supervise the ikolo.

The title of okwelegwe has two levels of meaning in Idumuje. First, he is 
one of the Ndi-Ichie. He marks out portions of work to be done and 
carries our over-all supervision of communal labour. The title okwelegwe 
also refers to a high-ranking chief. This chieftaincy is usually bestowed 
on a vibrant young man who achieves greatness at an early age. Due to his 
abundant energy, he is the leader of the work force at the chieftaincy 
level.

The ikolo is a social class of mostly youths and others, whose main 
characteristic is that they are non-titled persons whose customary duty is 
in the area of communal labour such as clearing the market square, 
streets, carrying corpse, digging graves and serving refreshments at 
ceremonies. There are prescribed sanctions against any member of the 
ikolo who fails to perform his function.

The transition period from colonial rule, through Independence in 1960, 
to the present time and the change in authority patterns, which they 
involved, served to heighten social tension in many Nigerian societies. 
As shown in the following chapters, Idumuje-Unor had its fair share of 
these social tensions.

In spite of these, the customary structure outlined has remained in place 
despite the super-imposition of colonial, parliamentary, presidential and 
military systems of government over traditional systems.

Appointment of chiefs
The conferment of chieftaincy titles is a right of the Traditional Ruler. 
This is clearly recognized in the Traditional Rulers, Council and Chiefs 
Edict, 1979.
                                                                       
A traditional chief (olinzele-okpor) is the holder of a chieftaincy title to 
which traditional functions are attached while an honourary chief 
(olinzele ahu-obi) is the holder of a chieftaincy title to which no specific 
traditional functions are attached.

The above Law also enjoins the Traditional Ruler to “forward the name 
and other particulars of a chief (whether traditional or honourary) 
on whom a title has been conferred under this Part to the appropriate 
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Government Department for registration”.

Declaration
Section 3 of the Chiefs Law requires a Traditional Ruler to make a 
declaration in writing stating the customary law, which regulates the 
selection of a person to be the holder of a traditional ruler in its area. In the 
case of hereditary traditional stools, “the declaration shall contain a 
sufficient description of the method of succession to the traditional 
ruler title”.

Duties of chiefs
To discuss the functions of an Obi without outling the corresponding 
duties of his chiefs would give only a partial view of the situation. The 
traditional members of the Onotu as listed in the Second Schedule, Local 
Government (Amendment) (No. 4) Edict, 1979, listed the following 
members of the Onotu in Idumuje-Unor.

The Obi - He is permanent head, by right of Hereditary 
royal powers. His traditional Greeting is Agwu
 (Obi-agwu-ukpo which means the King for ever
 on the throne).

 Iyase - He is the Traditional Prime Minister. His greeting 
is Onowu.

st
1  Odogwu  - This is the Defence Minister. His greeting is Abbi.

Isama - He is the cultural minister. His greeting is Akwe.
nd st2  Odogwu - He is assistant defence minister. He assists the 1  

Odogwu. His greeting is Abbi.
Uwolo - He is the Chief of Army and Defence Staff. He

 actually led the field forces in battle in times past.     
His greeting is Agba.

Oza - He also assists the Odogwu. His greeting is Okita.
Ede - This is the Youth Minister. His greeting is Odafe.

nd
2  Oza - Here is another assistant to the Odogwu. His 

greeting is Okita
nd

Ozoma - This is the 2  cultural Minister. His greeting is 
Onya.

The Ohene Ohai (Ohai Priest) is called Onihe. His titular greeting is 
Ogene or Iyi. He occupies a highly respectable position in the system. His 
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role is mainly spiritual rather than political and administrative. He is in 
many important respects, the epitome of ritual authority in the Kingdom. 
He must be from Imeogbe village, due to his special spiritual powers 
connected with the Nnemocha goddess.

The Omu is the mother of the town. She is addressed as Her Highness. 
She sits with Olinzele when matters affecting women are discussed. She 
is entitled to dress like a man by wearing ibe ato (three piece white 
wrapper) and a hat. The title is rotational between Ihunmo and Isagbeme.

The Omu treats cases involving women or between women such as 
disputes regarding market stalls or sexual assault. Any matter that she 
could not settle is remitted to the Obi in Council in an appellate 
jurisdiction.

Holders of honorary chieftaincy titles who have in recent decades also 
become members of the Obi in Council include:

Olikeze - This literally means, a Pretender to the Throne. 
His greeting is Utomi.

Ike-Obi - A pillar to the Obi. His greeting is Ike.
Ode-Uri - This means Indelible record of Truth. His greeting 

is Omenka.

Onu-Obi - He is the mouthpiece of the Obi. His greeting is 
Onu-Obi.

Odozi-Ani - One who repairs the town. His greeting is Odozi-
Ani.

Agu-Nwanyi - This literally means lioness. It is conferred on a 
woman of unusually bravery or achievement. Her 
greeting is Agu-Nwanyi.

Ogwuluzeme - The greeting is Ome ife aso ani.
Ogiso - Derived from ancient Bini kings. His greeting is 

Oka ilolo.

Omenka - A gallant citizen. The greeting is Omenka. 
Odabemeze - One who rests on the King. His greeting is 

Odabemeze.

The honourary chiefs have no traditional functions except as defined for 
them by the Obi. Over time, their positions may attract an aura of 
traditional significance.
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Kingly functions
The executive authority of the town resides in the Onotu (Obi in 
Council), which consists of traditional chiefs, appointed by the Obi. The 
traditional members of the Onotu as list in the Second Schedule, Local 
Government (Amendment) (No. 4) Edict, 1979, listed the members of the 

st ndOnotu in Idumuje-Unor as the Obi, Iyase, 1  Odogwu, Isama, 2  
Odogwu, Uwolo, Oza and Ede.

However, the list was patently incomplete. It did not include the Ozoma, 
who had for centuries been recognized as a high-ranking traditional chief 
in Idumuje.

The apex of the Obi in Council is the Obi. He is the overall political and 
spiritual head of the community. Prior to colonial rule, he exercised 
immense powers. He was internally sovereign in the Austinian sense. All 
persons and institutions in his domain were his subjects. He was 
externally independent since there was no external power to which he 
was subject.

Loyalty to different decent groups is balanced by loyalty to the Obi as 
symbol of centralized authority and unity of all Idumuje people.

The idea of separation of powers was not formally developed in Idumuje 
traditional government since society was close-knit and homogenous 
rather than anomic and heterogeneous.

The Obi in Council at various times exercised legislative and executive 
powers much like the Queen-in-Council of earlier centuries Britain. The 
Council also regularly sits as a judiciary when it handles cases brought to 
it by the citizens.

However, as expansion continued, there develop a balance of powers 
between the Obi, the Obi-in-Council, Izu-Ani and other agencies.

As king, an Obi is a President and head of the traditional executive, which 
is composed of the Obi and all traditional and honourary chiefs listed 
above. This is the cabinet. A traditional chief represents each village. The 
primary executive authority of the town resides in him. He presides over 
the Izu Onotu, (Obi in Council), the Izu Ani, (own Assembly, and other 
important meetings.

The process of decision-making at the Obi-in-Council does not involve 
voting. Whether a new rule is proposed or a judicial decision is being 
made, they simply discuss it and the preponderance of enlightened 
opinion prevails. However, the Iyase announces the decision only after 
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the Obi has given assent to it.

The Obi is the chief custodian of communal lands and natural resources, 
i.e., forest produce. He signs Royalty for all timber felled in his domain. 
This also explains why any one who kills 'big meat' within the Kingdom 
is bound by tradition to take a specified part of it to the Obi.

As the source of traditional authority, he retains the power to bestow 
subordinate chieftaincy titles in his domain.

In the words of Mr. D.B. Patridge, “he is the living expression of the 
identity of the people and an embodiment of their common 
interests.” This is why he is called “father of all the people.”
 
In matters between Idumuje and other communities, the Obi is the chief 
representative of the people both internally and externally. In practice, he 
delegates this authority to one or more of his chiefs to represent him from 
time to time.

Maintenance of law and order
A very important function of the Obi is general maintenance of law and 
order. This is achieved through his chiefs in the various villages.

In a community where the traditional rulers is highly regarded, there can 
be no serious threat to peace.

Customary law
According to the great jurist, John Austin, a law is a command of the 
sovereign addressed to the subjects and attended with sanctions. But as 
the great legal historian Sir Henry Maine pointed out, there were many 
customary laws prevalent in states, which could not be claimed to be the 
“commands” of the sovereign. Yet, these customary laws are enforced 
and observed by the people. Customary law may spring from the 
commands of the sovereign or may originate from custom, tradition or 
religion. All that is necessary is that it must deal with external actions and 
the community or state must enforce it.

Hence, P.G. Osborne in his Concise Law Dictionary (1964, 101) defines 
custom as:

“A rule of conduct, obligatory on those within its scope, 
established by long usage. A valid custom has the force 
of law. Custom is to society what law is to the state 
(Salmond). A valid custom must be of immemorial 
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antiquity, certain and reasonable, obligatory, not 
repugnant to statute law, though it may derogate from 
 the common law.”

Obi as law-giver
The Obi is the most consistent source of new traditional rules and 
regulations, subject to confirmation by the Izu-Ani.

The procedure is that after discussing an issue that demands a new rule 
and taking a position, the decision of the 'Onotu' (Obi-in-Council) is 
presented to the Izu-Ani. At the Izu-Ani, the Iyase, who is spokesman of 
the Obi-in-Council, presents the issue to the community.

Those willing to speak express their views. The proposed rule may be 
approved or rejected. Approval may be by preponderant majority 
shouting, “Yes”. The voice of the 'Noes' may be drowned and they lose 
out. If the proposed rule is approved. It becomes law. In case of objection, 
it is reviewed.

The principle is that Izu-Ani must confirm the decision of the Obi-in-
Council before it becomes a law binding on the entire Idumuje 
community. This is an effective check whereby an over-bearing Obi-in-
Council cannot turn into an anti-people dictatorship.

Obi as a Judge
In African traditional legal systems, formal judges were not a necessary 
attribute of law. There were functional alternatives such as traditional 
societies, chiefs and ultimately, the Traditional Ruler.

The Obi is versed in local customary laws and culture. On matters within 
traditional jurisdiction, the Obi is the final authority and chief arbitrator in 
minor disputes.

The Obi is the head of the Obi-in-Council in the discharge of its judicial 
functions. At the Obi-in-Council, various disputes between citizens are 
brought for settlement. Monday each week is set aside for settlement of 
non-criminal matters in the Palace. They interpret tradition and settle 
disputes. In this wise, the Obi plays the role of a judge or arbitrator.

In case of malfeasance, e.g., fighting during 'idu-olu' an aggrieved party 
may report such an offender to the chief representing the village  the Obi-
in-Council. If it is a minor issue, the chief resolves it. He may impose 
fines, e.g., drinks and goat.

68

Dawn of a New Era



In case of serious matters, the chief reports the case to the Obi. A meeting 
of the Obi-in-Council is summoned. The person is invited to defend 
himself.

Judicial powers of the Obi-in-Council
The Obi in Council settles numerous disputes regularly including 
divorce, stealing, and damage to farm crops.

In Idumuje tradition, only the Onotu may dismantle or destroy an 
unauthorized building or other illegal structure. The particular member of 
the Onotu who leads this exercise is the Odogwu (okpukpo ugba dike)  or 
his nominee).

In case of suicide, only the Odogwu or Isama is empowered in Idumuje 
tradition to cut the rope to bring down the dead body.

A summary of the judicial powers of the Obi-in-Council may be outlined 
as follows:

· It settles disputes between individuals.

· It punishes offenders and imposes penalty for violating traditional 
laws and customs of the town.

· It settles disputes between villages.

· It determines those who break the laws and customs and punish 
offenders.

· It hears appeals from parties who are dissatisfied with matters 
settled by the chiefs  in any of the villages.

· It acts as a check on other societies and agencies of traditional 
government, e.g., ikpala.

· It advise the Obi in the exercise of his prerogatives.

Sanctions
This involves moral, penal and supernatural sanctions.

The malfeasor may be absolved. If he is found culpable, he is penalized. 
This usually takes the form of fines, e.g., drinks, cock or goat.

In case of certain serious offences against tradition and custom, such as 
alu (abomination) or ife-ani-aso (forbidden acts), ritual observances may 
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be imposed.

To wipe stealing and other criminal activities in the Kingdom, there are 
traditional sanctions against malfeasors. For example, during ogbanigbe, 
youths may compose derogatory songs with the names of such persons, 
depending on the type of offence committed. This long-standing tradition 
remains valid, but may be invoked only during the ogbanigbe.

Furthermore, felons may be denied the privilege of taking titles in the 
kingdom.

Traditional approach to settlement of disputes 
Whatever criticisms might be leveled against Obis and chiefs, traditional 
fathers were not rabid dictators and never ruled their communities with 
iron fists. The monarch was undoubted father of all in his community. He 
represented the whole community indivisibly and not one part of it or one 
interest political group. He tried to foster a spirit of unity between various 
segments of society. Through his chiefs, he reaches out to the lowest and 
highest cadres of society. Even though there were no vigorous debates 
between opposed sides as in parliament, consultation and consensus was 
inherent in traditional systems of government.

In Idumuje, as among other Igbo societies, the process of decision making 
involved the phenomenon of Ume (consultation). After hearing the facts 
of a case from all sides, the Obi, chief or presiding elder nominates a 
number of persons from the audience (including all sides of the case) to go 
out of sight and out of hearing for Ume. During the Ume,  the chosen wise 
ones consult among themselves. Members make suggestions and agree 
among themselves.

The ume elects one among themselves to 'inform' the Traditional Ruler of  
their decision. A chief announces the decision after the Obi has assented 
to it. It is a whole process of consultation and negotiation behind the 
scenes. 

The process ensures absolute impartiality of the traditional ruler who 
announces, through his chief, what the ume recommends. It ensures that 
no one can be a judge in his own case.

The guiding principle of the ume is the maintenance of peace and order. 
The members arrive at a consensus as to how best the matter should be 
amicably resolved. They allocate many blame, fine, compensation or 
ritual sacrifice as the case may be. It was rarely punitive but rather 
conciliatory and up-building in purpose. This practice applied both to 
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disputes between individuals, small and large social groups such as 
villages or even between clans. 

Priestly functions
The Obi also performs priestly functions. This is based on the belief that 
the Obi has the power or ability to control or call upon divine or 
supernatural forces.

The priestly function of the Obi includes fixing dates for various festival 
which constitute an important part of the life of the community. Obvious 
examples are the New yam festival (iwaji) and traditional New Year 
festivals.

Ceremonial functions
Burial ceremonies are regulated by custom. No individual is so rich or 
educated as to be exempt from death. All 'second' burial rites are approved 
and fixed by the Obi and he keeps record of all fixtures to avoid clashes 
and ensure peace in the community. 

All annual festivals and ceremonies are fixed and announced by him. 
These often commence on August 1, with emume ani uzo ugbo 
Okwunye.

All major ceremonies culminate in the Obi's Palace.

As the living embodiment of the town, the Obi is saddled with the 
responsibility of receiving and entertaining distinguished visitors to the 
kingdom. Any dignitary of note who wishes to visit the town usually starts 
by paying a courtesy call on the Palace to appraise the Obi of his mission.

Most African governments realized a need to build up a national identity 
through traditional arts and culture. Traditional ceremonies and festivals 
have become major tourist attractions and important sources of national 
identity.

As far back as 1973, Mr. D. B.  Patridge suggested that “traditional 
rulers could be given functions to perform ceremonially, or more 
actively as Chairman or members” of Local Councils. 
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11

ACHIEVEMENTS OF OBI JAMES 
IKECHUKWU ANYASI II SO FAR

Success in life could be measured by one's ability to achieve one's life 
project. It could also be measured in terms of realizing group goals. We 
may also view this against the background of the set functions of 
Traditional Rulers as described in Chapter 10 above.

This chapter attempts to assess the achievements of Obi James 
Ikechukwu Anyasi II at three main levels viz: self-realisation, 
performance of kingly duties and the progress of his town.

Self-realisation 
Obi James Ikechukwu Anasyi II is blessed with good health of mind and 
body.

He was born of royal blood and was able to subdue every challenge and 
diversion from temporal forces.

For a young man of Idumuje parentage at the age 24 in 1947, who had 
traveled to Ogwashi-Uku, Asaba, Onitsha, Burutu, Forcados, Enugu, 
Ibadan, Jos, Zaira and Kaduna, it could be rightly be claimed that he has 
widely travelled. 

He  speaks Hausa, Olukunmi, Igbo and English.

At the age of 24, he was already (rotational) President of Idumuje Clan 
Court. Today, many public servants and politicians break their heads to 
struggle for equivalent positions.

As a King, he presided over a wide range of cases, not only in his own 
Obi in Council but also in the Idumuje Clan Court, for decades. He is 
widely experienced in the affairs of men as well as the ways of life of his 
people. 

Obas and Chiefs Conferences
In 1950, Obi James Ikechukwu Anyasi II and late Oba of Benin, Oba 
Akenzua II, were selected by the Resident, Benin Province  to attend 
Obas’ and Chiefs’ Conference at Ibadan, which lasted 10 days. Benin 
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Province comprised present-day Edo State and the following local 
government areas that were then in Asaba Divison: Aniocha North, 
Aniocha South, Ika North-East, Ika South, Oshimili North and Oshimili 
South, now in Delta State.

At that time, the  outstanding name among traditional rulers in this part 
of the country was the Oba of Benin. But the colonial masters also had an 
eye on the rising star, Obi James Ikechukwu  Anyasi II.

Omo N'oba N'edo, Uku Akpolokpolo, Akenzua 11, C.M.G.

Oba of Benin (1933-1978) 

At the end of the Conference, the Southern Nigeria Defender ran the 
headline “Oba Anyasi left Ibadan back to his domain.”

In 1959, Obi James Ikechukwu Anyasi II again represented Aniocha 
Division at the Obas and Chief Conference held at Ibadan. Asaba 
Division comprised the present Aniocha North, Aniocha South, 
Oshimili North, Oshimili South, Ika South and Ika North-East Local 
Government Areas.

In 1962, the Obi again represented the same Aniocha Division in the 
same Conference.

These two consecutive meetings were held to address the emerging 
leadership tussle between Chief Obafemi Awolowo and Chief S.L.A 
Akintola that eventually led to troube on the floor of the Weestern House 
of Assembly. 
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At peace with neighbouring communities 
Many slave raiders promoted inter-communal strife among Western 
Igbo towns and villages. However, as soon as the people united against 
foreign domination, these seemed to come to an end.

According to Isichei (1976, 131), the Ekumekwu resistance brought 
together over a dozen previously disunited communities spread over an 
area of some eight hundred square miles. They “succeeded in 
overcoming their traditional suspicions and antagonisms, to oppose 
the invasion of their country.” Isichei identified these communities to 
include Umu-Ezechime, Ogwashi-Uku, Akumazi, Ubulu-Uku, Ibusa 
and Idumuje.

For over a century, Idumuje had been at peace with its neighbours. There 
had been no reported instance of warfare or inter-communal strife of any 
kind.

Obi James Ikechukwu Anyasi II as peacemaker
Following a boundary dispute between Ukwu-Nzu and Onicha-Uku, in 
the present Aniocha North Local Government Area, which threatened 
the earstwhile peace in the area, Obi James Ikechukwu Anyasi II 
convened a Peace Meeting to settle the matter. A series of peace 
meetings were held at the Palace of the Obi of Idumuje-Unor. The 

st th th
meetings were held on 21  March, 28  March and 4  April 1981.

The Peace Committee comprised HRH Obi Ezechie, the Obi of Ewulu, 
Chairman, HRH Obi James I. Anyasi II, the Obi of Idumuje, Host and 
Co-ordinator, HRH, the Obi Izediunor, the Obi of Ogwashi-Ukwu, HRH 
Obi Justin Nkebakwu, Obi of Ugboba, HRH Obi Ngadaonye, the Obi of 
Ubulubu, HRH Obi Anyasi, the Obi of Idumuogo, Prince Humphrey 
Ochei, Regent of Ugbodu, Chief Ufoegbune, Iyase of Issele-Uku, Chief 
Timothy Nwambuonwo, Iyase of Idumuje-Unor, Chief Philip O. 
Chiazor, Uwolo of Idumuje-Unor, Chief Johnson Offor, Isama of 
Idumuje-Unor and Chief Odibe Mmakwe, Iyase of Idumuogo, Chief 
Chris O. O. Biose was Secretary of the Peace Committee. 

Ukwunzu appointed two spokesmen namely, HRH Obi Ogoh I, the Obi 
of Ukwu-Nzu and Chief Mission Jebose (Isama of Ukwu-Nzu). Three 
members from Ukwu-Nzu were later co-opted to join the Peace 
Committee. These were Chief P.O. Nwadimuya (Ezomo of Ukwunzu), 
Chief Nkechor Uwadia (Oligba of Ukuw-Nzu) and Mr. Johnson 
Dunkwu.

The spokesmen for Onicha-Ukwu were Chief Okohuei (Iyase of 
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Onicha-Uku) and Mr. Sylvester Moemeke. Three members from 
Onicha-Uku were also co-opted to join the Peace Committee. These 
were Chief Okafor Anthony (Uwolo of Onicha-Uku), Chief Mohanye 
(Oza of Onicha-Uku) and Mr. Onyeshinye Azike.

The peace process involved hearing evidence from both sides, as well as 
physical inspection of disputed areas as well as historical landmarks in 
the bush. The matter was amicably resolved and the Committee marked 
out the boundary for the two towns. 

Public Recognition
Obi James Ikechukwu Anyasi II always seemed to receive recognition 
from high authorities right from the D.O.s to the then Governor of 
Western Region, His Excellency, Sir John Rankie, KGMC.

Obi James Ikechukwu Anyasi II also received support from important 
personalities in the country. For Instance, on the anniversary of his 45 
years on the throne, Chief Sunny Okogwu presented various gifts and 
one 504-saloon car to the Obi. He also made a voluntary contribution to 
the renovation of the palace and welfare of the palace.

thOn 13  October, 1991, Obi James Ikechukwu Anyasi II was Special 
Guest at the launching of a book titled. “Culture, Economy and National 
Development”, edited by S. Bello and Y. Nasidi (Proceedings of the 
National Seminar Events of NAFEST 89) published by National 
Council for Arts and Culture, National Arts Theatre Complex, Iganmu, 
Lagos, where he represented Chief Sonny Okogwu.

In a letter, Chief Okogwu noted that Obi James Ikechukwu Anyasi II 
“was the first to honour him with a title in Anioma”.

th t h On 16  to 17 July 2000, Obi James Ikechukwu Anyasi II was in a 
delegation of Delta State monarchs and leaders who paid a visit to 
President Olusegun Obasanjo at Aso Rock.

Obi James Ikechukwu Anyasi II said the opening prayers for the 
meeting.

On the only occassion he met the President and Commander-in-Chief of 
the Armed Forces, President Olusegun Obasanjo at Aso Rock Villa, 
leader of delegation, His Royal Highness Obi Professor Chike Edozien, 
the Asagba of Asaba, nominated Obi Anyasi to pray for the President. 
This he did.
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L - R: HRH Obi Henry Ezeagwuna I, Obi of Issele-Uku, Chief Sunny Odogwu 
(Ide Ahaba), HRM Obi Prof. Chike Edozien Asgba of Asaba, President 
Olusegun Obasanjo, HRH Obi James Ikechukwu Anyasi II, Obi of idumuje-
Unor, HRH Obi Albert Nwoko III, Obi of Idumuje-Ugboko, Chief Dr. (Mrs.) 
Theodora Giwa-Amu

Obi James Ikechukwu Anyasi II has been cited in several reputable 
publications including “WHO’S WHO IN AFRICA 1978” (A Daily 
Times Publication). THE AFRICA YEAR BOOK, AND WHO’S WHO 
1977 had the following to say about him:

“ANYASI, James Ikechukwu, Nigeria Traditional ruler,
the Obi of Idumuje-Unor, Bendel State, Nigeria,
President, Idumuje Clan Development Committee, born
March 6, 1924, at Idumuje-Unor. Married March 28, 1950,
Melvina Oselukwe, three daughters, two sons; educated
Trinity School, Kafanchan, North Western State. Patron – 
Idumuje Branch of the defunct Action Group party of
Nigeria: Address: Obi's Palace, Idumuje-Unor, Bendel 
State, Nigeria.”

Development of his domain
In traditional times, Idumuje was self-reliant to a large extent in terms of 
providing basic infrastructure needed by the community.

76

Dawn of a New Era



In spite of the vain promises of politicians, community development 
unions remained the cornerstone of development in rural areas in 
Anioma land. These include provision of town halls, royal palaces, 
markets, roads, bridges and culverts, maternity homes, school buildings, 
equipment for schools, furnished quarters, stationery, typewriters, 
accommodation for school heads and maternity heads, vehicles, health 
centre, school laboratories, paving and maintenance of roads.

As a patriot, Obi James Ikechukwu Anyasi II exudes a consummate 
passion for the progress of Idumuje. Before 1950, most prosperous 
indigenes feared to build modern houses in the town or use corrugated 
iron sheets (zinc). They believed that they would die if they did. Some 
elders reasoned that this longstanding taboo was probably related to 
damning rituals performed by Idumuje traditional mystics forbidding 
'Oyibo' influence in Idumuje. It has already been made clear that 
Idumuje was for some time the headquarters of the famous Ekwumekwu 
movement in Enuani, which was the springboard of African resistance 
against colonialism in this part of the country.

Rather than resort to fetishes, the Obi traveled to Anwai Asaba in late 
1950 to seek foreign missionaries to counter or exorcise the seeming 
curse. Subsequently, a group of missionaries came along with a C.M.S. 
Reverend to perform religious services in Idumuje and pray at 
significant spots associated with the earlier damning rituals.

For the attainment of community goals, the ability of leadership to 
inspire confidence and carry the large majority of the population is 
paramount. The crucial factor is that the group must move largely as on 
body – in resonance with leadership.

While history bears witnesses to the role of the creative minority in 
giving impetus to change, the task of development is essentially a social 
enterprise. It is indissolubly linked with people and their well-being. 

Not traditional ruler or even a President can develop society all by 
himself. It is only people working in co-operative effort, the ordinary 
citizens, farmers, artisans, factory hands, women, in collaboration with 
enterprising citizens that can develope the community. Whenever and 
wherever the masses are rudely excluded in the vital processes of 
development, development shall elude such society. The people must be 

“involved” (apologies to Dim Chukuemeka Odumugwu Ojukwu).
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Let it equally be stated that Idumuje is not a cauldron of trouble makers. 
It also boasts of a number of eminent and patriotic citizens.

Patriotic School
While Obi James Ikechukwu Anyasi II was yet a minor at Ukwu-Nzu, 
the people of Idumuje realized the importance of organized communal 
effort for development purposes. Under the impetus of several eminent 
citizens, the Idumuje Patriotic Union of Nigeria (IPUN) was formed in 
1936 to co-ordinate the developments efforts of the community. It was 
later registered under the Perpetual Land Succession Act in 1946. The 
first President-General of IPUN was Mr. Ignatius Chisinkwue Chaizor, 
then based in Lagos, while the first Secretary-General was Mr. Abel O. 
Odita. 

It is important to note that IPUN was jointly formed by Idumuje-Unor 
and Idumuje-Ugboko. The immediate objective was to build one school 
for both towns to be named Patriotic School. That was why Patriotic 
School was not sited in the middle of Idumuje-Unor. Rather, it was sited 
at the utmost end of Idumuje-Unor, nearest to Idumuje-Ugboko, i.e., at 
Ogbe-Ani Idumuobu.

Before then, the Church Missionary Society (C.M.S.) and the Roman 
Catholic Mission had established churches and primary schools in 
Idumuje in 1904 and 1905 respectively. However,, the highest class was 
Standard Two.

Bearing in mind the negative disposition towards the newly introduced 
white man's religion, of which the schools were the main agents, the 
Union chose the establishment of an independent Primary School as its 
first project. It is a point of interest to note that the founding fathers of the 
IPUN Union adopted as its motto and greeting, the famous slogan of the 
Ekwumekwu movement “Onye azona ka anyi kwu…” (let none forget 
our resolve).

It should be noted that after the insurrection had been successfully 
suppressed in Asaba, Ubulu and Ogwashi-Uku in about 1910, Idumuje 
became the headquarters of continuation of the struggle in the 
hinterland, which came to be known as the Second Ekwumekwu Revolt.

Hence, R.B. Kerr who had studied various Enuani villages noted at 
paragraph 14 of his 1937 Intelligence Report:

“Idumuje-Unor was at this time the Headquarters of the 
Ekwumekwu Society…” 
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The people of Idumuje-Unor and Idumuje-Ugboko were co-operating 
fully for development purposes until 1947. The first chairman of the 
Board of  Trustees was Mr. James Chinye of Aniofu village.

However, in the later part of 1946, Idumuje-Ugboko started to agitate for 
their own School. Alternatively, they wanted the Patriotic School to be 
sited somewhere on the bush road between the two towns. Eventually, 
Idumuje-Ugboko backed out of the school project.

The school was eventually completed and incorporated in 1952. While 
the much older C.M.S. and Roman Catholic Schools were yet limited to 
Standard Two, the Patriotic School grew rapidly and was approved for 
Standard Six, thus saving Idumuje children from traveling to Onicha-
Ugbo and Igbodo to read Standard Six.

 Obi James Ikechukwu Anyasi II was usually welcomed to the school 
with a song:

“Obi Igwe, anyi ekeneyo, nnua o,
ife ime asoka anyi, nnua-o.”

(O King, we greet you, welcome,
We are pleased with you, welcome.”

The people of Idumuje were proud of themselves. It was common 
practice at that time for citizens to introduce themselves as people from 
“Idumuje-London” or “Id-London”. Idumuje was a model of 
community development.

The people of Idumuje-Unor paid the salaries of all teachers in the school 
from its establishment until it was taken over by the Western Region 
Government under Chief Obafemi Awolowo's Universal Primary 
Education programmes which came into effect in the then Western 

thRegion on 17 January, 1955.

The Union was the major rallying point of communal contributions and 
labour to build the Patriotic School. Teachers in the school were paid out 
of funds collected by the Union. Later, the town sent for an indigene, Mr. 
Onichabor, to return from Minna, Northern Region (present Niger State) 
to head the school.
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Mr. Onichabor gave up prospect of a lucrative carreer in other fields to heed 
the call of service to fatherland. He nurtured two generations of Idumuje 

children at the Patriotic School, including the author of this book.

The community paid salaries of teachers in the school for ten years. 

In 1955, the Government of Western Region took school over the 
payment of teachers' salaries. 

The Patriotic School was renamed Ikeke Primary School.

Unfortunately, not long after building the school, the development of the 
town seemed to come to a stand still. The people failed to take advantage 
of the momentum generated by the zeal to build the Patriotic School. 
They divided themselves into opposing camps to fight out the Obiship 
tussle. 

Most of the elders had for two decades, reaped benefits from the absence 
of a traditional ruler in Idumuje-Unor. Regent Onwochei was 
unobtrusive and the lack of unity in the Royal Family did not help 
matters.  

Certain elders enjoyed high traditional prestige as well as perquisites 
made in settling inter-personal and inter-communal disputes in the 
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community, royalties from the vast Idumuje-Unor forest, the market, 
etc. For many of these elders, it was not fun that a young lad had 
emerged, seemingly from the blues, to become King in the town.

It has already been made clear that in Idumuje tradition, the King is the 
first citizens. Not only that, he is the custodian of all land in the domain. 
“Eze nwe ani.” No one may take precedence over the King, be he ever so 
poor or young. In strict tradition, the King is never a minor. While the 
dispute lasted, members of the I.P.U.N. became divided against 
themselves, along the line of the Obi-ship tussle.

The trouble-makers tried several tricks including assumption of grand 
names as “elders', dressing gorgeously and walking majestically in full 
public glare to meetings to boost their position. They also tried to pretend 
to autonomy of title-making societies, which had been under the Obi's 
traditional authority. Another group tried to present the Development 
Union as a body independent of the town. All these were of no avail and 
could not obliterate their subjection to the authority of the Obi.

It took about 25 long years (1946-1973) for this elementary fact to sink 
fully into the psyche of the rebellious elders. Meanwhile, the crisis 
consumed the energies of the people, old and young alike and robbed 
them of the unity and co-operation requisite for development. This was 
the position until the dispute came to an end.

However, a Postal Agency was built by community effort in 1958. 
Before then, Idumuje people collected their mails at the Issele-Uku Post 
Office. The building housing the Postal Agency was demolished in 2002 
to make way for road development and the Town Square at Afia Nkwor. 
Meanwhile, the Postal Agency was housed in a private building at 
Atuma Village.

Chief Ebenezer Obanor's tenure
Happily, the town breathed the air of peace and progress when Chief 
Ebenezer Obanor was elected President-General of IPUN. in 
March/April 1978. Mr. Christopher O. O. Biose was the returning 
officer at that memorable National Conference which marked the 
turning point in the drift of the development union.

Chief Obanor brought a new lease of life to the IPUN. How did he do 
this? He clearly distanced himself from the petty squabbles of the elders.

He gave honor to whom honour was due. It cannot be doubted that with 
Obanor's tenure came peace and with peace, came development.
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Several development projects were launched with the blessing of the 
Obi. One of these was the Maternity Centre. It was later upgraded to a 
Comprehensive Health Centre during the Governor Ambrose Alli's 
administration. At the fundraising launching of the health institution, the 
highest donour was Prince Mathew Obi who donated N3,000.00 (three 
thousand naira only) while the chief launcher, Chief Osadume Uwadibie 
generously gave N2,000.00 (two thousand naira only). These were big 
donations at that time.

In addition to this, roads connecting Idumuje-Unor with neighbouring 
village such as Ugbodu, Issele-Uku, Onicha-Ugbo, and Idumuje-
Ugboko, which were neglected over the years, were widened. However, 
the Aniofu road remained a dream.

The long-standing market expansion was started.

Idumuje-Unor Mixed Secondary School was established 1979 with the 
incoming UPN administration of Governor Ambrose Alli, which had 
education as one of its cardinal programmes. The school building were 
however provided by community effort. 

With the input of Chris O. O. Biose, who was the First Commissioner, 
Bendel State Teaching Service Commission, the Government formally 
approved the School. His Excellency, Prof. Ambrose F. Alli, Governor 
of then Bendel State, performed the official opening of the school on 
August 23, 1981. Obi James Ikechukwu Anyasi II was the Royal Father 
of the Day.

Governor A. Alli, Obi James Ikechukwu Anyasi II and Chief Chris 
Biose acknowledge cheers from appreciative idumuje people
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Governor A. Alli 
shares a point of 
interest with his 
host, Obi James 
I k e c h u k w u   
Anyasi II at the 
palace.

Governor A. Alli cutting 
the tape to declare open 
the  Comprehens ive  
Health Centre, Idumuje-
Unor

Governor A. Alli 
Congratulating a 
new born baby & 
m o t h e r  a t  t h e  
C o m p r e h e n s i v e  
H e a l t h  C e n t r e ,  
Idumuje-Unor
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Governor A. Alli 
soon after being 
honoured with the 
chieftaincy title of 
Ochiligwe I

Professor Ambrose Alli also approved the upgrading of the Maternity 
Centre to a Comprehensive Health Centre on that date.

So much was achieved in so short a time. As if things were getting too 
good for Idumuje-Unor, Chief Obanor died suddenly in 1980. The death 
of Chief E.C. Obanor in March 1980 brought about the re-assignment of 
responsibilities among the surviving members of the I.P.U.N. Executive.

The re-shuffle saw Mr. C.O. Agwai as the President-General Mr. Agwai 
proved to be one of the most outstanding Presidents-General in the 
history of  I.P.U.N.

However, the real force behind Mr. Agwai was the unique composition 
of his executive, which consisted of a team of tested achievers. These 
included: 

1) Mr. S.A. Okocha -  Vice President-General
2) Mr. I.C.O. Ogbechie -  Secretary-General
3) Mr. S.C. Abonu -  Assistant Secretary-General
4) Chief James Offor -  Treasurer.

These men contributed ideas and provided the motive force for 
execution of these ideas. They refused to be diverted or permit their 
programme to derail.
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Mr. S.C. Abonu,, historian, 
educational administrator, 
patriot and one of the brains 
behind the Obanor/Agwai 
success story

It is no exaggeration to say that the Obanor/Agwai regime ranked pari 
passu with the team that built the Patriotic School 30 years before them. 
They recorded the highest concrete achievements in the history of IPUN. 
Indeed, it was during this time that all the infrastructures in the town were 
put in place.

During Mr. Agwai's tenure, the progress started by Obanor's team was 
consolidated. Their permanent legacy to Idumuje-Unor and the Palace is 
the new Ogwa-Obi, which they started and completed, entirely by 
community effort.

It is pertinent to point out that every community effort needs the 
traditional blessing of the Obi who is the political and spiritual head of the 
community and the traditional custodian of all land in Idumuje territory.

Right to land in Idumuje custom is usufruct. Every adult citizen is entitled 
to enter the village land and farm or extract wild fruits. The land belongs 
to the community in common as represented by the Obi and proprietary 
rights are acquired by use. This partly explains why any citizen who kills a 
very big animal in the community bush, such as bush pig and the like, has 
a customary duty of sending a specific part of it to the Obi while smaller 
ones are sent to the family head.

Commenting of the secret of the outstanding success of the I.P.U.N. 
during their tenure, Mr. S.A. Okocha had this to say:

“The late E.C. Obanor was a man of God and a great  
apostle of peace. God used him to touch the hearts of 
trouble makers in the community and our administration 
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did not waste time before bringing all warring factions in the  
community together.”

Speaking with great humility, Mr. Okocha declared:

“We recognized that the Palace is an institution of the 
people of Idumuje-Unor and that irrespective of the 
feelings of some persons, the community owed it as a 
duty to maintain it. We sold this idea to the Union. The 
results of this were the approval of token benefits in 
support of the Palace. These included subvention and 
maintenance of paid messengers and motor driver for 
His Royal Highness. 

“We also came out with financial support for the building 
of the Palace hall (ogwa) through communal effort.

“The Health Centre and the Grammar School were built
 by the community during our tenure of office.

“The Issele-Uku road received the attention of our 
administration.

“Clearly, our first achievement was winning the elusive 
peace for the community and thus bringing about 
discipline and order to a hitherto lawless society.

“We owed our achievements to the co-operation of the 
other members of the National Executive Committee and the  
entire people of Idumuje-Unor.

“My assessment during the period is that given the right 
motivation, our people can move a mountain.”

It can be seen from this assessment that there is a direct relationship 
between the Obi, and the peace and progress of the community. Attempts 
by over-zealous and misguided elements to constitute themselves into 
institutions capable of over-riding the authority of the Obi-in-Council 
always ended in frustration for such people.

The greatest achievement of Obi James Ikechukwu Anyasi II was to put 
an end to the constant disputes, which halted progress in Idumuje-Unor 

thfor the better part of the last half of the 20  century. It is evident that it is 
mainly during periods of peace that people could combine their efforts for 
development purposes.
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The tempo of community development continued until it was halted 
when the affairs of the Union were handed over to the Teachers 
Association Branch in 1984.

An outstanding example of discord had occurred in 1974 when the IPUN 
attempted to construct a link road between Idumuje-Unor and Ohordua in 
Esan South-East Local Government Area of Edo State, by communal 
effort. By all accounts, this was a laudable project and co-operation 
between the two communities was at thigh pitch.

Unfortunately, the planners committed a grievous error. They had failed 
to seek the traditional blessing. They did not even bother to inform the 
Obi, who by custom is the custodian of Idumuje territory. No doubt, it 
was strange for the Obi to learn from outsiders, rather than from his own 
subjects, that a road between his domain and a neighbouring town was 
being constructed by community effort. It was therefore no surprise when 
the project aborted unceremoniously.

To avoid a recurrence of this mistake, it became the standard practice that 
decisions of the IPUN National Conference are circulated only after the 
blessing of the Obi had been received, decisions taken must be approved 
by the Obi before they are implemented.

The IPUN is an agent of the community for purposes of development and 
is incapable of operating outside the system, which gives it existence. All 
persons and institutions indigenous to Idumuje-Unor are subject to the 
Obi in accordance with custom.

A number of citizens have also contributed to the development of the 
town in various capacities.

Chief Chris O.O. Biose is noted for his efforts to improve educational 
facilities in the town and exposing the youths and educated class to 
improved opportunities. 

Chief Anthony Chiazor, a federal civil servant, helped to attract two 
major federal projects for the town, namely, water borehole and 
connection of community financed electricity project to the national grid. 
He was later honoured with the chieftancy title of Odozi-Ani of Idumuje-
Unor.

Another outstanding but unassuming achiever is Mr. Bonny I Enunwa 
who hail from Okwunye royal family. This great patriot helped to place 
numerous Idumuje sons and daughters in responsible positions. He also 
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attracted government road development projects to resolve one of the 
perrenial problems of the community, lack of tarred link roads to the main 
Asaba Lagos highway.

In 2003, Mr. Sunday Precious Aniamaka became Executive Chairman of 
Aniocha North Local Government Council. With the co-operation of the 
Obi and the entire community, he pledged to attract development to the 
Kingdom and place Idumuje on the map of developed communities, not 
only in Aniocha North Local Government Area but in Delta State as a 
whole.

In view of all the above and judging from the recent history of Idumuje 
over the past 20 years, it would be quite unfair to say that like the Jews, 
Idumujes are a rebellious people. 
In 2003, Dr. Austin A. Asimonye emerged as President-General of the 
I.P.U.N. He mapped out a bold development plan for Idumuje-Unor. 
These include a Civic Centre incorporating town hall and post office.

Idumuje court life
Viewed in comparison with the intrigues and extreme wickedness of 
other royal palaces in history, Idumuje court life was extremely cordial. 
This was even more so since Obi James Ikechukwu Anyasi II ascended 
the throne. The Palace is  free from tensions.

For 60 years, no Ohai priest had been selected strictly as custom dictates. 
The Obi therefore appointed the incumbent priest, Mr. Nbuliche Awolo as 
Ohai priest, pending when the goddess publicly 'possesses' an individual 
to be the substantive priest in accordance with custom and tradition of 
Idumuje-Unor.

The Obi’s spends most of his time attending to visitors, including 
individuals and social groups. The Palace is home to all Idumuje people.

This becomes accentuated during festivals and ceremonies. In recent 
years, various Christian organisations have found the palace as a 
rendezvous. To further solidify this spirit of respect and candour, the 
Anglican Church donated a befitting chair to the Palace.
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Obi rolls out with some of his chiefs during a ceremony at the Palace

The Ikpalla Society led by Diokpa Egwuoma Konyeshi (Ogene Ikpalla 
Atuma) and Diokpa Odiaka Monye (Ogene Ikpalla Imogbe) rolls out for 

th HRH during his 45 Year Coronation Anniversary in 1991

Ikeke Ladies League, Lagos and Home branches roll out for the Obi on the 
th

occasion of the Golden Jubilee Celebration of his coronation on 12  of 
October, 1996
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Reform of traditional institutions
One of the fundamental challenges to traditional rulers is how to come to 
terms with inevitable social change. In this respect, one of the remarkable 
achievements of Obi James Ikechukwu Anyasi II was his ability to 
modernize the culture and traditions of the people and streamline some of 
its clumsy aspects.

For example, the Ekwensu festival was renamed Ogbanigbe. The 
violence and undue molestation of strangers associated with this festival 
was abolished. Emphasis was placed on cultural display, symbolic acts of 
“war” and colourful ceremonies by which traditional chiefs pay annual 
homage to the Obi.

In recent years, Ogbanigbe has matured into a major tourist attraction. 
The Ogbanigbe is a ceremonial rehearsal of the role played by various 
chiefs in the defence of Idumuje Kingdom in historical times. It 
encapsulates the history of Idumuje in a ceremonial fashion.

Meanwhile, Idumuje is expanding in numerous dimensions, ranging 
from the demographic variable, infrastructure, to social class. Religious 
denominations have multiplied.

In spite of the unpredictable challenges of Nigerian social and political 
milieu as well as encroachment of modernity, the Obiship institution 
remains the bedrock of Idmuuje tradition, art and culture. The Obi 
remains the centre of most traditional and social life. In this respect, a 
paramount traditional duty of the Obi had been to foster the tradition of 
the people as a major historic, artistic and cultural expression of the 
African peoples of the world today.
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12

SOME TRYING INCIDENTS

Asked to identity the most distressing incidents of his life, Obi 
Ikechukwu Anyasi II easily identified two major incidents. He preferred 
not to speak on the nightmare of several Idumuje people killed in various 
parts of Nigeria during the Nigerian civil war. However, one of these 
events occurred during the Nigerian civil war while the second happened 
during the post 1999 civilian administration.

Biafran invasion 
thFollowing the invasion of Midwestern Nigeria by Biafran troops on 8  

May 1967, Biafran solders started combing the nooks and crannies of 
Igbo-speaking parts of the State, to identify “non-Biafrans”. Some of 
these soldiers wanted to kill “non-Biafrans” as the Nigerian solders were 
killing Biafrans, particularly in the Northern parts of Nigeria.

The Biafran soldiers camped at C.M.S. Primary School Compound, 
Idumuje-Unor. One 'Okenye' was believed to have given information to 
the soldiers that the Obi was hiding “non-Biafrans”. The soldiers 
eventually identified two non-indigenes. One was an Ijebu-man named 
Adekunle. The second was an Urhobo man named Moses Akpiteye. The 
soldiers said these were non-Biafrans and therefore enemies. The 
soldiers promptly arrested these two men.

One day, as the soldiers were taking Moses Akpiteye to the Imeogbe farm 
road for execution, Madam Titi Ukwuhaiwe, a sister to his first wife, 
came to inform the Obi that soldiers were taking Moses for execution. It 
was a grave situation. The Obi perceived that his messengers could not 
have courage to confront the menacing and vengeful soldiers.

His Highness immediately left the Palace and personally went on their 
trail. It was a daring and dangerous mission. However, he met the soldiers 
near the farm road and said to the soldiers “Stop. Where are you taking 
him to?” The soldiers seemed to be taken aback by the force of his words. 
They however stopped and waited.

James 
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Then the Obi spoke in a calm and pacifying tone in Idumuje dialect: “Ani 
Idumuje aso obala” (Idumuje land forbid bloodshed.)

Happily, the soldiers listened to him but they still took Moses back to their 
camp at the school for detention. His Highness followed the soldiers to 
the school premises. When he got to the field, he met Adekunle, lying 
down, facing the sun. Adekunle was an Ijebu man residing at Idumuje-
Unor and a native doctor by profession. Then the Obi asked: “ What is 
this?” He then said, “Adekunle, get up.” His Highness again pleaded 
with the solders: “Please, I don't want blood in my domain.”

At this stage, His Highness left the military camp but the soldiers still 
detained the two men. Late that night, the garrison commander came to 
see His Highness at the Palace. The commander had returned from a trip 
to Agbor. He told His Highness that he learnt of what transpired earlier in 
the day. He thanked His Highness profusely for saving the lives of the two 
men. He said he never gave orders for strangers or any one at all, to be 
shot. He then arranged to give the two non-indigenes a “pass” to enable 
them travel without disturbance within the Local Government Area. This 
he did.

When Federal troops took Asaba on October 8, 1967, the Biafrans 
disappeared overnight. That was the beginning of another trouble for His 
Highness. 

Eventually, both Adekunle and Moses left for their respective places of 
origin. Adekunle was indeed made a king of his town. He wrote His 
Highness a letter of appreciation. This, the Obi kept in his file.

Soon after, the Omo-Eboh Commission of Inquiry was appointed by the 
Military Government of Midwestern Nigeria to look into activities of 
Western Igbos during the period of Biafran occupation. They wanted to 
investigate the role played by the Igbo speaking peoples of Midwestern 
Nigeria. At this stage, many prominent citizens went into hiding. A well-
known Traditional Ruler in Aniocha (as it then was) escaped and ran 
away to Biafra.

The Government invited Traditional Rulers to explain their role. Two 
men from Issele-Uku alleged that Obi James Ikechukwu Anyasi II was 
giving out strangers to the Obi of a neighbouring town for shooting at 
Issele-Mkpitime road. This was of course false.

Meanwhile, Nigerian solders were sent to Idumuje-Unor to bring His 
Highness to Benin City in order to face the Tribunal. The Traditional 
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Rulers of Asaba Division briefed Barrister Augustine Maidoh (who later 
became Hon. Justice Maidoh).

Traditional Rulers were going to Benin regularly to attend the Tribunal. 
From time to time, passage was difficult for them because of the fierce 
and unfriendly soldiers who dotted the highways. It was soldiers 
everywhere. 

Before the Tribunal started, Obi James Ikechukwu Anyasi II called his 
chiefs to know whom among them would be accompanying him to Benin 
City. By tradition, the Obi does not appear alone at public events. The 
chiefs had learnt that the Tribunal detained numerous people, including 
some chiefs. It was therefore not surprising when some traditional chiefs 
from his domain gave reasons why they would not be disposed to travel. 
The plain truth appeared to be that they were afraid to venture outside the 
safety of the town to far away Benin City in those testy days. They were 
afraid of soldiers. So, His Highness usually traveled with only one aide 
and one of his family members. 

But His Highness had a great advantage. What was a terror to others 
proved to be an advantage to Obi James Ikechukwu Anyasi II. Most of the 
Nigerian soldiers were Hausa. It seemed to be Hausa soldiers 
everywhere. The Obi had lived at Kafanchan as a child. At each 
checkpoint, the Obi would speak Hausa to the solders. To the surprise of 
fellow travelers, the soldiers often responded with courtesies and let the 
Obi pass. For this reason, some Obis arranged to be traveling with Obi 
James Ikechukwu Anyasi II for easy passage to Benin City.

The Tribunal soon started calling those invited to give evidence, turn by 
turn. When Obi James Ikechukwu Anyasi II was called, two indigenes of 
a neighbouring community gave evidence against him. Finally, the Obi 
was called in to give evidence.

By a remarkable stroke of intuition, the Obi had taken with him, the letter 
of appreciation written to him by Adekunle months earlier. He had 
already entered the car that would convey him to Benin that morning 
when he felt a strong urge to go inside and search for the letter. He came 
down from the car, asked the driver to wait. He then went inside his 
bedroom and searched for the letter. He eventually found it and put in his 
pocket.

At Benin, the Obi told the Tribunal that the evidence given by the two 
men from the neighbouring community was false. He denied giving any 

93

Dawn of a New Era



Obi any one to be executed at Issele-Mkpitime road.

The Obi narrated how he saved two non-indigenes who were residing in 
his domain when Biafran soldiers wanted to kill them.

The Tribunal asked who they were? The Obi told them that one was an 
Urhobo man named Moses Akpiteye while the other was a Yoruba man, 
named Adekunle. He narrated how he saved them at the risk of his own 
life.

The Obi told the Tribunal that the two men eventually went back to their 
places of origin at the end of hostilities. He further told the Tribunal that 
out of the two, one went back to his place and wrote him a letter of 
appreciation.

The Tribunal Chairman asked who that was. The Obi replied: 
“Adekunle” The Obi further said that he had the letter with him.

Justice Omo-Eboh asked: “where is the letter?”

The Obi gave the letter to Justice Omo-Eboh. He read it. The Tribunal 
chairman then gave the letter to other members of the panel.

Then Justice Omo-Eboh asked for the envelope with which it was posted. 
The Obi gave the envelop to him. The Judge checked the postmark 
showing the town where it was posted, the postal date and stamp. All the 
members of the panel examined it one by one. They all agreed that the 
letter was indeed posted from Western Nigeria.

Then, Justice Omo-Eboh said: “Go home, you are discharged”. His 
Highness left the hall, happy and smiling. He immediately told the two 
men who gave evidence against him: “Elie mi isi” (My head is saved.) 
The two false witnesses and their friends feared him ever since.

Police brutality against Royalty 
While the episode involving Biafran incursion into Idumuje-Unor ended 
on a happy note, the police invasion of Idumuje-Unor in October 2000 
left the Obi of Idumuje severely battered.

It all started when a young boy from Ogbe-Akwu Village died suddenly. 
He was greatly admired by youths for his wonderful agility and expertise 
at goal keeping. The youths left that his death was not natural and wanted 
revenge.

They protested to the Obi's Palace. The Obi advised them to undertake 
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serious prayer sessions at the graveside of their fallen youth for 7 days, 
accompanied with fasting. The youths complied. 

A few days after, a young lady fell ill. She was taken to the General 
Hospital, Onicha-Ukwu. The doctor wanted to treat her for malaria but 
she objected. She later confessed that the dead goalkeeper was pursuing 
her with cutlass all over and tormenting her. The doctor used his wisdom 
to advise her to go home and report her experience to the Obi who might 
be better placed to look into her complaints.

This she again reported to the Obi. This time, the Obi directed her to see 
the Eze Dibie (head of native-doctors in charge of cases of witchcraft) to 
resolve her problems. Witchcraft is an alleged evil power that certain 
individuals are said to possess and which they use to harm others. Witches 
may appear good on the materials plane but wreake havoc on the astral 
plane. Various cultures and groups, variously define the nature and source 
of the power said to be possessed by witches and the traits used to identify 
witches.

In the instant case, the Eze Dibie summoned the Ndi-dibie to an 
emergency meeting. They invited all suspects to their meeting for 
arbitration. The process of invitation was by using the traditional drum 
(egede-dibie). By long established tradition, if ndi-dibie should visit a 
home and beat their drum, the occupant of the home must follow the drum 
beaters to the home of the Eze-Dibie. This rule is inviolate. 

In the process of interrogation, some of the suspects confessed to 
witchcraft. They accepted to take the traditional oath with a vow never to 
cause havoc, death, sickness, and setback for anybody in the community 
any longer.

But some of them said they would not take oath because they were 
Christians. One of these reported to the Reverend Father who promptly 
reported the ndi-dibie to the police at the Local Government 
Headquarters, Issele-Uku. The police arrested and detained a large 
number of ndi-dibie in the town for keeping the women. The ndi-dibie 
claimed to have kept the women in safe custody in the process of 
verifying the claims and counterclaims and to prevent them from being 
lynched by angry youths. 

Those detained members of ndi-dibie were later released. Most of them 
claimed to have paid the police heavily for their release. From then on, as 
the police got new names of ndi-dibie, they came to Idumuje for more 
arrests and extortion of money. 
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It is common knowledge that the Nigeria police have a habit of raiding 
wherever they chose to arrest innocent persons for the sole purpose of 
extorting illegal monies from such victims. 

The functioning of the Nigeria Police Force is a classic case of 
displacement of goals whereby the private desires of policemen override 
their primary function of crime prevention.

The former Attorney General of the Federation (AGF) and Minister of 
Justice, Chief Bola Ige, SAN, was so disgusted with this rampant practice 
among police men. It was as if the erudite jurist had Idumuje-Unor in 
mind. During the inauguration ceremony of the Nigeria Bar Association 
(NBA) and the presentation of Human Right Action Plan for 2001-2005 
in Abuja on Tuesday, March 27, 2001, the Attorney General placed a 
curse on corrupt policemen in the following terms.

'This illegal and illegitimate act, this N2,000 or N3,000 
you extort from innocent people, your arbitrary arrest 
and detention will never be useful to you.

“You will spend the money on hospital bills. You will 
use the money to bury your… God will put holes in 
your pockets and drain this illegally acquired money.” 
(Vanguard, March 28, 2001, p.1)

It was therefore not surprising that the circumstance surrounding his 
subsequent murder showed that the Police were not interested in 
protecting the Justice Minister.

Understandably, in the instant case, the Catholic Church claimed not to 
believe in witchcraft. Therefore, the Rev. Fr. Insisted that their female 
members would not submit to oath taking to be administered by the ndi-
dibie.

First, the police would only intimidate and extort money from the ndi-
dibie. Secondly, the Catholic Church seemed to offer the accused women 
protection. This line of action provoked the youths who were aggrieved 
for the untimely death of their member. 

It was alleged that in their frustration, some unidentified youths sent a 
masquerade to the church premises. The mere sight of the masquerade 
brought fear and panic among women.
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Thereupon, the Rev. Father wrote a petition to the Commissioner of 
Police (CP), Delta State Police Command, Mr.  John Ahmadu.

The Obi of Idumuje knew very well his travails in life. He had suffered the 
anguish of the loss of two of his young children. He had been through a 
series of court cases occasioned by Obiship dispute in Idmuje-Unor. He 
had seen uninvited military men occupy his town without invitation. The 
least thought that ever crossed his mind was that he could ever be a victim 
of wanton police brutality inside his own Palace in a democratic 
dispensation.

This was until one morning in early October, 2000, when mobile 
policemen raided the Royal Palace of Idumuje-Unor. C.P.John Ahmadu 
had sent two lorry loads of mobile policemen armed to the teeth to 
Idumuje-Unor. From the first house, they started arresting anyone they 
saw. This included those passing by and those returning from the farm.

The Obi was in his Palace. Suddenly, uniformed men jumped into the 
Palace. They besieged the Royal Palace, scaled the palace walls, and 
surrendered all children and wives of the Obi. The rampaging policemen 
met the Obi, a chief who was a lawyer and former Chairman of the Delta 
State Chapter of the Nigerian Bar Association, as well as a high court 
judge, both members of the community.

They said they came to arrest the Obi. As they manhandled and seized the 
Obi, Barrister Chief Offor said to them: “Please allow him to dress 
properly”.

The mobile policemen immediately pounced on the learned gentleman, 
dealt him several blows, tore his suit and threw him into the police lorry. 
Inside the lorry, the barrister met other innocent young men who told him 
that they were arrested at Atuma Village on their way to the Palace. They 
were all forced to lie face down on the floor of the vehicle.

The menacing policemen forced the Obi into a 504 station wagon car. 
They drove recklessly to Imeogbe Village where they could not see the 
chief. They drove to Okwunye where they arrested the Isama (a chief). 
They did not meet the Ozoma (a chief). The later subsequently 
complained to family members that N8,000.00 (eight thousand naira) got 
missing from his house after the unfriendly visit by the police. Of course, 
the question of reporting police crimes to the same police force did not 
arise. 

At Idumobu Village, they could not meet the Iyase at home.
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While in the vehicle, the police kept the arrested people face down on the 
vehicle. The police pressed their heads with their boots. They were not 
allowed to stoop or sit on the floor of the lorry.

Without informing him of the allegation against him or giving him any 
opportunity to dress up properly or ask questions, they bundled the Obi 
into back of the police vehicle. There, the police tear-gassed him. To add 
insult to injury, as he was choking under the teargas, the tormentor 
returned to ask him: “Do you like it?” His Highness said that in all his 
life, he had never witnessed or experienced such brutality, not even 
during the Nigerian civil war.

The police took their victims to Issele-Uku police station. Soon after 
arriving at the station barrister saw one man dressed in the robes of a Rev. 
Father giving money to Police. The irrepressible lawyer raised an alarm: 
“Look at the Rev. Father giving money to Police!”

The mobile policemen responded by further tear-gassing His Royal 
Highness inside the car. The teargas entered his eyes, mouth and he   was 
compelled to inhale the teargas. The Obi was visibly pained and 
weakened. A mobile policeman mocked him: “We thought you said you 
are king. Why do you cry?” Another said to him: “I hope you like it”?

What is truly bothersome is why so many Nigerian policemen are so 
sadistic.

Fearing that the barrister's alarm would attract a mob, the police took off 
recklessly, driving their victims to Ogwashi-Uku.  

The old man was weakened. He was later dumped at the Ogwash-Uku 
Police Station where he was locked up.

The Obi, the lawyer and the Isama were detained at Ogwanshi-Uku 
Police Station while 8  others were taken to Ibusa police cell. 

Information soon reached the then Chairman of Aniocha South Local 
Government Area, Mr. Joe Utomi. He rushed to see the Obi at the police 
station. “This is sacrilege”, he cried out. He exclaimed: “Madu no kwa 
Idumuje?” (Is there any human being at all at Idumuje?).

The Local Government Chairman quickly arranged for some measure of 
attention to be given to the Obi who was then very weak from teargas 
inhalation.
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At Ogwashi-Uku, the lawyer made contact with Asaba. The Nigerian Bar 
Association (NBA) immediately took up the matter over the Barrister 
who was also severely brutalized. A team of lawyers came from Asaba 
and Ogwashi-Uku demanding to know what their colleague had done to 
deserve such brutality. He was taken to Asaba where he was granted 
police bail on self-recognisance. 

After that, the victims of police unprovoked police brutality were taken to 
the Police Headquarters, Asaba, ostensibly for an interview with the 
Commissioner of Police. The Obi, lawyer and Isama eventually met the 
Assistant Commissioner of Police (ACP). He advised the Obi to make 
peace. He advised the chief to assist the Obi to make peace. He ordered 
that all others be taken to 'A' Division, i.e., Obi, Isama and others be 
granted bail at 'A' Division, Asaba. After the usual unofficial fees, they 
went home.

All of them made statements and were charged to court next day at Issele-
Uku. The Police alleged that the Obi sent egwugwu (masked objects) to 
invade a church. Incidentally, the same Obi had banned egwugwu in the 
town over a decade earlier. Evidently, the Police were misinformed but 
they did not bother to investigate before humiliating and brutalizing the 
then 78-year old Obi of Idumuje, his chiefs and other victims.

Most of these officers are unable to purge themselves of their addiction to 
violence against citizens bordering on Schizophrenia. This has resulted in 
widespread cases of extra-judicial killings and constant wasting of valued 
Nigerian lives.

thThe next day, October 10 , 2000, they were arraigned before the Chief 
Magistrate's Court at Issele-Uku in Suit No. 1/62C/2000 styled 
Commissioner of Police vs. Bolum Charles & 9 others. The Obi was 
arraigned on the following counts:
 

i) Conspiring with others to commit misdemeanour to wit: 
Defamatory matter and thereby committed an offence 
punishable under section 517 of the Criminal Code Cap. 48 
Vol. 11, laws of the defunct Bendel State of Nigeria, 1976, as 
applicable to Delta State.

ii) Unlawfully assaulted one Theresa Monyem (f) hitting her 
with a stick and thereby committed an offence punishable 
under section 351 of the Criminal Code, Cap. 488, Vol. 11, 
laws of the defunct Bendel State of Nigeria, 1976, as 

99

Dawn of a New Era



applicable to Delta State.

iii) Causing defamatory matter likely to injure the reputation of 
Theresa Monyem (f) when you accused her of witchcraft and 
thereby committed an offence punishable under section 375 
of the Criminal Code, Cap. 48, Vol. 11, laws of defunct 
Bendel State of Nigeria, 1976, as applicable to Delta State.

iv) Conducting himself in a manner likely to cause the breach of 
peace by driving one Theresa Monyem (f) from attending the 
town market and thereby committed an offence punishable 
under section 249 (d) of the Criminal Code, Cap. 48, Vol. 11, 
laws of defunct Bendel State of Nigeria, 1976, as applicable 
to Delta State.

v) Directed, controlled or presided over at the trial by ordeal of 
one Mrs. Theresa Monyem (f) who was accused of being a 
witch and which is unlawful and thereby committed an 
offence, punishable under section 208 of the Criminal Code, 
cap. 48, Vol. 11, laws of the defunct Bendel State of Nigeria, 
1976, as applicable to Delta State.

The lawyer was charged with obstructing the police in their duties.

Soon after, the old man broke down due to torture in the hands of CP, Mr. 
John Ahmadu's men. As later reported by the Anioma Express, “Obi 
James Ikechukwu Anyasi who has been the throne for over 55 years, 
was reportedly manhandled, tear gassed and troubled by security 
agents, an ordeal he is yet to recover from.”

The record of various communities in Delta State point to the inescapable 
conclusion that police brutality in the State reached unprecedented levels 
during the tenure of Mr. John Ahmaduas Commissioner of Police in the 
State. Perhaps the worst was the Obiaruku Massacre in February 2002. 
According to H.R.H Okpala-Uku Nwose Esume, Okpala-Uku of 
Obiaruku Clan, the following “sons and daughters of Obiaruku were 
brutally murdered by men of the Nigeria Police in Obiaruku on 

th
Tuesday, 19  of February, 2002”. They are Mrs. Julie Ossai (30), Mr. 
Godday Onyenenue (Oberero) (30), Mr. Nwabeze Oriaku (31), Mr. 
Samson Okpuenye (28), Miss Florence Ojumah (19), Mr. Sunday 
Okekprro (31), Mr. Ben Eze (40), Miss Edith Malagu (28), Mr. Chris 
Ozim (35), Miss Edith Uchebenu (28) and four “unidentified 
decomposed corpses found in the river and bush”. (See Vanguard, 
Thursday, March 21, 2002, p 43). 
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The point at issue here is not the right of the police to investigate cases. 
This is a constitutional duty. It is their manner of going about their job that 
is at issue.

If a 76-years-old man, Traditional Ruler, former Judge of the Idumuje 
Clan Court, a Justice of the Peace, father of many children, does not 
deserve simple courtesies at the hands of policemen who are paid from 
public funds to secure lives and properties, it is difficult to think of those 
who do.

It must also be noted that Obi James Ikechukwu Anyansi II had for long 
enjoyed excellent relations with all Christians in Idumuje, including the 
Catholic Church. For this reason, fundamentalist traditionalists perceived 
the Obi as overly protective to Christian interests to the detriment of 
traditional institutions.

When St Mathew's Catholic Church, Idumuje-Unor was granted the 
th

status of a Parish on 24  December, 1994, the Obi was in attendance. 
Indeed, this relationship flourished abundantly, three months later when 
Rev. Fr. R. M. (Bob) Ehirim became Parish Priest. Fr. Bob, as he was 
fondly called, was a close friend of the Obi. Idumuje-Unor Parish 
comprised Idumuje-Unor, Onicha-Uku, Ugbodu, Ukwunzu and 
numerous camp stations scattered around the farming village. Fr. Bob 
brought all these together in one solidary unit.

During the tenure of Rev. Fr. Bob as parish priest, traditional societies 
were invited to the Church's Harvest and Thanksgiving Service. Rev. Fr. 
Bob achieved the rare feat of causing the Ndi-Omu Society to attend the 
Church. It must be noted that members of Ndi-Omu Society were arch 
traditionalists. It became the talk of the town that Ndi-Omu have 
converted to Christianity in Idumuje (Ndi-Omu je uka na Idumuje).

Rev. Fr. Bob was not only a Spiritual Father, he also had excellent human 
and public relations. He used this to advance the cause of Catholicism in 
Idumuje and beyond. This is what most present day spiritual and 
mundane officials lack.

Beyond good human relations, a large number of police officers nurtured 
during the long reign of terror of military dictatorship imbibed wanton 
violence against defenceless civilians as an occupational ethnic. These 
officers have carried this dangerous virus of state terrorism into the 
civilian regime. Police brutalisation of civilians is a fact of daily Nigerian 
life.
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Conflict is an endemic feature of all human societies. It is the ability to 
manage conflict that distinguishes one society and its leadership from 
another. 

For his 58 years on the throne as at that time, there had never been any riot 
involving loss of life or serious bodily injury in Idumuje-Unor. Even 
during the Obiship dispute, people took legal action to redress their 
grievance rather than resort to mayhem as some communities do. The 
Kingdom has a record of being one of the most peaceful communities in 
Nigeria. 

However, probably because of their colonial antecedents, the Nigerian 
Police too often adopt the “foreign policy” attitudes of the colonial 
security agencies. In addition, the events of the Nigerian civil war and the 
long decades of military despotism created the impression that the 
Nigerian security agencies conquered Nigeria. They treated civilians as 
conquered groups - ‘bloody civilians’.

The psychological self-perception of the Nigerian Police as conquerors 
might have been suitable for colonial times. But it is inconsistent with the 
essence of independence. While Army remained visible, the Police did 
not rear their ugly heads. Since the return of Armed Forces to the Barracks 
in may 1999, the Nigeria Police have taken over as the prime tormentors 
of the masses in Nigeria.

In the output structure of government, police duties include security of 
lives and properties, redressing grievances and enforcing a multitude of 
laws. Due to its importance, police duties directly affect the daily life of 
citizens.

Unfortunately, during civilian rule, the Nigeria Police becomes the major 
instrument of mass oppression of citizens. On the roads, in their offices, 
they take every opportunity to brutalise citizens who are unfortunate 
enough to come their way.

The image of the all-conquering Leviathan looms so large that it is 
unimaginable that people could dare to raise an opposing voice.

It is time the Nigeria Police changed direction by pointing their guns 
against outsiders and not against the citizens. They must remember that 
back in their own countries, the colonialists do not point their guns against 
their own citizens. They defend their citizens at all costs. This is the basis 
of the honour extended to the armed forces and police force of  any nation. 
To brutalise your own citizens is neither a mark of greatness nor of 
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honour.

It must be realised that back in England, Her majesty’s Government and 
her public officers is a model of civility and accountability. We must 
understand the difference between orientation towards the country and its 
citizens and orientation towards outsiders or Foreigners.

It is very important for these merchants of violence to purge themselves 
of their master-servant mentality. if this was inevitable in a military 
dictatorship, it is intolerable in a civilian dispensation, We must all 
consciously strive to cultivate patriotism.

The Police Force must endeavour to change direction and learn to point 
their guns against genuine criminals and enemies of social order not 
against innocent but powerless citizens.

Nigeria needs a progressive Police Force with a new orientation towards 
patriotism and defence of the weak and not loyalty to ethnicity or selfish 
interests.

In the event, Barrister P.C.E. Dunkwu obtained a fiat from the Attorney 
General and Commissioner for Justice, Delta State, to prosecute the case 
and later assigned S. O. A. Gbenoba, Esq. to do the case.

Initially, A.K. Mma, Esq., led a team of lawyers to defend their colleague 
and 9 other accused persons. 

From January 31, 2001, Professor Olisa Chukwu, OFR, SAN, took over 
the defence of all the accused persons. He later got the permission of the 
court to intervene and settle the matter out of court.

Professor Chukwura hosted a peace meeting in his house along Ibusa 
Road, Asaba. After two meetings, which he hosted at his own expense, the 
parties could not agree on terms of settlement. The renowned professor 
perceived that the “the Church desires to disgrace the Obi by wanting 
to display him in the dock as an accused person.” He did not want this 
to happen. In a written note to a junior in packaging the defence, Prof. 
Olisa Chukwu, SAN, noted that the Police had absolutely no chance of 
making a successful case “but merely wanted to humiliate the Obi by 
making him appear on the dock as an accused person.” He was fully 
conscious of the Igbo proverb that “disgracing a king is worse than 
killing him.”

In further exploring avenues for settling the matter out of court, the legal 

103

Dawn of a New Era



luminary traveled to Idumuje-Unor on  February, 2001. He traveled 
with others to Issele-Uku to dialogue with Bishop Otteh and Father Jude 
of the Catholic Mission, the sponsors of the prosecution, then to Idmuje-
Ugboko, Onicha-Ugbo, Obior and Ubulu-Uku where they discussed 
their mission with the Traditional Rulers they met.

At a point, Traditional Rulers from Delta North Senatorial District met 
under the chairmanship of the Obi, Professor Chike Edozien, the Asagba 
of Asaba, to look into the matter. They later appointed Obi of Akwukwu-
Igbo and  Obi of Obior to intervene, but without success.
y
The Traditional Rulers also led a delegation to the Governor of Delta 
State to show their interest in the matter. If such brazen brutality could be 
visited on the longest reigning monarch in Delta State, they did not know 
who would be next on the list of police brutality.

At last, on September 13, 2001, the complainants withdrew the matter 
from court.

Lacuna in the criminal justice system
One of the yawning gaps in the Nigerian criminal justice system is the 
absence of adequate mechanism for investigating and redressing police 
crimes.

The presumption that Police never commits a crime is rebutted by daily 
experience. By police crimes, we do not refer to private or individual 
offences by citizens who happen to be policemen. We refer to acts 
forbidden by law and which are punishable under the criminal law, 
intrinsically committed in the course of official duties by serving police 
officers. The most rampant of these is unlawful collection of money from 
drivers and road users under duress and while fully armed, both at road 
blocks and in their offices. The most serious is harassment, torture and 
outright murder of innocent persons.

The issue goes beyond simple fault finding. It has to do with a serious 
structural gap in our criminal justice system. If we are talking of isolated 
cases, the social conscience might not be seriously shaken. But these ugly 
happenings have become too frequent, either accidental discharge, 
mistaken identify or the too ready excuse of saying that the victim “was 
trying to escape” or that the dead man was an armed robber, knowing 
fully well that the victim of the Police crime is not there to state his own 
side of the case.

Granting that at times, the Police might have access to information which 

th16

104

Dawn of a New Era



the public do not have and which they (the Police) might not readily 
release to the public, in most cases, people could read between the lines 
and know where the truth lies. 

It is quite well understood that police are human beings. They are liable to 
human errors of judgement. But when it is found in most cases that these 
errors and judgments are extremely costly, like when it involves torture or 
loss of human life, rather than face up to the truth, they are tempted, like 
other men, to hide the truth. But unlike other men, their action is often in 
full public glare or scrutiny. This is where a new determination to bring 
courage into police duties becomes pertinent.

One may sympathise with the Police. They have to contend with the 
menace of armed robbers who are daring and ruthless. They also contend 
with public apathy and distrust about their moral and technical 
competence. Most of them are ill trained, ill motivated and out of touch 
with the social and ethical demands of their job. Police have to put up with 
logistic inadequacies and corrupt motives among officers such as 
collaboration with criminal groups as evident in the defunct Bendel State 
during the Lawrence Anini and lyamu Affair.

Partly due to these weighty problems, the Police remain one of the most 
maligned and misunderstood occupational groups in Nigeria today. In 
spite of the indispensability for their duties, of fighting crime and 
maintaining law and order, the working personality of the Nigeria Police 
continue to evoke tension and distrust among people.

In spite of all the above, the fact that the Nigerian people love their police 
is not in doubt.

The public protested vehemently when Police were given awkward 
uniform that made them look miserable. And they congratulated warmly 
when the Police presented a befitting new look. 

The police need adequate motivation, both intrinsic and extrinsic. They 
need modern equipment and perhaps most importantly, they need 
training and retraining. The press has been in the forefront of the agitation 
for these and other improved conditions of service for policemen. Now 
the people want the police performance and image to match their 
improved physical appearance and improved pay.

The same public that steadfastly advocate Police welfare legitimately 
complain ceaselessly about corruption among policemen and frequent 
harassment of innocent citizens. It is not that people do not know that the 
Nigerian social system is rotten and indeed productive of crimes, which, 

105

Dawn of a New Era



like an epidemic, have infested most occupational groups. Enlightened 
commentators are aware of the corrupting influence of the entire socio-
economic environment. So people do not really expect an island of angels 
and saints called the Nigeria Police Force.

People also understand that Police hierarchy need to protect their men 
from widespread public condemnation so as not to deprive them of the 
necessary initiative at critical moments. But when the need to protect 
exercise of discretion by officers runs counter to the primary social and 
legal duty of protecting life and property of citizens, not of decimating 
them, and the need for justice in each individual case, then there is a 
dilemma. Though naturally difficult to resolve, there is a need to ensure 
that this dilemma is resolved in favour of the dictates of justice. 
otherwise, this will do irreparable damage to the raison d'etre of the 
existence of the Police Force itself.

Public complaints against shoddy treatment and unwarranted brutality by 
Police tend to reinforce the 'we versus they' mentality of the Police. 
Police esprit-de-corps, which is functional in combat situations turns out 
to be dysfunctional when it is improperly exercised to hide the truth and 
defeat the demands of justice and fairplay.  

A case for private prosecutors
For the above reasons and in the light of Nigerian social experience, His 
Royal Highness Obi James Ikechukwu Anyasi II strongly recommends 
that Policemen should not be charged with investigation of Police crimes. 
They may naturally be allowed to carry out their own internal 
investigation into such matters. But other bodies such as the Civil 
Liberties Organisation (CLO) or accredited private Investigators should 
be licenced to carry out investigations into Police crimes. As in the case of 
Habeas Corpus, the aggrieved party, his wife, family, friend or any 
interested party can initiate such private investigations with an accredited 
Private Investigator. In this regard, there is need for a body of law to 
facilitate the job of Private Investigators and Private Prosecutors. 

The futile legal battle by notable Lagos lawyer and human rights activist, 
Chief Gani Fawehinimi, SAN, to institute private prosecution against 
those at the corridors of power whom he reasonably suspected to be 
responsible for the murder of his friend, Dele Giwa, should convince us 
that the law in this respect, is badly titled against the demands of justice. 
To report the crime of a policeman to his fellow policeman is sure to be an 
exercise in futility. This is why many victims of police brutality and other 
illegal acts of government agents decide to lick their wounds in private. 
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The issue is serious bearing in mind the crucial role of the Police as 
gatekeepers of the criminal justice system. Nothing can pass for a crime 
and no criminal wrong can be righted until the Police have investigated it 
and considered it worthy of being brought before the courts. If the Police 
fail to investigate or if they come up with the conclusion that prosecution 
is uncalled for, there is little that anybody can do. And when policemen 
themselves or government agents are involved in the crime, the Ministry 
of Justice seems impotent. Even if other groups decide to prosecute, 
without police cooperation at the time of giving evidence in court, the 
case is most likely to come to naught.

It must be made clear that government officials are not the exclusive locus 
of patriotism. Members of the Nigeria Police are Nigerians. The Private 
Investigators as well as the C.L.O. are Nigerians. And the victims of 
Police crimes are Nigerians. What this boils down to is that we are really 
talking of adequate protection of Nigerian life and liberty without 
discrimination, by Nigerians themselves.

No man can be a judge in his own case. The present position where one 
has no alternative but to report a police crime to a policeman, probably the 
same criminal police man, most certainly leads to injustice. Police should 
therefore not have exclusive right or power of investigation and 
prosecution of police crimes.

This is not to pretend that the battle for moral integrity in Nigeria starts 
and ends with the Nigeria Police. But, as gateways of the criminal justice 
system, genuine reform in this sector of the Nigerian public life could be a 
useful starting point.

His Highness recognized that no man is completely unblemished but 
observed that wanton barbarism by agents of government is indefensible 
in a free country.

A great soul
Everybody hits a bad stretch sometime or other. October 2000 was 
certainly one of such for Obi James Ikechukwu Anyasi II. The police 
tortured him. They brutalized him. As a human being, his health suffered 
severely. In consequence, he was hospitalized for three months. But his 
indomitable spirit was unbowed. As the sages of old had said, the great 
man “raiseth his head like a tower and the arrows of fortune drop at 
his feet.” 

After his recovery, Obi James Ikechukwu Anyasi II had a Special 
Thanksgiving Service at St. Luke's Anglican Church Idumuje-Unor on 
September 16, 2001. The officiating Bishop, Rt. Rev. Nicholas D. Okoh 
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who later became the Primate, Church of Nigeria, Anglican Communion 
in Abuja prayed for the Government, its leaders and even the Mobile 
Police who meted the most inhuman treatment on His Royal Highness 
resulting in his ill-health.

A mark of greatness is one's ability to face annoying events and possibly 
accept adversity gracefully.

As the Psalmist declared thousands of years ago,

“Many are the afflictions of the righteous but the Lord 
delivereth him from them all.” (Psalm 34:19)

Asked to comment on his traumatic experience with the mobile 
policemen during the siege on Idumuje-Unor, Obi James Ikechukwu 
Anyasi II responded with Christian magnanimity and equanimity:

“I think they should apologise. They have not yet come
 to apologise. Well, I forgive them. I pray Almighty God to 
grantNigerians a police force that would truly protect them
 and not the type that brutalises innocent citizens.” 

As Sir Ramatherio observed in Unto Thee I Grant, The Economy of 
life(page 9):

A noble spirit disdaineth the malice of fortune;
His greatness of soul is not to be cast down.

108

Dawn of a New Era



13

THE CHANGING SCENE IN IDUMUJE

Over the past 60 years, two major areas of change are germane to this 
study. The first pertains to changes affecting the institution of 
monarchy in Nigeria as it affects Idumuje-Unor. The second has to do 
with changes in the wider society. It is pertinent to discuss these two 
sources of change and how the traditional institution has attempted to 
cope with these changes.

Change in status
The first casualties of foreign rule were Traditional Rulers. In traditional 
African societies, Traditional Rulers and chiefs formed the traditional 
aristocratic and ruling classes. However colonial rule changed the legal 
status of Traditional Rulers from “King” to “Chief”.

It must be understood that the colonial masters did not pretend to leave 
sovereignty with the subject peoples of Nigeria. Hence, they did not 
hesitate to employ maximum force to bring down insurrection. But in 
any place they conquered or subjugated, they tried to treat the conquered 
peoples with some measure of humanity. 

Colonialists could not tolerate the idea of any other 'King' other than the 
British Crown. This idea stuck even after independence.

Indirect rule
However, in recognition of their wide-ranging functions, colonial 
masters found it convenient to appoint Traditional Rulers as heads of 
Clan Courts.

The colonialists left the Traditional Rulers with a considerable degree of 
autonomy. This facilitated the 'indirect rule' and 'native authority' 
systems.  

As time went on, Traditional Rulers were increasingly removed from 
direct administration. For example, they were no longer allowed to sit in 
courts due to the technical nature or Received Law.
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House of Chiefs
The pre-independence Constitution makers made provision for 
Traditional Rulers at both local government and regional levels. The 
politicians expected them to play an important role in the maintainance 
of law and order and as institution worthy of being preserved. 

The Independence Constitution 1960 provided for a second chamber, 
known as the House of Chiefs in the Western and Eastern Regions. This 
breathed a new life into the chieftaincy institution.

Unfortunately, by this provision, Traditional Rulers were inevitably 
dragged into the murky waters of political disputes. The need to 
maintain their positions made many of them to take sides in the intense 
political struggle of the time. Also most Traditional Rulers did not have 
enough private wealth to remain totally aloof from government.

During the Nigerian civil war and thereafter, military rulers found 
Traditional Rulers a ready link between the government and their 
peoples. Military rulers found Traditional Rulers an important 'non-
political' tool. But this again opened many of them to fresh criticisms of 
sanctioning military barbarism and conniving with brutal and bloody-
thirsty military dictators to decimate their subjects.

However, as D. B. Patridge (1973)  pointed out “A great deal of lip 
service is paid to the Traditional Ruler and he is addressed as “His 
Highness” and his house is called a “palace”, very little is done to 
provide him with the wherewithal, either functionally or financially, 
to maintain this lofty status.”

Perennial Challenges
Mr. D. B.  Partridge, (1973) identified two perennial challenges to the 
Traditional Rulers.

i) The need to compromise and adapt to changing 
circumstances, and

 
ii) The need to achieve a reasonable degree of independence 

from politicians.

Mr. Partridge considered that the best way to ensure the second 
condition is for Traditional Rulers to be guaranteed a minimum annual 
income from public funds commensurate with their role, status and 
duties. Such payments should be insulted from political control or 
influence.

110

Dawn of a New Era



The societal changes pertain to demographic variables and belief 
systems.

Change in population structure 
There is a very high degree of migration of young people to the cities. 
After primary and secondary school, most children leave for higher 
institutions and in search of jobs. When those who leave complete their 
education or get jobs, they never return except on occasional visits. This 
results in a malformed population structure. 

There are far too many children and elderly people and too little in 
middle age.

It is mainly the young, educated and enterprising class that leave. For 
example the population of Idumuje indigenes in Lagos alone is in tens of 
thousands.

In the 1940s, there were only a few Igbo rubber tappers and Urhobo palm 
nut harvesters in Idumuje. Now, Idumuje attracts migrant farmers from 
across the Niger in their thousands. Each of these farmers is allocated 
large forest area for rents as little as N1,000.00 (about $5 at present) per 
annum. These migrant farmers have ravaged large tracts of dense forest, 
precipitating widescale deforestation and aggravating erosion 
problems. Moreover, the cultural orientation of aggressive 
individualism of the migrant farmers is directly anthethic to Idumuje 
values of community spirit.

Attitude towards education
In terms of embracing foreign culture, Idumuje has turned full circle. Up 
to the 1930s, Idumuje shunned foreign culture, including white man’s 
educational system. Today, virtually all children embrace this. 

Idumuje looked at Oyibo (the whites) with great suspicion. Hence, the 
people played as active part in the Ekwumekwu wars of resistance 
against white domination. In her book, A History of the Igbo People,  
Dr. Elizabeth Isichei identified “the two Idumuje towns” among 
communities that took active part in the resistance to British rule.

R. B. Kerr (1937) stated categorically in his Intelligence Report that 
idumuje was at that time, the headquarters of the Ekwumekwu 
movement in the area. This was where the onslaught was hatched and 
strikes planned. Secret societies of brave young men served as a guerrilla 
army and secret police.
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The Church Missionary Society (C.M.S.) established St. Luke's Primary 
School at Idumuje-Unor in 1904. The Catholic Mission followed closley 
with establishment of St Matthew's Catholic Primary School in 1905.’

However, the generality of the people received these foreign educational 
institutions with a great deal of suspicion. Furthermore, admission into 
these schools depended to a great extent on accepting their version of 
religious worship, which most Idumuje people at that time were not 
prepared to do.

As time went on however, the people realized the need for popular 
education. Rather than embrace mission schools, the community 
established an independent, non-sectarian educational institution in 
Idumuje-Unor, christened Patriotic School.

The introduction of Universal Free Primary Education by Chief 
th Obafemi Awolowo on 15 January1956, brought education to the 

doorsteps of rich and poor alike. This was reinforced in 1979 when 
Professor Ambrose Alli’s Government introduced 100% transition from 
primary to secondary schools in the defunct Bendel State, now Edo and 
Delta States.

Today, Idumuje-Unor can boast of many graduates, doctors, lawyers, 
judges, engineers, architects, and other professionals. Idumuje people 
can be found in all parts of the world including the U.S.A., England, and 
various parts of Europe.

A changed worldview
Tradition admitted of only one stable way of interpreting the world. 
Today, tradition has to compete with other world-views.

Like most parts of Southern Nigeria, and in spite of its relative isolation 
in other respects, Idumuje-Unor has become almost totally constricted 
within the ideological, intellectual and psycho-spiritual orbit of the 
Western world.  
 
Less than a hundred years ago, those who embraced the Christian view 
of the world in Idumuje-Unor could be counted on the fingertips. Today, 
it is the other way round. There are churches of various denominations in 
every nook and cranny of the community. Over 90% of the population 
embraces one version of foreign religion or the other.

The spread of Christianity is inversely related to the survival of 
traditional religious beliefs and practices. There is a continually 
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diminishing opportunity for young persons to interact with elders and 
thereby learn the meaning and significance of traditional religious 
rituals. 

Indeed, a number of fundamentalist sects directly challenged the 
relevance of tradition to their lives. Many refused to subscribe to 
traditional burial rites. A few of these were ostracized by their kin but 
these did not reduce the incidence of increasing heterogeneity in 
religious affiliation in the community.

From the brief account given above, it is clear that the golden age of 
Idumuje-Unor ethno-religious consciousness is probably gone for ever. 
But nature abhors a vacuum. It was therefore necessary to reconcile 
cultural festivals with the changing mental and social environment.

Tradition and social change
Every society is rooted in culture – the total way of life of the people. 
Socially accepted ways of doing things that enable societies to survive 
and meet their needs should not be suddenly or violently overthrown for 
trivial reasons.

Tradition (odinani) is that which is transmitted from the past in the form 
of social attitudes, beliefs, conventions of behaviour and helping to 
shape the present, usually based on oral reports. It is often accepted as 
historically valid but the source is not verifiable.

Traditionalism is essentially conservative. To conserve is to preserve 
something or a given state of affairs. Conservatism reflects caution, 
moderation and unwillingness to take risks. It is therefore a life-
preserving instinct. 

It may however happen that some aspects of tradition fly in the face of 
inevitable change.

Traditionalism or exaggerated respect for tradition may pose a danger to 
society. Indeed, the history of human civilization may be viewed as a 
constant struggle between traditional fundamentalism and 
progressivism.

As the American philosopher, Ralph M. Lewis, writing under the pen 
name of Validivar once pointed out:

“Tradition affords a platform to stand upon while 
reaching in to something higher. If it becomes a
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weight which prevents the individual from rising,
 it has outlived its usefulness.”

In traditional societies ruled by indigenous religious codes, there is a 
high degree of consensus or moral and social values. It is close to a single 
moral community. One does not have individual values, rather, one 
belongs to a society that has well-defined and strongly held values which 
infuse community life. Although social norms are stamped with sacred 
authority, they are nevertheless man-made, a product of social living.

In the face of changing conditions, traditional values have to be adapted 
to prevalent challenges of society. Very often, some traditional values 
seem to lose their relevance to the existing conditions of society. This is 
the challenge of cultural continuity.

The question then arises: can tradition be purposefully reformed? 
Whatever side of the equation one takes, it is clear that change is 
inevitable in human society. The only permanent process in society is 
change. If change must occur in traditional matters, it must locate within 
the ambience of the traditional authority of the Obi.

On this basis, the Obi of Idumuje has implicit authority to modify or 
abolish practices, which become unwholesome, immodest or 
uncivilized in the light of changing social condition.

If Idumuje cultural heritage revolved around the Palace during the reign 
of Obi James Ikechukwu Anyasi II, then the Palace had also been the 
epicenter of reform in that culture. 

Cosmological setting of Obi's reforms
In order to properly appreciate the modifications introduced into 
Idumuje sacred traditions, it is indispensable that the reader should have 
a clear idea of certain Igbo views of the structure of the system of the 
universe and its cosmological setting. It is against this background that 
these changes are made fully comprehensible.

It is generally assumed that with the coming of Christianity, a radical 
change came about in the religious thinking of man. Many 
anthropologists presumed that native peoples had no religious traditions. 
Colonial administrators and missionaries considered the African mind 
as religious blank, waiting to be filled with scriptural exhortations. This 
was a great mistake.

There is no doubt that African religion is yet to receive justice among the 
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literary class. It continues to suffer the same cultural bias propelled by 
the colonialists. Hence, Igbo and other African religions remain 
formless and unorganised. It did not develop a theology or reasoning 
behind the beliefs and liturgy.

Should the above lead to the conclusion that God is a stranger in African 
society? The following basic and incontrovertible facts are well known.

Like other Igbo peoples, the people of Idumuje believe in a High God 
('Chi-Ukwu' also called “Chineke'). He is the creator, through who 
everything in the world did arise, including man. It is noteworthy that 
this High God has no shrine and no organized or established liturgy for 
worshipping Him or invoking His aid. Chiukwu is generally assumed to 
be the fountain of all power and justice. But he is considered so high and 
so sacred that he cannot normally be directly contacted except through 
the lesser deities who are His representatives. The Igbo conception of 
Chiukwu approximates to what Dr. A. C. Bouquet (1941) characterizes 
as Rai-faineant, the kind of high God who is so removed from man that 
he is idle because everything is done by the lesser gods. 

The occupants of the Igbo spirit world can be classified into three main 
categories namely:-

i) The spirit of the High God, which presides over all things 
(Chiukwu). The spirit of God is everywhere but without form 
or shape.

ii) The spirits of nature or nature gods (often represented by 
carved objects alusi). The spirits of nature are personalized to 
assume any form of shape (in a tree, person, or wind), for the 
purpose of doing wonderful things above the power of mortal 
man. The good spirit guards the village and protects indigene 
and assists them in battle.

iii) Spirit of the dead – (Ndi ogwugwu-ani) and particularly 
spirits of the ancestors. Ancestors are conceived of as a class 
of spirits (of dead people) that reside in the other world and 
who maintain moral sanctions or grant blessings to their 
descendants. They are engaged in a perpetual guard for the 
welfare of their 'children'.

Chiukwu is approachable through a vast number of inferior deities and 
earth spirits (mmo li ani) controlling various aspects of natural 
phenomena such as earth (Ani), iron (Idigwu), water (Nnemocha 
goddess), farm crops (Ifejokwu), bush, fertility, as well as spirit of the 
ancestors, as representatives of Chiukwu. Like the Greeks and the 
Romans, the Igbo believe that each object in the universe is presided 
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over by one of these lesser gods (alusi).

These are propitiated through the following agencies, among others:
i) Ihu Osobua (Face of the Great God)
ii) Ihu Ani Ukwu Idumuje (Face of the Great Land of Idumuje)
iii) Ihu Ndichie (ancestors)
iv) Ihu Ahor (Face of the Year)
v) Obinabu (Living at the Road Junction)
vi) Nansu (God of the Bush)
vii) Nze (at The Obi's Palace)
viii) Ohai (a male god)
ix) Nnemonicha or Nnemocha (for short)(a female goddess)
x) Ifejokwu (god of the farm)
xi) Idigwu (god of iron).

The appropriate mode of relating to these spiritual forces or nature-gods 
was by means of sacrifices and festivals. The motives for sacrifices 
include adoration, thanksgiving, bargaining, propitiation, expiation, 
peace offering or reparation. From this point of view, the objective of 
local traditions were not incompatible with Christian or other religious 
practice.

Changes in format for festivities
 It is clear that festivals constitute one of the major avenues for relating to 
the supernatural. The Obi is the custodian of the history, traditions, 
customs and cultre of Idumuje Kingdom as perennially enacted in these 
festivals. 

Chiefs and elders accompanying Obi James Ikechukwu Anyasi II to one of the historical spots 
during Ogbanigbe.
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As a progressive monarch, Obi James Ikechukwu Anyasi II initiated 
reform in many respects. He had in previous decades introduced 
outstanding modifications in this regard. These included in following:

i) He changed the nomenclature of the most popular festival in 
Idumuje from Ekwensu to Ogbanigbe or iduolu. Ekwensu 
referred to invocation of powers of nature spirits. Christian 
interpretation emphasized negative aspects of indigenous 
gods to mean 'devil'.

Of all festivals in Idumuje land at the present time, the most 
significant and spectacular is 'ogbanigbe'. It attracts 
thousands of people from within and outside the town who 
come to Idumuje to witness the splendor of Idumuje culture. 
The Obi is the chief celebrant. It remains the principal 
occasion when chiefs come to the places to pay homage to the 
Obi, reaffirm their loyalty and publicly declare their 
subordination to the Obi.

In the process, they also demonstrate the war aspects of 
Idumuje culture. In olden days, in case of war, traditional 
title holders moved to strategic points leading to the 
community to defend the town. This is re-enacted annually 
during ogbanigbe.

The climax is reached when chiefs cross swords with the Obi 
as a sign of the Obi's acceptance of the chief's homage,

starting from the most junior chief.

Ina-aka (crossing swords)

Climax of Ina-aka as the Iyase, Chief T. M. Nwambuonwo 
crosses swords with HRH Obi James Ikechukwu Anyasi II at Ogbanigbe.

ii) Obi James Ikechukwu  Anyasi II stopped taking of young 
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girls as wives and boys as servants without consent of their 
parents. This was one of the traditional prerogatives of the 
Obi. If and when the Obi decided to dance round during 
ogbanigbe, if he admires any girl, he would throw white 
native chalk on her. If the white chalk should touch her, 
ibiegwele would carry the girl inside the Palace. They would 
release cannon shots. The Obi had got a new wife and that was 
the end the of the matter. Parents understood the tradition and 
took it as a sign of good luck. Where the girl resists, parents 
would advise her to accept her fate. After all, to be a wife of a 
king was a great achievement. However, no other individual 
was entitled to this. Moreover, this ancient custom was 
traditionally permissible only during ogbanigbe. 

iii) Igba-oto is a ceremony during which young maidens go 
naked in a procession, to and from Iyi Nneomonicha. 
(Nnemocha River). It was often held immediately after Ine. 
Obi James Ikechukwu Anyasi II abolished the mgbaloto 
festival. The Obi did not consider it to be in the temper of the 
present age for young girls to go naked in procession to and 
from a stream, however sacred that stream was supposed to 
be.

iv) As Obi, one is expected to make blood sacrifice from time to 
time. This might involve sacrifice of chicken, goats or other 
animals. Decades ago, Obi James Ikechukwu Anyasi replaced 
blood sacrifice with chalk which traditionally symbolized 
peace and goodwill.

In the year, 2000, Obi James Ikechukwu Anyasi II went a step further and 
declared that blood and animal sacrifice were no longer essential to 
maintain and sustain Idumuje culture. 

Dilemma
In the process of these reforms, the Obi faced a dilemma. This occurred 
at two levels, personal and social. At the individual level, the Obi 
encountered seemingly irreconcilable inner strivings and role conflict 
arising from his private life as a Christian vis-à-vis demand of traditional 
rituals. 

HRH Agbogidi Obi James Ikechukwu Anyasi II, J.P., the Obi of 
Idumuje-Unor is a devout Christian. He is an Anglican and worships at 
St. Luke's Anglican Church, Idumuje-Unor. According to His Highness, 
“whatever I do, I put greater trust in Almighty God.”  As one of his 
Christian obligations, he pays his tithe every year at the Church. So does 
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his wife. At the end of each year, the Church adds up to know who comes 
“first” in tithe in Idumuje-Unor. Church records show that for years, the 
Obi came “first”. His wife followed in the second position. This was not 
because he was too well materially endowed. It was a demonstration of 
commitment to his faith.

The Obi recalls that he used to gamble by staking coupons. He was so 
adroit in “forecasting” that people usually came to him for “game”. He 
even used part of his winning on coupon to build a wing of the Royal 
Palace. But at a point, His Highness said to himself: ”this is gambling. I 
have to stop it.” Based on his Christian conviction, he had to stop 
gambling. He resolved to use money previously spent on staking to pay 
tithes, to build the body of Christ on earth.

In spite of his strong Christian beliefs, the Obi continued to perform 
traditional ritual ceremonies. This involved the recognition of inferior 
and propitiation of earth spirits such as ilo-ani-uzo-ugbo, ilo-Ifejokwu, 
and ilo-Nze.

As noted above, this created a dilemma for His Highness, a kind of role 
conflict between his Christian beliefs and his role as a Traditional Ruler 
who is custodian of ancient traditions of Idumuje people.

At the wider social level, thousands of youths and large numbers of 
elders who had converted to Christianity were distancing themselves 
from traditional festivals. He felt the need to carry along this large sector 
of the population who, over the years, had embraced one denomination 
of the Christian faith or another.

How to embrace wider and wider sections of the increasingly 
heterogeneous society into one solidary group to retain continued 
popular participation in these festivals therefore became a major issue.

How did he resolve these problems?

Most dramatically, Obi James Ikechukwu Anyasi II chose the beginning 
of the new millennium to introduce what he called The Dawn of a New 
Day in Idumuje history. This was well-calculated to take advantage not 
only of the new millennium held for society, but also very importantly, to 
take advantage of certain mystical and universal spiritual laws of change 
which the psychological condition of social expectation of what the new 
millennium was believed to bring with it.

Not only had he the insight and ingenuity, he also had the courage to take 
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firm action.

Tradition is that which is laid down from time immemorial. It is therefore 
sacred and sacrosanct. But it must not be against natural law, justice, 
equity, good conscience, customary law or statute.

The Obi felt a duty to reconcile his private convictions and his role as 
Traditional Ruler with his social environment in a way that was not anti-
tradition. He realized that man makes sacredness. Throughout creation, 
man is singularly capable of reconstructing his actualities to bring about 
new realities, e.g., man conceives of holy ground, holy water, holy 
hours, etc. Man confers sacredness on objects.

Furthermore, religious differences are endemic in complex human 
societies. Obi James Ikechukwu Anyasi II probably saw with the ancient 
sages who said:

“We hold that there is but one religion for humanity; 
the many faiths and creeds are all streamlets of this 
great river.”

Fragments of a Faith Forgotten

Strategy
Strategy has to do with the art and science of planning and implementing 
a major project. It is a well-defined goal, clearly mapped out in terms of 
demands for implementation. Closely related to this is tactics. This has 
to do with actual details of how to deal with obstacles in implementation 
in such a way as to avoid causing offence or with the least possible 
disruption. 

As a stragetist, Obi James Ikechukwu Anyasi II realized the need for 
detailed planning. In his spiritual life, he realized the essence of timing in 
men's affairs in co-operation with nature.

stThe 21  millennium brought with it fundamental changes in Idumuje, 
not a change in historical facts, but a re-orientation towards the indelible 
facts of history.

Any true reformation must reflect in the spiritual dimension. Before the 
th

16  century religious movement of that name, the European populace 
was under the stranglehold of the Church. The movement against abuses 
of the Church was however facilitated by a new critical spirit and 
objective scientific enquiry encouraged by the Renaissance. 
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Consistent with this trend, the Dawn of a New Day in Idumuje started 
with far-reaching reforms in this sector of community life.

However, in the spirit of indigenous African democratic norms, the Obi 
took care to carry the people along with him through consultation, 
discussion and dialogue. This was a master stroke to reintegrate a whole 
new generation of youths who had become increasingly alienated by 
what they perceived as unacceptable aspects of traditional festivals. 
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14

THE DAWN OF NEW  ERA 

It would be most unrealistic to pretend that Idumuje in the year 2000 
remained what it was in the 1940s when Obi James Ikechukwu Anyasi II 
ascended the throne.

As shown above, the clash of cultures between African and foreign 
religion had been resolved in favour of foreign culture by the present 
generation of Nigerians.

The new millennium starting in 2000 saw the crystallization of reform of 
ancient traditions, which Obi James Ikechukwu Anyasi II started 25 
years earlier.

The Issue
It is pertinent to define the issue at stake in Obi James Ikechukwu 
Anyasi's reform of traditional festivals. The main issue was not the 
veracity or truth of traditional religious claims and counter claims. 
Rather, it had to do with the propitiation of indigenous deities as an 
integral part of annual festivals, in a manner that was becoming 
increasingly unacceptable in contemporary society.

Religion is based on faith, not on logic or scientifically demonstrable 
laws. Therefore, it is not argued that indigenous religious values are 
inferior to any other. The main thing could be said is that it is yet to 
develop a theology of its own. But since God manifests Himself in all 
His creation, it is not altogether wrong to seek to find God in rivers, in 
trees and other manifestations of nature. After all, the Spirit of God 
blows wherever He wills.

From time immemorial, man used festivals, celebrations, rituals and 
symbolic feasts of various degrees of elaborateness, to mark events 
perceived as being of great significance. One of these was the New Year.

New Year was one of the social events on which societies have attached 
special meaning. There was however no general agreement among 
ancient civilizations as to when the New Year began. Over the centuries, 
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many dates were designated as being the beginning of the year. Different 
cultures and civilizations selected some special event or happening as 
marking the start of the annual New Year.

European contact with African peoples had far-reaching consequences 
for the subject peoples. The most obvious was a radical change in the 
system of government from monarchical to parliamentary and later the 
presidential systems of government. An aspect that is not often 
emphasized is the religious and spiritual domain.

Christian religion was in direct opposition to tradition systems of 
worship. This conflict internsified right from the time when Jesus Christ 
came to preach a new universal religion about 2,000 years ago.

New Year rite
In Idumuje, the year started with the beginning of the planting season 
culminating in iwaji (New Yam festival). In this respect, the first 
ceremony of the year is ilo-ani-uzo-ugbo (propitiation of the god of the 
farm road). It marks the beginning of New Year festival.  Although the 
ceremony belongs to the Royal Family, all farmers in the town are 
concerned. The oldest person in Okwunye provides food for the 
ceremony. His food is used for ilo-ani. The significance is that all farm 
products when consumed will be good for the town. It is on that day that 
the date of ilo-Nze is fixed.

All annual festivals and ceremonies are fixed and announced by the Obi. 
It commences on August 1st, with 'ilo ani uzo ugbo Okwunye'.

It is during ilo-ani-uzo-ugbo that ikpala and elders cook to entertain 
'ikolo' (youths) for cleaning the farm road (uzo-ugbo).

On the day of ilo-Nze, the people assemble at Obi’s Palace where Onotu 
perform ikpukpo-isi-manaya. Elders of Ikpala Society, Uhe Quarters 
and Ohia priest assist them. 

After enjoying the palmwine and other drinks, elders of Uhe Quarters 
announce date for citing the New Moon, which was often from 8 to 9 
days. After the annocement by Uhe, the Ohai priest pronounces date for 
ite-ofe-nnu (day of salted soup). Non-Christians observe this after 
which the Obi announces date for other traditional ceremonies.

Calculation of dates for festivals follows native markets days. The 
fixtures for the major annual festivals for the Year of the New Dawn 
were as follows:
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Ilo-ani-uzo-ugbo Okwunye 8/8/2000
Ilo-Nze 25/8/2000
Iba-nzu-ikpala 17/9/2000
Isu osisi 19/9/2000
Ipu Nzu 20/9/2000
Ogbanigbe 23/9/2000
Iwaji ikolo Imeogbe 25/9/2000
Iwaji ikolo Ani 26/9/2000
Iwaji Ndichie 27/9/2000
Iwaji Ikpala 28/9/2000
Iwaji Obi/Ibanzu Ohai 29/9/2000
Ipu nzu Ohai 7/10/2000
Igbamgba Ozuzu 11/10/2000

Christians were not bound to participate in the ceremonies. But since the 
proceedings were shorn to fetish and have become purely traditional 
festivals, there was nothing t o prevent Christians from participating 
fully.

A critical point was reached when the Obi had to make the fundamental 
leap of faith. According to His Highness, “I had to select those aspects 
which I felt I could continue with, i.e., those which were consistent 
with my faith.”

The first issue that cropped up in the first year of the new millennium 
was the fixing of dates for traditional festivals. This is known as okika. 
Traditionally, okika commences with ilo-ani-uzo-ugbo. For decades, 
Obi James Ikechukwu Anyasi II was usually the first Obi in Aniocha 
North to publish fixtures for traditional festivals each year.

Procedure
ObiJames Ikechukwu  Anyasi II is a strong believer in order and system.

Sometime in 2001, to usher in the “Dawn of a new Day”, the Obi called a 
meeting of the Okwunye Royal Family. He told the Royal Family 
members that he wanted them to change the nomenclature or title “lo” or 
“ilo”, (i.e., connoting worship or propitiation of shrines and inferior 
deities). 

Subsequently, the issue was exhaustively discussed and debated at the 
Izu-Ogbe Okwunye. Some elders asked: “What do we call it if we 
remove the word 'ilo-ani-uzo-ugbo”'.
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His Highness explained that the reason for cooking was to entertain ikolo 
(youths) who clear the farm roads. Another reason was that if a Christian 
becomes an elder, such Christian might not accept to cook to perform 
'ilo-ani-uzo-ugbo”. The people agreed with High Highness.

So, when members of the Ikpala Society cook to entertain the youths, the 
food would be carried to isi-uzo-Okwunye (beginning of Okwunye Road 
marking the beginning of farm road), at the residence of the okwelegwe 
(traditional leader of the ikolo). The Obi explained: “it will no longer be 
'ilo ani' (worship of earth spirit). Ilo-Ani ceases to exist in Okwunye 
system. It would simply be (emume (celebration), a celebration of the 
beginning of the festive season (emume ani-uzo-ugbo-Okwunye).

His Highness then appeared at the Palace Hall and addressed the Izu-Ani. 
This embraced the town, chiefs, elders, men and women, old and young.

The substance of his address was to announce his personal renunciation of 
worship or propitiation of idols. His Highness affirmed belief in one God. 
However, he noted that the shrines existed as historical monuments.

He however approved the okpala institution because it enhanced good 
social living and Idumuje cultural heritage.

He also approved iwaji festival because of its significance in the culture 

Some Chiefs as they waited to accompany His Royal Highness to address the Izu-Ani. 
From L-R: Onu Obi, Iyase, Odogwu’s, Isama, Uwolo, Ozoma and Oza respectively
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of the society.

Also approved was ogbanigbe festival.

Next, His Highness invited leaders of the Anglican Church in Idumuje. 
He informed them of the Palace to forgo ilo mmo (propitiation of inferior 
deities). He also called officials of other churches including the 
Pentecostal churches to inform then of this development.

After that, High Highness took photographs of all shrines usually 
identified with egbo trees. They include the following:

1) Ihu-Ani uzo ugbo Okwunye;
2) Ihu Ndi Iche located at Ihunmo;
3) Ihu-Ani Ukwu at Ihunmo.

Ilo-Nze-Obi
The next major issue that arose was Ilo-Nze-Obi. At the beginning of 
each traditional year, the Obi performs Nze Ceremony. 

On the day of ilo Nze, the people assemble at Obi's Palace where the 
Onotu perform ikpukpo-isi-manaya. This involves lavish 
entertainment with palm wine and other drinks. Elders of Ikpaka 
Society, Uhe Quarters and Ohai priest assist them.

After enjoying the palmwine and other drinks, elders of Uhe Quarters 
announce date for citing the New Moon, which was often from 8 to 9 
days.

After the announcement by Uhe, the Ohai priest pronounces date for ite-
ofe-nnu (day of salted soup). Non-Christians observe this after which 
the Obi announces dates for other traditional ceremonies.

Christians were not bound to participate in all ceremonies. But since the 
proceedings became shorn of fetish and have become purely traditional 
festivals, there is nothing that prevents Christians from participating 
fully.

The Obi did not ban non-Christians from performing non-Christian 
rituals, worshipping at shrines and juju rituals as this could amount to 
interfering with their religious freedom. At the same time, he would not 
compel Christians,  visitors and other sects to be subjected to rituals.

The Nze is a place where instruments of office of okpala such as osisi 
and other implements are kept. Nze is not a god. Obi Ojeifo was the one 
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who instituted okpala in Idumuje. After him, others started to take the 
title.
The Ihu-Nze-Obi belongs to the Obi. It is the place where the Obi 
officially blesses a new okpala.

The Obi announced that from 2001, the Nze Ceremony would involve 
the usual merriments, but not worship or propitiation of gods. Again the 
people agreed.

In 2001, the ibiegwele came. His Highness killed a goat. He made goat 
pepper soup for them. They were happy.

Initial resistance
 In the years 2002, Okwunye people cooked the agreed food to entertain 
ikolo in place of ilo-ani-uzo-ugbo to herald okika. The procedure was 
that early in the morning, the Diokpa-Ogbe (eldest man in the village) 
and Isama (the chief in charge of cultural affairs and who is from 
Okwunye Village), would take kolanuts to propitiate the earth spirit 
(Ani). 

Unknown to His Highness, the Isama secretly went to perform the Igo 
Ani  (ritual worship earth god) with the Diokpa-Ogbe. Some Christians 
going to farm saw the spot where they used white chalk to perform the 
Igo-Ani ritual.

In the evening when food was taken to the residence of the traditional 
leader of youths (ibiegwele), Christians threatened to return their food 
given to them as they claimed that they had been deceived. They alleged 
that the chief went to propitiate the Ani earth spirit early that morning.

His Highness asked the Diokpa-Ogbe: “Who sent you?”
His answer was that it was the chief who came to take him early in the 
morning for the ritual.

The Obi asked the chief: “Did you do it?”

The chief said: “Yes.”

The Obi asked why he should disobey the decision of the village. He had 
no response. The Obi was angry. But the Ozoma (chief in charge of 
Culture) appealed to the Obi. So the chief (Isama) was allowed to stay.

The Isama was fined. After the chief had paid his fine, the 'ikolo' (youths) 
took their food. Christians and non-Christians partook of the food. After 
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the chief paid his fine, the Royal Family fixed dates for traditional 
festivals known as ika-agba.
At the initial stages of the introduction of these changes, opinion was 
divided between supporters and opposers. Some Christain elders had 
much earlier started to reject their share from animals slaughtered to 
propitiate traditional deities. However, some elders were angry that they 
would miss their share of parts of slaughtered animals used for sacrifice.

In the meantime, more and more people embraced these changes as 
progressive and inevitable.

Kings who initiated spiritual changes
It is pertinent to point out that through human history, Kings and Princes 
have played indelible roles in spearheading spiritual revolution.

Siddhartha Guatama who became 'The Budda', was a prince. He was 
born into Royal Family in India in 560 B.C. According to legend, Queen 
Maha-Maya, Buddha's mother, conceived him in a miraculous manner. 
She had a dream in which she was lifted up by four guardian angels and 
taken to the Himalayas Mountains. There she was conducted to a 
Anotata Lake where she was bathed for purification. A white elephant 
touched her on the right side and seemed to enter her womb. The future 
Buddha was conceived.

He became the founder of Buddhism. Today, Buddhism has a following 
of over 300 million adherents world wide.

But the case of the Egyptian King, Akhenaton was even more dramatic. 
We read in history that civilization began in the Nile valley over 5,000 
years ago. Like other ancient peoples, the ancient Egyptians worshipped 
many gods. The objects they worshipped can be classified into two 
major categories. First, natural objects and vegetation found around the 
River Nile provided assorted material for religious veneration. Those 
who believed in Osiris represented this. The second consisted of those 
who vehemently worshipped the brilliant Egyptian Solar-god or Sun god 
called Re. They built temples and established interesting ceremonies and 
doctrines to worship their gods. 

However, about 1375 B.C., Amehotep IV (later known as Pharoah 
Akhenaton) succeeded his father as King. He opposed the predominant 
worship of nature gods. He favoured a new form of the old solar faith. It 
is related that through inspiration, the concept of a universal and 
impartial God occurred to Akhenaton.
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Just as the sun is only one and shines on all without fail, so Akhenaton 
said that God was one, impartial and unfailing. Thus, he became the first 
monotheist in history. Monotheism means “belief in one God.” He 
became the first person to declare that there is only one God and he 
devoted his life to worship this God with great zeal. He built new cities 
away from the old centres to worship this God whose principal 
characteristics were justice, truth and righteousness (signified by Maat). 

Authorities on comparative religion and Egyptology are agreed that the 
beginnings of moral monotheism in Egypt far predate the Jewish and 
Christian periods as recorded in their Holy Books and are traceable to 
Pharoah Akhenaton.

Pharaoh Akhenaton affirmed that God was no longer god of the Nile 
Valley but God of the whole world and of all men. Furthermore, this God 
created all things. He is eternal and for ever. He added that that which 
gives light to the sun is the Great One, God.

Akhenaton wrote many beautiful hymns and songs of praise of this great 
God. His vision enkindled great zeal for learning and intense intellectual 
striving to understand the universe in ancient Egypt.

Therefore, Obi James Ikechukwu Anyasi II conceived the New Dawn as 
in Idumuje reconceptualisation of the same basic truth, an attempt to 
adapt ancient traditions to the realities of an increasingly heterogenous 
and developing society.

In this way, Obi James Ikechukwu Anyasi II might have unwittingly 
helped to move Idumuje one more step towards the new general 
reformation gradually taking place over all the earth. This reformation 
entails a new critical spirit, free from the strangle hold of tradition and 
religious superstition. With the possible exception of 'zombies' 
(apologies to Fela Anikulapo-Kuti), you don't have to think what 
someone else wants you to think.

Material revolution cannot occur without intellectual and spiritual 
revolution. The objective of the new universal reformation, which was 

thproclaimed in Germany in the early 17  century, transported and 
practicalised in the New World by the founding fathers of the USA, was 
to purify religion in the light of scientific knowledge and expanding 
human awareness. The grand objective is to promote human dignity and 
reduce human subjection to forces of ignorance.

Man's understanding of the universe, which includes himself, continues 
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to expand. This expansion of consciousness also pertains to the spiritual 
realm. An expansion of consciousness enables us to better appreciate the 
all-inclusiveness and infinity of the Absolute.
The reform was not an attempt to convert the population to a particular 
religion. It was to  make tradition acceptable to wider sections of the 
community.

As Obi James Ikechukwu  Anyasi II celebrated his 80  birthday and 58  
anniversary of his coronation, Idumuje seemed to witness the eclipse of 
an era. In view of far-reaching reform of ancient institutions, Idumuje is 
also witnessing the dawn of a new era.

Flashback

Obi James Ikechukwu Anyasi II throws chalk at one of the shrines in the 
traditional manner

The idea of a Traditional Ruler embracing full-scale Christian life may 
appear contradictory and basically antithetical. It is however 
conceivable that in the not too distant future, more Obis would embrace 
the path now blazed by Obi James Ikechukwu Anyasi II.

What Obi James Ikechukwu Anyasi II did was to embrace an ever 
increasing new generation of his subjects while saving what is worth 
salvaging from the past? 

It is presumable that other Traditional Rulers will follow the lead of Obi 
James Ikechukwu Anyasi II in this respect. This exceptional Traditional 
Ruler has demonstrated immense courage in pursing his life mission. 
Beyond that, he has demonstrated rare foresight in his reform of 

th th
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traditional institutions. To accomplish this mission, he pursued it with 
boldness and unyielding determination. If these are not marks of 
greatness, it is difficult to think of any more that one do in a lifetime.

Meanwhile, Agbogidi Obi James Ikechukwu Anyasi II continues to plan 
and implement the development of Idumuje as well as the welfare of his 
subjects with the same resolve and tenacity of purpose, which saw him 
successfully through the period of trail.
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15

PERSONALITY OF OBI JAMES 
IKECHUKWU ANYASI II

Having gone into details of his life and achievements, it is pertinent to 
explain briefly the personality of this important Traditional Ruler. What 
is the personality of this remarkable Traditional Ruler?

One of the pronounced weaknesses of Nigeria is that most people in 
leadership positions fail to develop a personality of their own. One 
cannot pin them down to a particular approach to issues.

By personality, we refer to the “sum total of an individual's 
characteristics as a distinct and unique being”(Jersild, 1968, 527). It 
includes observable characteristics such as physique, talents, abilities 
and temperament as well as inner dimensions such as drive, emotional 
tendencies, ideas, attitudes, self-concept and feelings.

Viewed from the perspective of mystic philosophers, the personality 
arises from a blend of upbringing and soul consciousness. As explained 
by H. Spencer Lewis (1967, 69,) “The soul consciousness added to the 
physical consciousness in the body of man during incarnation here 
on earth gives man his character or personality”.

In surveying a person's achievements in life, it is tempting to neglect the 
mind-set of that person. We tend to forget that a person's subjective 
mental state has overriding influence on his thoughts, which precipitate 
action.

Childhood experience 
The factors that molded the personality of Obi James Ikechukwu Anyasi 
II were dictated by the crises, which arose from the death of his father 
about three months before he was born. This was compounded by the 
cruel conspiracy and vaulting ambition of his closest relatives who did 
everything to oust him from the throne of his fathers.
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If we ask the question: “What kinds of persons was young Ikechukwu 
surrounded with during his infancy and youth, and especially when 
he was ready to assume the mantle of Obiship of Idumuje-Unor?”, 
the answer is quite clear and unequivocal – vicious enemies!

These kinsmen were enemies, not because of any conscious strained 
relationship with any particular individual but by sheer force of 
circumstances, and a result of human greed. There was young 
Ikechukwu, intelligent and destined to inherit his father's throne, but 
there were also ambitious relatives who did not see how the innocent 
looking lad could possibly stop their machination in a world where greed 
and wickedness ruled.

This is probably why his mother carefully removed him far from the 
reach of these heartless relatives until he was old enough to protect 
himself. This also explains why many Idumuje-Unor people outside the 
Royal Family did not know him as a minor. His sudden appearance as a 
grown-up naturally generated considerable doubt about his claim to the 
throne.

Perhaps, it would be both incorrect and unfair to give the impression that 
all his relatives were evil without exception. Standing like a colossus in 
defence of truth and justice was Regent Onwochei. Throughout his long 
and active life, he refused to bow to the forces of treachery and deceit. 
Onwochei died in 1952 when the Obi was already well entrenched on the 
throne.

Fully conscious of the fact that he was nurturing a future Traditional 
Ruler, Obi Baadi Molokwu, Obi of Ukwu-Nzu, took meticulous care to 
inculcate in the child, all the known attributes of leadership in Enuani 
tradition including bravery, courage, judgement, and social vision. In 
particular, Obi Baadi employed all traditional mystical tools available to 
him to protect the young boy and prepare him for his future role. 
Probably partly as a result of this, the Obi was immune to evil influences 
directed at him in his early life.

On the emotional side of life, it could be said that the unbounded loving 
support which young Ikechukwu received from his mother, Akwamuzo, 
could have more than compensated for the enmity he encountered at 
every turn within his father's family in his early life. Akwamuzo 
concentrated all her life and love on the young heir until her death on 
March 4, 1982. It is no exaggeration to say that for the best part of his 
infancy and youth, the only real love and protection he found was that 
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from his mother, his mother's father, Obi Baadi Molokwu of Ukwu-Nzu 
and Regent Onwochei.

James Ikechukwu 

Queen Dowager Akwamuzo

Physical appearance 
Although of average height, Obi Anyasi II has an 
imposing personality due to the regal manner in which he carries 
himself. He walks in measured steps, calmly and with dignity. 

In appearance, he looks soft, even pliable. He evinces a respectable 
personal appearances, calm in countenance even in the face of trouble. 
This outward appearance is however deceptive for inwardly, he is bold, 
courageous, calculative and most assertive when the occasion demands 
it. Nevertheless, he is always calm and collected. He appears in control 
all the time. Whatever the situation, he is never jittery.

A bold and courageous leader
The relationship between mind and matter or between consciousness 
and its effects on the physical world is often overlooked. On the surface, 
one observes that action precedes reaction. We tend to ignore the 
underlying fact that both are preceded by thought, a function of mind. 
Every action is permeated by the power of the mind. But great ideas are 
never enough. The use to which one puts a point of knowledge or 
inspired idea is the important thing. Here again, the seemingly intangible 
factor of mind is crucial in the actualization of an idea.
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Brutally frank and austere, Obi Anyasi II's 
indomitable spirit led him through his accomplishments in life's journey.

A careful study of both biography and history show clearly that men 
bring out the best in them in the face of crisis or incentive. The irony of 
life is that majority of men do not wish to be confronted with 
problematic situations. They pray for easy lives.

Difficulties strengthen the mind, as labour does the 
body.

Seneca.

Courage means bravery – the quality of being strong in battle or in the 
face of danger. Lives of great men often demand them to be fearless and 
tough. Temerity on the part of a leader is unpardonable.

In can be said without any fear of contradiction that Obi 
Anyasi II ruled Idumuje-Unor during the most trying and 

turbulent period of its history. In this Herculean task, he performed his 
duties creditably and restored peace, stability and progress to Idumuje-
Unor, where he met uncertainty and chaos.

His indomitable spirit led him through his accomplishments in life's 
journey. Here is one who is never shy to take the first step forward in a 
cause he believes in. 

Great things must be done greatly,
With a great purpose,
A great mind,
A great courage,
A great energy, and
A great, persistent patience.

Elizabeth Barrett Browning.

At the subjective level, success entails a feeling of psychological 
satisfaction of a mission accomplished. It involves an inner emotional 
feeling as well as public respectability. The secrets of success in life can 
be summarized as having a worthwhile goal, a plan or strategy to achieve 
the goal, and working hard at it.

Temperament 
Temperamentally, Obi Anyasi II is a veritable lion. He 

James Ikechukwu 
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looks most innocent and harmless until you dare to offend or slight him.

The Obi is a man who is not given to frivolities. He wears a serious mien. 
But his smiles, when they come, are wide, total, true, even charming.

He exudes a quiet, strong, dignity, and a calm sort of sophistication. He is 
well known as a man who would not give up his rights without a fight. He 
is generally acclaimed as tough, highly principled, and just.

However, behind his indomitable spirit lies a free flow of generosity and 
true loving kindness. He is quick to forgive. This is why he finds it most 
natural to conclude with a broad and genuine smile a few minutes after 
roaring angrily at you. Indeed, some who are not close enough to him 
consider him a little incongruous in this respect.

Education for life
Most people wrongly conceive education as a process that starts and 
ends at school. It is however, common knowledge that some people who 
had very little or no formal education have been able to acquire 
tremendous knowledge by teaching themselves through private study.

Among eminent men who were self-taught were Leonardo da Vinci, 
Lloyd George, once the Prime Minister of England, Sir Winston 
Churchill, soldier, writer and statesman and Abraham Lincoln who 
studied law at night by candle light.

The cream of Nigeria's early breed of journalists including the famous 
Alhaji Babatunde Jose, businessmen led by late Sir, Mobolaji Bank-
Anthony, Union leaders such as Michael Imoudu and Alhaji Adebola, all 
acquired useful knowledge without going to the university. Indeed, until 
the 1960s, only a handful of Nigerian lawyers attended university.

Obi Anyasi II belongs to the category of distinguished 
personalities who were self-educated. He is very knowledgeable about 
history and current affairs. He is an avid reader of newspapers and he 
makes it a point to send his driver to Issele-Uku every day to collect his 
daily newspaper.

The above are evident in his keen sense of discernment and uncanny 
ability to enter into and understand society's processes with unusual 
ease. When the occasion is right, Obi Anyasi II could 
undertake a robust defence of his position on any issue, be it traditional, 
philosophical or contemporary public issues. All these clearly identify 
the Obi as an intellectual by disposition, if not by training. 

James Ikechukwu 
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In addition to these, he seemed to have taken to heart the wise words of 
the great English statesman, philosopher and famed author, Sir, Francis 
Bacon, who said that “the major book worth studying is God's own 
book – created Nature.”

In this regard, the universal genius, painter, architect, military engineer 
and musician, Leonardo da Vinci (1452-1519) had this to say:

If you would become a Proficient
and practice  either with profit or Applause,
study Nature; let her be your Mistress,
nor ever let anything escape you, but what is 
authoris'd by her precept, or Example.

From his childhood days at Ukwu-Nzu to this day, Obi 
Anyasi II had remained a keen student of man and nature and 

he has profited immensely thereby.

A well rounded personality
Despite his early deprivations, the inherent good nature of Obi 

Anyasi II has produced a well-rounded personality.

At age 80, Obi Anyasi II is energetic, mentally alert 
and emotionally solid. He is relatively quite strong and in reasonably 
good health. He seemed to have acquired the secret of perpetual 
youthfulness and discovered the secret elixir of life, beloved of 
transcendental alchemists. What greater testimony is needed that a man 
has lived well than his appearance? To be old in years and young at heart 
and in looks is not an accident. We cannot help agreeing fully with 
Marjorie Barston Greenbie that:

“Beautiful young people are accidents of nature
   But beautiful old people are works of art.”

For decades, even in his youth, Obi Anyasi II 
exercised moderation in the gratification of his natural appetites. He 
neither smoked nor drank at any time in his life.

The Obi is a Christian. He attended C.M.S. schools and all members of 
his immediate family are Christians. But when it comes to upholding the 
culture and traditions of Idumuje people, he is uncompromising. He 
does not see any irreconcilable conflict between true Christianity and 
African traditions.
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Natural Intelligence 
Obi Anyasi II is endowed with rare powers of 
memory, unsurpassed native intelligence, and has a brilliant way of 
organizing his thoughts and ideas. If he had the benefit of higher 
education, he would most probably have been an outstanding advocate 
or philosopher. He is a repository of the customs, traditions and culture 
of Idumuje people.

He has a habit of listening most attentively to a discussion or report, 
reflecting pensively on various possible interpretations of what he is told 
before he responds.  

He has keen powers of observation, almost uncanny. These enable him 
to gain unusual insight into human motives such that he could ask the 
most penetrating and disarming questions and arrive at incontrovertible 
conclusions.

A faithful friend
As a father, he’s loving and is quite amiable. As friend, he is faithful and 
dependable. As a Traditional Ruler, he is fair, firm and just.

Asked to name some of his subjects that he admired most, the Obi did not 
name the wealthiest persons in the community. Rather, he named the 
following individuals, Chief James O. Offor, Chief Chriss O. O. Biose, 
Mr. S.C. Abonu, to mention a few.

Chief James Offor  Esq., the  
Ike-Obi of Idumuje-Unor,  
former banker, now a legal 
Practitioner. he is a strong pillar of 
support for the Palace and an 
unyielding defender of Idumuje 
Monarchy institution.

James Ikechukwu 
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Chief Chris O.O. Biose, 
educationist, politician and
author, close confidant of
Obi James Ikechukwu Anyasi II 
and faithful recorder of his 
biographyand researcher on 
history of idumuje for which he 
earned the unique chieftaincy 
title of “Ode-Uri of Idumuje 
Kingdom”.

Others were Chief Cyprian 
Echiemunor, (business executive), Chief Anthony Chiazor, (retired civil 
servant and businessman) and Chief Hart Obianukor, (journalist).

Asked to explain his criteria for his judgement, he said that by his own 
standard of judgement, these gentlemen and ladies had never been found 
wanting in terms of loyalty. He placed a high value of their consistency 
and uncompromising support for truth at all times.

His Highness also particularly remembers Chief Dr. (Mrs.) Monica 
Okeke (nee Odum) and Chief Mrs. Josephie Mogbolu for their care 
when he had a major operation at Lagos University Teaching Hospital 
(LUTH) in 1974. These two ladies took adequate care of the Obi at this 
tyring period.

He had a sudden and serious medical problem, which necessitated 
surgery. The Obi confided in his chiefs and some elders. But when news 
spread that the Obi was in Lagos, rumours started to fly, imputing that 
the Obi had probably abdicated the throne. The traditional ogbanigbe 
festival of that year generated exceptional tension between the 
anarchists and loyalists. As it turned out, the surgical operation was 
successful and the Obi was back in robust health in three months. 

When the Obi returned home, the anarchists were surprised that he was 
not only alive, but also bubbling. Immediately he returned, he reported at 
the Local Government Headquarters at Ogwashi-Uku. He had 
documents proving that he was on admission at LUTH for surgery and the 
mark of the wound was quite large. 
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In addition to her care for the Obi in Lagos, this lady of lion heart, Dr. 
Mrs. Monica Okeke, also mobilized well-placed Idumuje indigenes in 
Lagos to buy and present to the Obi, a Mercedes Benz Salon Car, which 
was presented to him during his Golden Jubilee on the throne on October 
12, 1996.

It is clear from all the above that one of the avenues in which Obi 
Anyasi II has chosen to reward friends who stood solidly by 

him was in award of chieftaincy titles. Hence, he did not forget to honour 
Dr. Mrs. Okeke and Mrs. Ogbolu with chieftaincy titles.

Chief E.C. Obanor was the first to receive the title, Olikeze, based on his 
contributions to the welfare of the Palace and the town at large.

He also honoured Chief Joe Utomi with the title Ogbuenyi I of Idumuje-
Unor for coming to his aid in time of great distress under Police torture. 
Chief Utomi's wife received the title Ezinne (the good mother) of 
Idumuje-Unor. This is not only in line with ancient Idumuje tradition of 
honouring brave souls who contribute to the defence of the realm but 
also a mark of personal appreciation to such outstanding individuals.

In this respect Obi Anyasi II fully agrees with the 
Roman orator and stateman, Marcus Tullius Cicero (106-43 BC) when 
he said that:

“There is no duty more indispensable than that of returning
 a kindness.”

Honourary titles conferred on distinguished Nigerian citizens include 
the following:

Name of Chief Title Greeting
Dr. Mrs Monica Okeke Agunwanyi Nwanyi kali ibe
Mrs. Josephine Mogbolu Eze agwu ukpo Okputokpu
Prof. Ambrose F. Alli Ochiligwe I Ochiligwe
(Ex. Gov. of Bendel State)
Chief Sunny Okogwu Ochiligwe II Ochiligwe
Chief Joe Utomi Ogbuenyi I Ogbuenyi
Chief Mrs. Utomi Ezinne Ezinne
Chief Callistus I. Nwawolo Okwelegwe     Alum
Chief (Mrs.) Partricia I. Nwawolo Onwanetilora     Omee
Chief Maxwell F. Agbagwu Ide    Ide
Chief Mrs. Tina I. Agbagwu Ogordineze   Onyefulueze
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Chief Maxwell 
Agbagwu (Ide 
o f  I d u m u j e -
Unor) and Chief 
M r s .  T i n a  
Ifechukweude 
A g b a g w u  
(Ogordineze of 
Idumuje-Unor)

Sports lover
Obi Anyasi II is a sports enthusiast. However, he 
deliberately suppressed his strong desire to participate in sports in his 
youth because of the story of how his father passed away while 
participating in a traditional 'sport' while under veil.

To give effect to his interest however, Obi Anyasi II 
promotes sports among Idumuje youths. He donated a cup, which all 
Idumuje village vie for annually. He is Patron of the Idumuje-Unor 
Football Association and the keenly contested Royal Cup is the nerve 
centre of sports activity in Idumuje-Unor. 

Here, the Obi presents Obi James Ikechukwu Anyasi II cup to Osadebe 
Nwambuonwo, captain of Okwuye FC that won the cup in October 1996
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A progressive monarch 
The quality of seeing things from new and unique angles is a 
fundamental trait of geniuses. The ways in which Obi 
Anyasi II approached and discharged issues are revelatory of his 
monarchial ingenuity.

Obi Anyasi II does not belong to the category of 
leaders who would rather do nothing in the face of challenge. As a 
progressive monarch, he is proactive.  This is well illustrated in the 
manner in which he handled his programme of modifications to 
traditional festivals to bring them in line with changing cultural 
environment in his domain.

He believes that great men must attempt great enterprises. The great 
responsibility of all truly great and liberated soul personalities is to leave 
the world better than they met it. He agreed fully with the American poet, 
Henry Longfellow who wrote:

Lives of great men and women
Remind us that we can make our lives sublime,
And departing leave behind is,
Footprints on the sand of time.

Here is a monarch who in the exercise of foresight, could consciously, 
courageously and boldly enact history.

The decision makes the man.

Cosmic Influences
The cosmos refers to the universe as an orderly and harmonious whole, 
of which man is a part. Man's soul personality vibrates in response to 
cosmic rhythm.

In the matter of cosmic influence on man, the Solar System is an 
important part of the natural order. The Solar Year begins on or about 
March 22, in the period of the spring equinox.

Obi Anyasi II was born on March 6, 1924. This date 
th

falls into the seventh (7 ) period of the Soul Cycle as described by 
metaphysicians. According to H. Spencer-Lewis, those born in this 
period “carry from previous lives into this one, the necessity for 
accomplishing very serious and important work in connection with 
the evolution of humanity.”
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In particular says, Lewis, those born in Polarity B, i.e., between January 
28 and March 21, “have a unusual tendency towards … the 
mysterious things of the universe and nature.”

They “are capable of living a dual life, in as much as they may be 
outwardly at the head of a great organization, or contacting the 
public in a smiling, happy mood, while at home or in privacy of their 
own seclusion, they may be quiet, reserved, and more interested in 
the deeper, more serious things of life, than one would suspect.”

If one attempts to plot the life of Obi Anyasi II in terms 
of the primary cycles of his personal life, it would become clear how 
cosmic law truly fulfilled in his life. A primary cycle in the life of each 
individual lasts for approximately seven (7) solar years or seven years of 
approximately 365 days each. Each period of the cycle responds to 
certain rates of vibrations of cosmic rhythm giving rise to the 
individual's rhythm of life.

In obedience to this spiritual law, it is noteworthy that from the 7th period 
of his life onwards, i.e. between age 42 – 49 years, Obi 
Anyasi II became increasingly meditative and inclined towards religion. 

th th
This continued through his 8th period (49  – 56  year) and 9th period 

th rd(56  – 63  year) culminating in a dominantly spiritual personality from 
th rd th

the 10  period (63  – 70  year) onwards.

thIndeed, by the end of his 7  cycle (1963), physical battles were virtually 
over for Obi Anyasi 11. In this respect, his spiritual 
rather than legal response to blatant police brutality on his person in 
October 2000 was evidently uncharacteritic, measured by his vibrant 

th th thresponse to challenge during the 4  , 5 , 6th and early 7  periods of his 
life cycle.

Be Thyself
One of the common elements in human suffering is that we often suffer 
more from other people's conception of us. What will people say? 
Suppose I fail, they will laugh at me. For these reasons, we fear to be 
ourselves.

Obi Anyasi II believes that while it is proper to have 
social standards of right and wrong in mind, we must not allow ourselves 
to be buffeted by the changing opinion of others. Some an individual 
suffers from someone else's conceptions. He did not know himself.

                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                       
His Highness takes strongly to mind the admonition of the ancient sage:
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Man, Know thyself.
To thine own self be true,
and it follows as day follows night
that thou canst not be false to any man.

Commenting on the personality of the Obi, Chief E.O. Njoagwuani, the 
Iyase for Ugboba and a childhood friend of the Obi had this to say:

“Obi James Ikechukwu Anyasi II is highly principled and
  steadfast in his convictions”.

The Obi is a self-made man. He is a disciplined achiever. Indeed, his 
personal discipline provided the force of character needed to carry his 
ambitions to success.

He is never worried about what others think or say about him as long as 
he assures himself inwardly that he is on the correct path. Once he is 
convinced that he is right, he remains inflexible. 

On this score, he shares the same philosophy with one of his heroes, the 
late Chief Obafemi Awolowo with whom he shares the same birthday. 

“Be thou incapable of change in that which is right,
and men will rely upon thee.
Establish unto thyself principles of action;
And see that thou ever act according to them.

…. Establish thy heart, O man! In that which is right;
And then know,
The greatest of human praise is to be immutable.”

(Unto Thee I Grant, The Economy of Life
By Shri Ramatherio)

The life of Agbogidi, Obi James Ikechukwu Anyasi II, J. P., is an 
interesting study in how misfortune and human wickedness can be 
overcome by good native intelligence, perseverance, unyielding 
determination to succeed in life, and above all, the Grace of God.
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16

“THIS I BELIEVE” – OBI JAMES 
IKECHUKWU ANYASI II

In spite of his Christian zeal, Obi Anyasi II held 
tenaciously to certain traditional cardinal virtues. He never underplayed 
the immense spiritual powers of his forbears but he felt a need to grow 
beyond them. The Obi gave outstanding aspects of traditional practices 
within his personal experience namely, spiritual powers of traditional 
society, the existence of nature spirits, significance and uses of 
symbolism, reincarnation (ibia-madu)  and spiritual companions (igba-
agwu).

Spiritual powers
Obi Anyasi II says that before the advent of 
Christianity, Idumuje had spiritual powers. People of old had potent 
charms, which the Obi described as “means”. The Obiship institution 
was protected with the highest mystical powers available to traditional 
society.

In the Royal lineage, Ibiegwele Okwunye and Ibiegwele Obomkpa 
possessed unusual spiritual powers. Among other things, these two 
bodies had the special ability to turn to wolves (ishi-anu) particularly 
before sacred festivals or other important ceremonies. A werewolf is a 
person who is believed to have the power to transform into a wolf. The 
technical name for this purported practice is lycanthropy.

This belief was widespread in many cultures including, ancient Greek, 
thRoman and English. Indeed, the Greek beast fable writer, Aesop (6  

century B.C.) made mention of it in one of his famous fables. During the 
th th16  and 17  centuries, the theologians accepted lycanthropy as a branch 

of sorcery. However, scientific research placed great doubt on its veracity.

Ibiegwele Okwunye and Ibiegwele Obomkpa specialized in turning to 
lion (awolo), kite (agunkwo)and bush cow (atu), a large ferocious horned 
beast.
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According to Obi Anyasi II, lycanthropy was a 
common practice in Idumuje. If one should insult a lycanthrope in the 
ordinary course of affairs, the lycanthrope would take revenge by turning 
to a grass-cutter the following night and devastate crops in the farm of the 
impudent person. 

Members of the Royal Family told the writer how friendly looking wild 
animals regularly visited the Palace before festivals including wild pigs, 
and what appeared to be lions, among others. According to the 
informants, elders would warn younger people to let the wild beasts 
alone.

Lycanthropy was also used for warfare. Obi Anyasi II 
relates that Idumuje-Unor and a neighbouring community had a conflict 
centuries ago. At a certain stage of the conflict, the then Obi of Idumuje 
had to apply his spiritual powers. He went to a certain uji (a hollow in the 
trunk of a tree in the forest where rain water gathers and wild animals bath 
and drink from it), bathed himself in its spiritually charged water, 
whereupon he turned to agunkwu (kite). After taking a spiritual bath at 
the uji, he flew directly to the court-yard (ezi obulu) in the Royal Palace 
of  the hostile neighbouring town, carried the small charm box (ukpabo 
ogwu) of the enemy Obi and brought it to the Royal Palace at Idumuje. 
The then Obi of Idumuje sent an emissery to the Obi of the hostile town 
asking him: “Where is your charm box (ukpabo-ogwu)?” The latter 
surrendered at once. 

By a strange coincidence, a letter addressed to Obi 
Anyasi II from Enugu was once mistakenly taken to the Palace of a young 
great-grand successor to that Obi. The young Obi angrily tore the letter 
into pieces. One of the daughters of Obi Anyasi II 
however went to the palace of that Obi to retrieve the pieces of letter, 
which is in Obi Anyasi II's file. Obi 
Anyasi II reasoned that angrily tearing a letter addressed to his brother 
older Obi, the young man was psychologically re-enacting to the 
frustration of his forebears in historical times and reacting to other 
unknown influences. 

At the Old Palace Grounds, Obi  Anyasi II showed the 
writer relics of materials used for these activities. At Ohai shrine, there 
are two pots (not housed). They have remained there for centuries. Stones 
surround them. The two pots contain water. The water in the pot is highly 
potent. During hot sun, one is forbidden to go near them because it is 
believed that if one's shadow reflects on the pot, the person may instantly 
transform into an animal and run into the bushes. 
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The Ohai and Obinabu are major historical monuments in Idumuje. Both  
Obomkpa and Idumuje jointly own Obinabu shrine. During sacred 
annual festivals, the Obi of Idumuje-Unor visits the spot. But he goes 
there very rarely; about once in three years as occasion demands. Due to 
historical connections between Idumuje and Obomkpa, the Obi of 
Obomkpa is also privileged to visit the sacred spot. 

It was the practice of traditional healers who wished to invoke spiritual 
powers of the community to call or chant: “Anagba n'ile, Ezemu, Eze 
Okwunye”. When they chant these three powerful names, they throw up 
white native chalk and call on these powers for aid in any medicine they 
wish to make.

Corroborating his brother, Obi, His Royal Highness, Obi Ezeka Chidi II, 
the Obi of  Obomkpa gave graphic details of the practice of lycanthropy 
in the Obomkpa  Royal lineage. According to the monarch, the practice 
occurs mainly during the Egwu-Afa festival, which is performed every 
three years.

Before the festival, neighbouring towns are warned to loose all traps in 
the bush (ti fie onya)  and not to set new traps. Shouting, shooting or loud 
noice is also forbidden. This is because if any lycanthrope is on his way 
back home from bush, it could be scared away by such loud noise.

Members of the Royal lineage are obliged to fast for 14 days to prepare 
themselves spiritually for the festival. During this period of fasting, they 
eat only fruits. They must remain in silence and ritual purity. On the final 
day, a herbal concoction called Uwu is prepared. All youths who kept holy 
for 14 days drink the Uwu. After that, they are deemed to be endowed with 
unusual powers to unearth evil forces in the community.

According to Obi Chidi II, during a clash with a neighbouring community 
in 1984, the Commissioner of Police (CP) visited Obomkpa from Benin 
City to appeal for peace. As the CP was addressing the community in the 
Palace, an antelope appeared in the court yard. A policeman wanted to 
shoot. Natives told him not to do so because if he did, what happened to 
the antelope would happen to him. The policeman refrained from 
shooting and the antelope disappeared into the nearby bushed. 

His Highness, also recounted how lycanthropy was demonstrated to the 
public during the Egwa-Afa in 2002. An inquisitive journalist who was 
filming the ceremony had asked the Obi of Obomkpa why the reputed 
practice of lycanthropy in the community was dying out. In less than 30 
minutes, a grasscutter appeared at Ihu Anagba in front of the Palace. The 
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Obi showed this writer a video recording, of the incident which seemed to 
confirm the event.  

The Obi also recounted an incident widely known in Aniocha and beyond. 
Akor was a great farmer and member of  Royal lineage. He had a friend, 
named Ilukwe who came from Ilah and who was a great hunter. One day, 
Ilukwe approached his friend Akor that he wanted to kill atu (bush cow) 
for their festival to enable him earn a chieftaincy title in his town.

Akor assued Ilukwe that he would make such wild animals to appear in 
the bush for him (Ilukwe) to kill. He (Akor) would turn into atu and go 
into the wild to lure the wild beasts to the path of the hunter. Akor however 
warned his friend that when the animals appear, he should avoid shooting 

st nd rd th 
at the 1  , 2  and 3  in line. He should aim at the 4 and shoot the beast.

On the lycanthrope's arrival with other beasts, Ilukwe was so frightened at 
stseeing such a large company of beasts. In a frenzy, he shot at the 1  in line 

(which happened to be his friend Akor). The atu (presumably Akor) 
looked at Ilukwe (his friend) and shook its head. Whereupon the atu  
produced faeces, urinated on it, mixed them together with its tail and 
splashed the mixture on the hunter, Ilukwe. Both Akor and Ilukwe died on 
the spot. 

It is also believed that if anyone injures or harms a lycanthrope, such a 
person would suffer imminent catastrophic consequences. Furthermore, 
if any animal was killed during Egwu-afa period, it would be given burial 
rites similar to those accorded to a human being. 

The nature of spirits 
Belief in individual spirit beings, resident in trees, water, the rocks or 
animals is not limited to Idumuje culture. It is connected with the 
phenomena in nature that we all experience and is found in many cultures 
around the world. Indeed, spiritualists recognize an infinitude of 
intelligences in the universe.

The supernatural relates to supra-empirical powers conceived of as lying 
above the immediate world of observation and experience which 
conventional science studies. This include spirits of various kinds.

In the Idumuje worldview, benevolent, malevolent or ambivalent spirits 
forces resident in rivers, bushes, trees and everywhere are believed to 
populate the community spiritual space. They are normally removed from 
the affairs of men but could be invoked to fight for or against the interests 
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of man.

In his analysis of divine and angelic names, hosts and orders of angels, 
spirits and demons, S.L. MacGregor Mathers adverts to the nature spirits 
in the following terms:

“The Elementals … though consisting of an infinitude of 
classes, are the Forces of the Elements of Nature, the 
administrators of the currents thereof; and can therefore 
never act beyond and independently of their own 
particular currents… Such races, superior to man in 
intuition, and magical powers; inferior to him in other 
ways; superior to him in their power in a particular 
current of an Element; inferior in only partaking of the 
nature of that one Element; are of necessity to be found 
constantly recurring in all the mythologies of Antiquity. 
The Dwarfs and Elves of the Scandinavians; the Mymphs, 
Hamadrypads, and Nature Spirits of the Greeks; the 
Faries good and bad of the legends dear to our childish 
days; the host of Mermaids, Satyrs, Fauns, Sylphs, and 
Fays; the Forces intended to be attracted and propitiated  
by the fetishes of the Negro Race; are for the most part and 
other thing then the ill understood manifestations of this 
great class, the Elementals”.

A Superior Power
Bearing in mind the above, Agbogidi, Obi Anyasi II 
says, “why dwell below when you can rise above?”  Since God created 
man in his own image, the spirit of man is indomitable and knows no 
barrier. Power from on high is superior to other powers. Christians 
believe that the Holy Spirit is the true source of power.

From the above, it may be said that Obi Anyasi II's 
reforms of certain traditional rites (See Chapter 15 above) did not amount 
to absolute denial of the authentic historical basis of extant deities in 
Idumuje as represented by the shrines, deities and spiritual forces listed in 
Chapter 1 above. Neither had he created a new God.

What the Obi did was to say:
In matters of these rituals, leave the lesser deities where they 
are and go straight to a recognition of the macrocosm, the All-
Embracing I am, the 'Chiukwu' that 
all recognize and accept.”
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To prove that he had crossed the Rubicon in the matter and turned his back 
irrevocably on the old, Obi Anyasi II showed the spot 
where he buried the Agrima, a highly potent instrument in the possession 
of Royal Family and which could be employed to evoke horrendous 
forces by the user. 

Man should aim at the holy or true wisdom, which God gave unto Noah 
and his descendants. His Wisdom that delivered Lot from the burning of 
Sodom, the Wisdom Moses learnt from the Burning Bush, taught to 
Aaron his brother, Joseph, Samuel, David, Solomon, Elijah and the 
Apostles and Saint John particularly, is available to man today.

Symbolism
The names and symbols adopted by Traditional Rulers and chiefs are not 
for fun. Symbols signify the language of the mysteries of nature. 
However, the true meaning of a symbol is revealed in the user of that 
symbol. The individual spiritually lives the symbol.

For instance, why is Obi called Agu (lion)? The lion is strong but is often 
quiet, never boastful or noisy. He knows he is king of all animals. So, he 
never thinks of defeat. Even when female lions move to fight, males just 
lie down for days and rarely leave one spot.

But when the female lion has a problem, the male would arrive in a flash, 
tear the jugular of the victim and walk away majestically, leaving the 
carcass for the female to deal with.

The power is not in the symbol, which may be regarded as fetish. A fetish 
is something you make. It is another word for idol; it is a kind of 
imaginative representation. Some fetishes would be symbolic of spirits, 
some of ancestors, some expressions of magical formulae.

The real spiritual power lies in the individual or group. Group activity is 
spiritually potent. This is particularly true if the activity had been repeated 
for centuries.

Another example is nzu (native chalk), which is associated with peace 
and purity. During Iba-nzu, old and young bath themselves generously 
with nzu. It is a period of confinement for meditation, peace, communing 
with spiritual realms and purity.
As would be seen below, in the process of his reform of traditional 
festivals, the Obi graduated from symbolic blood sacrifices to white chalk 
and finally to spiritual communion with the Infinite.
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Spiritual companion (Igba agwu)
The agwu is a kind of spiritual father (god father) or spiritual companion. 
It is completely different from the widespread corrupt political practice in 
Nigeria, of sponsoring a person to political office in order to use that 
person as a front for looting public funds.

The process of knowing one's spiritual father involves searching the 
ancestral family tree to find one's spiritual companion by means of igba 
afa agwu (divining to determine a child's agwu). This is achieved through 
the agency of a special class of diviners known as dibie okwe or onye cha 
okwe.

Reincarnation (ibia-madu)
Obi Anyasi II has a strong belief in reincarnation, 
which he calls ibia madu.

Igbo ontology or theory of being is based on the metaphysical concept of 
the duality of all things. There is a spiritual realm of existence as distinct 
from the mortal terrestrial world of everyday life. However, unlike the 
Biblical myths, the Igbo have no idea of a heaven or hell. The 
consequences of the individual's action for good or evil, ultimately befall 
him in a real life here on earth, either in the present life or in a future 
incarnation.

There is the world of man and the world of spirits. Each man has a body 
(anu-ahu) and a soul (mkpulu-obi distinct from obi or heart). The soul is 
conceived as that part of man which survives death of the body.

Igbo eschatology or theory of man's end takes into account certain laws 
governing rebirth on earth. First, death of the physical body is not 
perceived as the end of life. It is only a relative change in the state of the 
individual. While the body disintegrates, the soul lives and comes again. 
The basic idea is that man lives continuously but at different levels of 
manifestation or planes of existence. He alternates between living in a 
physical body within a physical environment and another plane where the 
physical is of no value to him. Man goes through a series of these cycles of 
life until he reaches perfection.

The human body houses the soul, which has a mind, embracing a 
personality. In obedience to natural law, the soul's existence in the body or 
incarnation in the flesh obeys the universal law of cycles, immanent in all 
nature. The soul cycle consists of two phases:

The mundane phase, i.e., from rebirth to physical death or transition. The 
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cosmic or spiritual phase, i.e., from transition to rebirth.

To illustrate his firm belief in reincarnation, the Obi gave an example 
within his knowledge. Before the death of his late mother, the old woman 
told the Obi's wife, Queen Comfort, that she would come back. “Bring 
your hand”, she said. She then “spat on it” and said that she had not yet 
finished vengeance (na ya alika eche si uya).

Soon after, she passed away, she reincarnated in one of the Obi's children. 
The Obi had watched the child closely and found her to be a reincarnation 
of his mother, Akwamuzor. Incidents in the child's life also prove this.

The Igbo view of life and death is congruent with the thoughts of some 
great philosophers as contained in the following sacred scripts.

In his “The Chambered Nautilus”, the American poet, essayist and 
physician, Oliver Wendel Holmes  exclaims:

Build thee more stately mansions, O, my soul,
As the Swift seasons roll!
Leave thy low-vaulted past!
Let each new temple, nobler than the last,
Shut thee from heaven with a dome more vast,
Till thou at length art free,
Leaving thine outgrown shell, by life's unresting sea.

And in his book, 'The Prophet, the Arabian mystic, Kahill Gibran  
decleared:

Fear not that I shall come back to you.
A little while, and my longing shall gather
Dust and form for another body.
A little while, a moment of rest upon the wind,
And another woman shall bear me.

In Hiawatha's Departure, the poet, Henry Longfellow, writes:

I am going, O my people,
On a long and distant journey:
Many moons and man winters
Will have come and will have vanished,
Ere I come again to see you.

In his epitaph for himself, notable American statesman, scientist and 
writer, Benjamin Franklin, wrote: 
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The Body of Benjamin Franklin,
Printer, Like the Cover of an Old Book,
It's Content torn out,
And stript of its Lettering and Gilding,
Lies here, Food for Worms.
But the work shall not be wholly lost;
For it will, as we believe, appear once more,
In a new and more perfect Edition,
Corrected and amended By the Author.
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17

FAMILY LIFE

Love of family is an indispensable part of a wholesome personality. In this 
respect. Obi Anyasi II is happily married. His children 
and grand children can be counted in double digits.

Obi Anyasi II married Melvine Ukesonem Oselukwue 
in 1948.

late Queen Melvine Ukesonem 
Anyasi

They had the following children, in 
order of seniority.

Princess Victoria Obiageli 
Anyasi.
She attended Martin de Porres
College, Onitcha-Olona. She is 
now a Federal Civil servant based 
in Abuja.
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After the birth of Obiageli, His Highess had two children namely: George 
Ezedimbu Anyasi and Azubike Anyasi who died in their infancy.

Princes Comfort Ngozi Anyasi (Onyisi) attended Central Academy, 
Ogwashi-Uku. She is now at Abuja.

Prince Charles Chukwunweike 
Anyasi (Angiliga) is the first son of 
Obi James Ikechukwu Anyasi II and 
heir-apparent. He attended St. 
Anthony's Grammar School, Ubulu-
Uku. A seasoned journalist, humour 
columnist, creative artist and political 
cartoonist, creator of “Concord Laaf” – 
one of the most popular humour 
columns in the Concord Newspaper in 
yesteryears. He was formerly a 
Manager with Lintas, Lagos. He later 
became Chairman of  Chaster  
Communications, a Lagos-based 
marketing and advertising outfit. 
Prince Charles is author of a beautifully 
produced 159-page book titled 
Essential Companion to the Christian in Business.

It is worthy of note that although, Comfort and Charles are twins, the 
records in the Palace show that they were born in different years. Comfort 
was born at 10.30 p.m. on December 31 while Prince Charles was born at 
12.05 a.m. on January 1. Hence, records show that both children (twins) 
were born in different years. 

Princess Mary Chukunyemnwa 
Anyasi also attended Central 
Academy, Ogwashi-Uku. She is 
now based at Abuja.

Obi James Ikechukwu Anyasi II 
married Miss Comfort Adolie 
Offor in 1976.

Queen Comfort Adolie Anyasi
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Obi James Ikechukwu Anyasi II posses with his wives  Queen Melvine 
and Queen Comfort

Obi Anyasi II and Queen Comfort had the following 
children in order of seniority.

Princess Mary Uchemefuna 
Anyasi attended Idumuje 
Mixed Secondary School and 
Oko Polytechnic. She holds 
H.N.D. in marketing, now a 
staff in National Electric Power 
Authority, Port Harcourt.

P r i n c e s s  M r s .  R o s e l i n e  
Uzorchukwu Ikeemehinlo (nee 
Anyasi)
She attended Idumje Mixed 
Secondary School and Enugu 
State University, graduating in 
Meteorological Engineering. She 
is married to Engr. Kelvin 
Oludare Ikuemehinlo. They have 
a daughter Funke Nkemdilim 
Ikuemehinlo.
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Princess Nkechi Elizabeth 
Anyasi, attended Perpetua Girls 
Juniorate, Issele-Uku. She is a 
student of Political Science at 
Anambra State University, Uli.

Princes Nwannebuife Helen 
Anaysi attended Asaba Girls 
Grammar School, Asaba. She 
is a student of Chemical 
Engineering at Enugu State 
University (ESUTH).

P r i n c e s  I s i o m a  A n y a s i  
attended Asaba Girls Gramar 
School. She is a student of 
Microbiology at University of 
Port Harcourt (Uniport).
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P r i n c e  O k e c h u k w u  
Solomon Anyasi attended 
Idumuje Mixed Secondary 
School, Idumuje-Unor. His 
best subjects are English and 
Mathematics.

Princess Onyinyechukwu 
Jessica Anyasi is a student at 
Asaba Girls Grammar School, 
Asaba. Her best subject is 
physics. Her hobbies are 
reading and watching movies.

Grand children 
The first son of Obi Anyasi II, Prince Charles 
Chukwunweike Anaysi married Miss Esther Eneanya and they have three 
children in order of seniority.

Prince Chukwuemeka Anyasi 
Princess Okwukwechukwu Anyasi
Princess Chukwudumebi Anyasi
Prince Chukwunonso Anyasi 
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Obi Anyasi II with some of his family members.James Ikechukwu 
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18

FUTURE EXPECTATIONS

Much of the challenge to traditional institutions had been its ability to 
adjust to fast-changing conditions. The second leg is the co-operation and 
understanding of the people.

As Elder C. O. Nkebakwu Stated at the Golden Jubilee Celebration of the 
coronation of Obi Anyasi II, on October 12, 1996, 
“every human being has a place of origin”. He pointed out that it was 
the bounden duty of citizens to “cultivate the garden” of their birthplace 
as well as where they live. The venerable gentleman pointedly asked: 
“Are you adequately fulfilling your obligations in your family, village 
or town?

A clarion call to IPUN
Since Idumuje is a politically neglected area, the people must explore all 
avenues for self help. In this regard, Obi Anyasi II 
recognized the importance of IPUN as a veritable agent of community 
development, in co-operation with traditional institutions. Observing the 
lethargy, which enveloped the Union in recent years, the Obi in 2003 took 
the initiative to spearhead a re-organisation of the Union, which brought 
in renowned industrialist Dr. Austin Laz Asimonye as President-General.

Obi Anyasi II appealed to public-spirited indigenes 
both within and outside the country to develop the town. He called on 
progressive indigenes to attract cottage and other industries into the 
locality. A lot of progressive industrialists in the Western States are doing 
this. This serves to diversify and solidify the economic base of their 
community and peoples.

The Obi observed that the movement of brain and money, which started 
with the slave trade, was accentuated during the years of military rule. 
One consequence of this was that in terms of resource and financial 
capability, Idumuje brain and financial power outside Nigeria is very 
large. 
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The Obi says it is time to take a new advantage of this trend. Therefore, 
says the Obi, it is no longer enough to organize Nigerian branches of the 
IPUN.

The new, improved IPUN should not limit its organizational structure to 
branches in Nigeria. It should work out a structured relationship between 
it and Idumuje indigenes in the Diaspora. This special category of ndi olu 
oyibo must be invited and encouraged to make significant contributions 
to the development of their home.

Obi Anyasi II calls on Idumuje indigenes abroad to 
take a cue from Israel. There is a well co-ordinated link between the State 
of Israel and Jews in the Diaspora who contribute intellectually, 
ideologically and financially to the development of Israel. Let Idumuje 
take a cue from the Jews, one of the wisest people on earth. Indians have 
followed the Jewish example in this regard. Let Idumuje children abroad 
cultivate the garden of Idumuje and make it truly Id-Home.

thOn the occasion of the 45  Anniversary of his Coronation in 1991, the Obi 
had the following message:

“I am happy that God has touched the hearts of the young 
ones to know their Ruler. My congratulations go to all 
Idumuje sons and daughters both at home and abroad. I 
thank all those who have contributed to the development 
of the community.

My thanks go especially to Mr. C.O. Agwu and Mr. S.A. 
Okocha for their interest for the palace and the over-all 
development of the town. My special thanks also go to 
Lagos Branch of I.P.U.N. After securing the peace, Lagos 
Branch has been able to pick up interest in the Palace.

I thank the Government for the confidence they reposed 
in me from youth, right from the colonial masters to date. 
The Government of this country has always shown 
respect for traditional rulers. I wish they continue to do 
so. I thank the Government because they have always 
supported me and helped me to withstand the 
machination of detractors.” 

Preservation of traditional monuments
In continuation of the reform of traditional festivals, sacred spots and 
places of historical relevance in Idumuje need to be renovated to look 
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modern. The following measures are suggested: 

1) Traditional monuments should be preserved for posterity, not 
as objects of religious veneration, but as monuments that tell 
the history of the Kingdom. Fencing them can do this.

2) Continuous modification improvement of Idumuje cultural 
heritage such as ogbanigbe to suit present-day conditions is 
necessary. For example, the Adamu Orisha Festival (Eyo) has 
become a major international tourist attraction in Lagos. 

Closer home, in Esanland, the Igbagbonelimin old cultural 
dance is a major   cultural attraction. It is a clear mark of Esan 
cultural identity while Ebu Wonder' is known in many parts of 
Nigeria. It marks out that relatively tiny cultural group out in 
the world.

Has the Obi any regret?
He has none and bears no one any grudge. Rather he is happy that at last, 
the people have realized the value of peace. He hopes that Idumuje people 
will never again slip into backwardness by allowing themselves to be 
misled by bad elements that love nothing but trouble and confusion. 

The Obi appealed to the Government to consider improving the attention 
given to hereditary natural Rulers. This set of Rulers is compelled by 
tradition to leave their struggle for a livelihood to occupy the throne of 
their ancestors.

He also appealed to his chiefs never to fall into the temptation of 
obstructing development of the town and progress of citizens due to 
personal aggrandisement or other vested interests. He urged them to 
protect the culture and tradition of the people and maintain a high level of 
probity in their private and community affairs.
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Tributes

th
On the eve of the 58  Anniversary of his Coronation, His Highness Obi 

Anyasi II paid tribute to the following:

Mr. Atkinson, D.O. Ogwashi-Uku, 1945
Mr. M.M.R. Haig D.O. Ogwashi-Uku, 1946
Mr. D.O. Cohen Resident Officer, Benin City, 1949
H.D.N. Butcher, Resident Benin Province, 1954
Mr. R. J. Wells, Asst. D. O. Asaba Division, 1954
Dr. I. M. Okonjo, Civil Servant
Mr. D.B. Patridge, Civil Servant
His  Excellency. Sir John Rankine, Governor, Western Region, 1955
Anasi Obi Akwamuzo
Regent Onwochei, and 
Mr. Chris O.O. Biose, faithful recorder of his biography and Idumuje 
history. 

Tribute to colonial administrators

The Obi paid glowing tribute to the colonial administrators for the speed, 
efficiency  and thoroughness with which they handled issues brought 

before them. He mentioned 
particularly Mr. M. M. Haig, 
D.O. at Ogwshi-Uku in 1946, 
Mr. R. J. Wells, Assistant 
Dis t r ic t  Off icer,  Asaba  
Division, in 1954, Mr. Cohen, 
Resident Officer,  Benin 
Province in 1954 and Sir John 
D. Rankine, Governor of 
Western Nigerian in 1955.

            
  
           

Sir John D. Rankine, Governor of Western Nigerian.

To this corterie of devoted administrators also belong Mr. D. B. Patridge 
and Dr. Isaac Madubuogor Okonjo, who later became Secretary to the 
Government of Midwestern Nigeria.
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Mr. D. B. Patridge

Dr. Isaac Madubuogor 
Okorjo. Formal Secretary to 
the Government (SSA) of the 
defunct Bendel State.

The royal father observed that some early Nigerian public servants 
imbibed something of the British spirit. For example, when allegations 
were made against him on political grounds, the Premier, Chief Dennis 
Osadebay acted with candour. In spite of his strong opposition to the 
Action Group, Chief Osadebay did not engage in a political vendetta. 
Instead, the Premier appointed an impartial enquiry under Mr. D. B. 
Patridge to look into the merits of the case rather than act on the basis of 
empty and baseless accusations.

In spite of all criticisms against colonial masters, they were undoubtedly 
very meticulous and adept in administration. Contemporary Nigerian 
civil servants need to borrow a leaf from the colonial masters in this 
respect, the Obi advised.

Tribute to Akwamuzo
The Obi paid glowing tribute to his mother, Akwamuzor who according 
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to him came to pave the way for Idumuje. The name 'Akwamzo' means 'I 
pave the way.' This was her life mission and she realised it in her life 
time.

It is evidence from all her actions that after the birth of her son, she vested 
herself with one overriding mission in life – to bring up her son to inherit 
the throne so tragically vacated by her husband, Obi Anyasi I. All her 
major decisions in life were taken with that vision in view. True to her 
name, her life was geared to paving the way for her son, and by 
implication for the Idumuje monarchy. Through her unstinting 
determination and singularity of purpose, she was truly paved the way for 
the Idumuje monarchy. 

Obi James Ikechukwu Anyasi II walks to his mother’s funeral, accompanied by Royal 
Family Ukpukpe

Tribute to Regent Onwochei
The Obi also paid tribute to Regent Onwochei for his steadfast defence of 
truth.

To his family
The Obi expressed profound gratitude of his family for unfailing support 
in spite of his sometimes brash style.

Tribute to Chris O. O. Biose (Ode Uri of Idumuje Kingdom)
His Highness also paid tribute to Chief Chris O. O. Biose for his 
inflinching support to the Palace particularly in recoding his biography 
and other historical incidents in Idumuje.
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Tribute to IPUN
The founders of IPUN were great patriots indeed. In spite of intermittent 
relapse into negativity by a few misguided individuals, the Union had 
remained the arrowhead of community development, by supplementing 
traditional communal labour of groups such as ikolo in various villages of 
the town.

 Obi James Ikechukwu Anyasi II thanked various branches of IPUN for 
their support.

Tribute to the Government 
The Obi paid tribute to the Government for improved welfare of 
Traditional Rulers, a rare species of men who are compelled to forgo 
pursuit of temporal and mundane affairs in order to preside over 
communal affairs and ensure the peace and progress of their domains.

His Highness expects that his membership of the State Traditional Rulers 
Council should be restored. The Obi had numerous documents to show 
that he was participating fully in the State Traditional Rulers Council in 
the defunt Bendel State. Obi James Ikechukwu  Anyasi II could not 
understand how he could be honoured in a wider area such as Western 
Region and the defunt Bendel State only to be seemingly forgotten in the 
new Delta State.

Obi James Ikechukwu Anyasi II is however particularly grateful to 
Professor Ambrose Alli, during whose regime as Governor of Bendel 
State, Idumuje got a Comprehensive Health Centre and a Secondary 
School.

He thanked successive local government administrations for 
contributions to building stalls at the Nkwor Market.

Gratitude to God
His Highness is grateful to God Almighty for revealing Himself more 
fully and the courage to embrace Him. He sees his personal qualities as a 
blessing from God. According to the Obi:

“If God did not create me in a special way, there is no way I 
could have conquered my enemies and crossed the hurdles 
placed on my way through life.”
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Do some people fear you?
Obi Anyansi II was once asked:

“Why do some people fear you so much?”

In response, the Obi said:

“People seem to fear the truth. In any situation or 
challenge, I arm myself with facts and the truth. And I 
fear no one, except God Almighty. Some people are not 
sure of themselves or they may have things to hide. When 
such people know that you are likely to speak the truth, 
they begin to fear you. they may even blackmail or attack 
you.”

The Obi's response in this respect reminds us of the ancient Egyptian 
Pharaoh who said that, “the dread of a Prince is that he does justice.” 
This probably accounts for why some people fear Obi James Ikechukwu 
Anyasi II. He is steadfast, uncompromising in his pursuit of truth, justice 
and excellence.

Nigerians need to recognize and honour such truly great souls who come 
to lead them out of labyrinthine darkness into the liberating light of 
understanding and progress. 

Obi James Ikechukwu Anyasi II looks to the future with confidence 

Meanwhile, Agbogidi Obi James Ikechukwu Anyasi II continues to plan 
and implement the development of Idumuje-Unor as well as the peace 
and welfare of his subjects with the same spirit of high resolve and 
tenacity of purpose, which saw him successfully through the periods of 
trial.

The Obi remains confident that the young generation of Idumuje citizens 
will make him to enjoy his old age.

Obi James Ikechukwu Anyasi II looks to the future with confidence in the 
infinite mercy of Providence. The man had experienced many ups downs 
and was never dismayed when he came to the downs. He had faced the 
trails of fate with an equal mind.

James Ikechukwu 
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“I counsel thee to keep the King’s commandments and 
that in regard to the oath of God. Be not hasty to go out 
of his sight; stand not in the evil things; for he doeth 
whatsoever pleaseth him. Where the word of a King is, 
there is power; and who may say unto him, what does 
thou? Whose keepeth the commandment shall feel no 
evil thing; and a wise man’s heart discerneth both time 
and judgement.”

Eccl. 8:2 - 5
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th
Just before his 58  coronation anniversary on….., Obi James 
Ikechukwu Anyasi II said:

“What does a father expect from his children other than 
respect, honour and care? I expect these from all sons, 
daughters and friends of Idumuje at home and abroad. 
I appeal to chiefs to maintain the integrity of the 
chieftaincy institution.

I appeal to families and traditional societies to always 
do their duties. Students should devote attention to 
learning and keep their school premises tidy at all times. 
Ikolo should keep all Idumuje roads and surroundings 
well cleared. 

The IPUN should liaise with the local government to 
construct the long-neglected road to Aniofu Village.

Most of all, there is no Delta State Government Project. 
I wish to see an important Delta State Government 
project commissioned in Idumuje in my life time.

Let everyone strive continuously for peace, happy living 
and progress of Idumuje.

MAY GOD BLESS IDUMUJE FOR EVER

The life of Obi James Ikechukwu Anyasi II reminds us of the 
admonition of Philips Brooks who said:

“O, do not pray for easy lives,
Pray to be stronger men.
Do not pray for tasks equal to your powers.
Pray for powers equal to your tasks.”
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